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My Reverend Brethren, 

At length I acquit myself of my promise 
by the publication of my Cbarg^e, which I have 
deferred, that I might more largely investigate 
an important snbject, which in my Charge 1 
had briefly stated to you. I was the more de- 
sirous of reviewing the subject of Justification 
by Faith only, because the conclusions which 
Bishop Bull had drawn from his ample exami- 
nation of it, re-examination, and defence, had 
lately been not only disputed, but censured as 
" erroneous and absurd," as " symbolizing with 
" the Romanists," and at " issue with the ad- 
" vocates of the Reformation." Such a charge 
against the author of the celebrated Tract on the 
Corruptions of the Church of Home, defeats itself 
l>y its own extravagance. It was repelled by 
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the Bishop himself, and retorted upon liis Cat- 
vioist opponents. It has been refuted by the 
late Archdeacon of Sarum, with a zeal for the 
honor of Bishop Bull , and for the doctrine which 
he maintained, worthy of his younger years. To 
Dr. Daubeny's Vindication the Archdeacon of 
Ely has replied in his Strictures, which are the 
subject of the Preface subjoined to this Letter. 

It is not my purpose to prove that a man is 
not justified from sin by the works of the law 
onli/, or by any works of the law at all, antece- 
dent to his Justification ; because this, I believe, 
is affirmed by none but Unitarians; certainly 
I not by St. James, or Bishop Bull ; but to shew, 
that the faith, which justifies from sin, without 
'> the works of the lam, does not justify without 
I the works of faith ; and so far to establish the 
apparent contradiction, that faith which jus- 
; tifies without works, does not justify without 
- yorks ; and yet that we are justified from sin 
hy faith only; and, therefore, that the parties, 
whom the apparent contradiction verbally di- 
[ >ides, are substantially agreed, both parties af- 
6rming, with the Homilies, that though good 
works do not justify from sin, yet that no jus- 
tified person is without good works ; and, con- 
sequently, that he who lives without good works> 
is not in a justified state. 
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On the general ground of tlie inquiry tliere is 
no difficulty. " We are j ustified by faitii wilhout 
" the deeds of the law ;" that is, by faith, and 
not by the deeds of the law : (x"p*t apart from, 
exclusively of, being equivalent to owt «) we are 
ju8ti6ed and acquitted of sin by the Jaiih of 
Christ, and not by the law of Moses ; not by the 
moral law, for that does not acquit, but con- 
demns all transgression : not by the ritual law, 
for " it was not possible that that should put 
" away sin :" but " tiie blood of Christ eleanseth 
" from all sin." We are therefore justified and 
acquitted of sin by the faith of Christ, and by 
" the law of faith," not by the law of Moses, 
(Acts xiii. 39, Gal. ii. 16) ; by the " grace which 
" came by Jesus Clirist," not by " the law, which 
" was given by Moses ;" by tlie new covenant, 
not by the old; by the " blood of Christ," not 
by that of " bulls and goats." 

On this general ground the doctrine is plain 
and uncontroverted, A ilifllculty was introduced 
into the subject by the language of the Reformed 
Churches, (which was adopted to obviate the 
errors of the Romish doctrine of human merits,) 
by substituting the term faith only, instead of St. 
Paul's words willimit the deeds or works of the 
law [we are justified by faith only], which ad- 
mits a latitude of expression implying that we 
b 
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are justified not only without the works of the 
law, but without the ivorks of faith, that is, 
withont repentance, confession, and conversion. 
The difiicutties of the subject arise chiefly from 
the unavoidable ambiguities of language in the 
tei'ms faith, works, law. Justified, righteousness, 
&c. ; and frona the complex meaning's of the 
Scripture expressions : elect in Christ, fonnd in 
Christ, created I^f Christ, to be in Christ, put 
ON Christ, &c, ; which, under their metaphorical 
and mysterious character, involve the imitation 
of Christ with the knowledge of him, — the obe- 
dience with the faiHt of a Christian. 

There can be no true justifying faith in Christ 
without the love of him as our Redeemer ; nor 
any real love of Christ without obedience to bis 
commandments. Obedience, therefore, is essen- 
tial to justifi cation, not as its cause, but its 
condition and effect: — iU condition not only in 
the obedience of faith, but of charity in its 
most spiritual properties of mutual forgiveness 
and reconciliation: " Forgive, and ye shall be 
" forgiven." " First be reconciled to ihy bro- 
" ther, and then come and offer thy gift:" — its 
effect in the good works, which follow tlie grace 
oi' God, and a consciousness of remission and for- 
giveness. Again, justification by the remission 
of sin through faith only is the cause of oui' sal- 
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VRtiori, inasmuch as we cannot lie saved wilhont 
it: but the remission of sins is not tinal salvulion, 
that beii)^ tbe reward of faith and g'ood works 
in that day, when " the duers of the law sUiill lie 
" jiistitied ;" when all those promises of the Old 
covenant, as well as the New, will be fulfilled, 
which invite sinners to repentance, — to renewed 
obedience, — and to perseverance unto the end ; 
" and then shall ever^' man have praise of God." 
(iCor. iv.5.) 

I will here recapitulate and exemplify what 
I have said, in its place, of the source of those 
differences of opinion, which have arisen from 
the complexity of one of the aforesaid terms, — 
that on which the whole inquiry turns, — and of 
the distinction of its relative meaning's, by which, 
as it appears to me, those differences may be 
removed. To he jmlified is, in its two most 
general senses, to he made just or rig'hteous ; and 
to be acnoun led just or righteous. Men are made 
righteous, and are righteous, when they are doers 
of righteousness; they are accounted righteous, 
when they are acquitted of their sins, and ac- 
cepted as righteous for Christ's sake. In the 
former sense the term righteous is used by St. 
John; in the lattei, by the eleventh Article *f 
our Church. A sinner is justified in this lift! I)y 
the remission of his sins; a doer of the law will 
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be justified in the next by tlie reward of his 
obedience. The term justification being in the 
Scriptures, the Articles, and Homilies, synony- 
mous with remission of sins, the relation which 
repentance has to justification will be evident 
from almost every page of the New Testament, 
in which we find repentance not only necessary 
to remission of sin, that is to justification, but to 
faith itself: " Ye repented not, that ye might 
" believe him." (Matth, xxi.32.) It not only ac- 
companies justiBcation, but precedes and follows 
it. There is no justification without the pardon 
of sin; and no hope of pardon for sin without 
previous repentance. A true living faith, through 
which we are justified, originates in repentance. 
We rau.st first feel the want of a Saviour before 
we can /rw/y believe in him. The foundation of 
Christian faitli was laid in it by the Baptist, 
who '* preached the Ijaptisni of repentance for 
" the remission of sins." When John was in 
prison, Christ preached the same doctrine, laying- 
also the foundation of faith in repentance: "Re- 
" pent, and believe the Gospel." The same 
precedence is given, in his name, to repentance 
by his Apostles, who were commanded to preach 
repentance for the remission of sins, (Mark vi. 
12, Lukexxiv.47,) " testifying to the Jews, and 
" also to the Gentiles, repentance towards God, 
" and j'ailh towaids our Lord Jesus Christ." 
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(Acts XX. 14.) St. Peter said, " Repent, nnd be 
" baptized for the remission of sins ;" (Acts ii. 
38.) " Repent, and be converted, thnt yoiif 
" sins may be blotted out ;" (Acts iii. ID.) and 
added tlint " God sent his son Jesns to turn men 
''from their iniquities." (iii. 26.) and, on ano- 
ther occasion : " Him hath God exalted — for to 
" give repentance to Isr»el, and forgiveness of 
" sins" (Acts V. 31.) " not willing^ that any 
" should perish, but that all should come to 
'* repentance" (2 Pet. iii. 9.) St. Paul gave 
the same precedence to repentance among the 
first principles of the doctrine of Christ, and ex- 
pressly called it the foundation. " Not laying 
" again the foundation of repentance." Our 
Church accordingly gives the same precedence 
to repentance, in the Office of Raptism : " Dost 
" thou renounce — Dost thou believe — " and in her 
forms of Absolution, as well as in the Exhorta- 
tions which precede them, and in the Homily 
on Repentance.* Repentance, therefore, is ne- 
cessary to a true faith in Christ, and is the first 

• P. 459. Oxford ed. " The Ihird part of Rcpsntanco is 
" Faith." The four parts enuraeruletl in the Homily are. 
Contrition, Confession, Faith, and a Grm resolulioa to lead 
a new life. A practical appHuation of the precedence of 
repentance before j'aith in " the order of Christian virtues" 
may be seen in Joseph Milncr's beautiful letter to his 
brother, the Deun of Carlisle : " When we are convinced of 
" the siufulucss aiid misery of our uaturul stale, it is a high 
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Btep by whicii a sinner is led in\\y 1o helieve in 
Christ. Ill the progress of faith, from the know- 
ledge of God to the lielief of Christ's atonement, 
repentance towards God is the first act of a true 
faith in Christ. A true living' faith in Christ is 
excited by the conviction that we are sinners, is 
confirmed by the further conviction that sinners 
cannot save themselves, and perfected by the 
belief that Christ " came into the world to save 
"sinners;" that " he died for onr sins, and rose 
•' again for our justification," — for the remistiiou 
of our sins. ('* If Christ be not risen from the 
" dead, ye are yet iti your sins.") In Baptism 
we are, by the grace of God, " re(/eneraltd, and 
" bom anew of water and the Holy Spirit," — (lij 
" the washintr of regeneration, and renewing of 
" the Holy Spirit ;") but as far as concerns our 
personal faith, we are, first. Christians nomi- 
nally, by our sponsors; then hahilaalli/, by in- 
struction and profession ; and at length, experi- 
mentally, by conviction and conversion, if it 

" poiut of wisdom to seek by prayer, and diligent searching 
" of the Scriptures, that only right and ell'ectual method of 
" relief which God has provided — ' Repeat and lielieve the 
" Gospel.'" Again : " Though it is not easy to coniine 
" by rules the order of the Spirit's operations, yet this 
" Beenifl the general order of Christiau virtues, viz. re- 
" pentajtce, faith, love, reeigQatioii." (Life of Milner, 
pK-fixcd to his Sermons, p. xcvi. xcviii.) Sue also Bp. 
Jer. Taylor's Uniim Nvcessaiium, or Discourse on Itepeu- 
tancc, Ch. ii. Sect. ii. §. 5. G. 
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ptease God, thiit we become so at all. '* No 
" one can come to Christ, except the Father 
" draw him." And as repentance is the gift of 
God, we may be sure it is one of the means by 
which men are drawn to Christ. And if they 
afterwards fall into sin, repentance must again 
be the means throttgli which, by tlie grace of 
God, they may obtain " remission and fortjive- 
" ness," which is the proper office of jusltjica- 
tion. When Jailh has been violated by trans- 
gression, repentance is the hand which repairs 
the broken covenant, and brings back the trans- 
gressor to bis Saviour. He is again forgiven 
and justified, — justified by faith only, — inasmuch 
as repentance is, especially in this case, the im- 
mediate and inseparable act of faith, the unex- 
tinguislied principle re-excited by the grace of 
God, and giving new life to that which was dead 
or dormant. But in ail this merciful dispensa- 
tion, it must be remembered, that it is the 
" blood of Christ alone which cleanseth from all 
" sin, " and which, therefore, atones, acquits, 
and justifies ; and that repentance and faith (a 
working faith and a fruitful repentance) are the 
conditions through which alone we partake of 
the merits of Christ's death both by acquittal 
and reward. (I say *' fruitful repentance," be- 
cause repentance, which precedes pardon and 
justification, niust»Iso follow it^ njid bu attendei| 
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willi fruits worthy of repentance. A man traly 
convinced of sin, anil of the sinfulness of his 
nature, leads a life of repentance. The daili^ 
service of cor Church begins with an act of 
repentance ; a solemn season is annvally devoted 
to its dutiett ; and the pious devotions of the closet 
will never be without it.) It is free grace that 

Jirst acquits, and a bountiful mercy that «/Ter- 
wards rawards ; acquits from sin here, and " re- 
" wards diligent " obedience hereafter. The 

_first justification says, "Go in peace, thy sins 
" are forf;;iveu ; thy faith hath saved thee :" the 

^Tin/ justification says, " Well done, thou good 
" and faithful servant; enter thou into the joy 
" of thy Lord."* 

On the supposition that every thing", but faith, 
is excluded from the office of Justification, the 
opponents of Bishop Bull assert that repentance 

" The (listiuctioD of Justification into two tiDds, a, first, 
ty the remission of sins in tbia life; and a final, by the 
rewaril of faith and good works in the next, was adopted 
by (Jranmer, Stanbope, Waterlaiid, &k. ; and lately Ly the 
Rev. T. Young. But this is very different from the Ro- 
mish doctrine of a first and second Juatification ; by the 
former of which they meanl Ibe first receipt of grace, and 
by the hitter, the increase of grace by f;ood works; which 
some I'roleslants have acconutiodiiled to their own views ; 
to Loth of which opinions Bishop Bull opposed the (ktrd 
Chapter of his Second VUserlation. Luther's not dis- 
tiuguisbing tiie first and _;£«((/ juatiiicaLioii from each other, 
led him specttlatioety to the adoption of some Anliiiomian 
doctrines, of which he was praelicaUy an opponent. 
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is one of tlieyr«i7* of a justified state, — a state 
of pardon, — and that it does not precede, bat 
follow after ju9ti6cation. But this is reversing 
the doctrine of the Gospel, in which we are 
taught, that forgiveness is the effect of repen- 
tance, (Luke xvii, 3, 4,) ■which hoth precedes 
and follows foro^ivcness ; for the devout mind of 
one truly convinced of sin is never without re- 
pentance. 

That the esclnsion of works of the law does 
not exclude works of failh, such as repentance, 
confession, and conversion, from the office of 
justification, that is, from remission of stns, is 
clear from two important examples of its ope- 
ration, and from the qualifications previously 
required for it. We are justified from sin in 
Baptism, for which, repentance and faith are 
the previous requisites. We go to the Lord's 
Supper to obtain the remission of our sins from 
God, and the renewal of his grace. If we go 
with repentance and faith, and do not leave 
them io follow after, we are absolved, forgiven, 
justified. We know, that, if we so seek for- 
giveness, we are forgiven ; because God " has 
" promised forgiveness of sins to all them that 
" with hearty repentance, and true faith, turn 
*' onto him." And we are absolved through 
that, which precedes, (not follows) our absolu- 
z -. ■ ■ ,...; .ft 
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tioD, namely^ the earnest expression of onr re'- 
pentance in the confession of our sins, which is 
an act of faith. " We are justified by the 
" merits and death of Christ through faith in bis 
" blood." We are justified by Christ only, be 
being the sole cause of our pardon and justifica- 
tion. We are justified in both Sacraments 
OiTOUgh faith only, because in faith are included 
those acts and expressions of faith, which are 
not only necessary to justification, but necessarily 
precede it. 

The cause and the effect of justification are 
expressed by our Sa-viour in those inestimable 
words: " This is my hlood of the New Testa- 
" ment, which is shed for you, and for many, for 
" the remission oj'sins." The meajts and condi- 
tions of forgiveness Christ has also expressly 
declared. " He that believetfi, and is baptized, 
*' shall be saved." St. Paul says, that we are 
justified and saved by Baptism (Tit. iii. 5, 7) ; 
and our Saviour assures us, tliat we cannot be 
saved without it: " Except a man be born of 
*' water, and of the Spirit," [not of the Spirit 
only, but of water and the Spirit,] " he cannot 
" enter into the kingdom of God :" he cannot be 
admitted into Christ's Church, cannot be a mem- 
ber of Christ, a child of God, and an inheritor 
of the kingdom of heaven. In Baptism both 
the inward and outward means precede our jus- 
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tHication. In both Sacraments repentance and 
confession are acts of faith; and being justified 
through them, we are justified through/ai/A only. 
And as the most painful austerities of penance, tlie 
sacrifice of all our worldly goods for the poor, and 
the most splendid acts of public virtue, can con- 
tribute nothing towards th« remission of our sins, 
it is " a wholesome doctrine, and Tery full of 
" comfort," that, instead of them, God merci- 
fully accepts, for Christ's sake, the penitence 
of a believing, humble, and contrite spirit. 
Hooker, in one of his fine metaphorical pas- 
sages, says, that Faith is the only band, that 
putteth on the garment of Jnstification. But it 
may with equal truth be said, that the garment 
must be obtained before it can be put on ; and 
that Repentance is the hand, which obtains it. 
If Christ is " put on" by Faith, he is " won" 
(Phil. iii. 8 — 20) by partaking of his sufferings^ 
by conformity to his death, and by the disregard 
of earthly things, which are acts of self-denial, 
of renunciation of the world, and of repentance. 
Prom the inseparable connection of repentance 
and conversion with justifying faith, it is evident 
why " works done before justification" (as our 
Articles express it) cannot be pleasing to God. 
For an unjustified state is without repentance, 
without conversion, without true faith, — a state 
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of sin nnrepcnted, of I ife iinconverteil, and there* 
fore of practical unbelief. 

The subject, on wfiich I have detained you 
so long', here and in the subsequent pages, is of 
so high an iuterest, that I could not part with 
it, till I had shewn, at least to my own satisfac- 
tion, that a justifying faith is not an abstract 
principle, a mere recumbency of the mind upon 
God, an intensity of apprehension and confidence, 
without previous repentance; aud that justifica- 
tion hy faith only is a much more practical and 
moral doctrine, than the opponents of Bishop 
Bull have represented it. 

In the discussion of this most interesting' ques- 
tion, it has been my endeavour to simplify the 
grounds of the controversy, and in some measure 
to clear it of its difficulties, by the evidence of 
our public formularies, as well as of the Scrip- 
tures. If in this I shall appear to have at all 
succeeded, it will afford to me a real satisfaction ; 
and to you, perhaps, some excuse for this late 
compliance with your request. And (" if ac- 
" cording; to his will,") may God prosper it 
with his blessing. 

I am, 
My Reverend Brethren, 

Your affectionate Friend and Brother, 
T. SARUM. 




The doctrine of Justification was ia Hooker's time, 
(who died in tlae year 1000), " the grand qnestion yet 
" hanging in controversy between the Church of England 
" and the Church of Rome." In the time of Bishop Bull 
it was a subject of controversy between him and certain 
Calvinislic writers of the Church of England, till it was 
set at rest for nearly a century by his learned and auc- 
cessful discussion of it. His treatment of the subject 
having been lately pronounced by the Archdeacon of Ely 
to be " fundamentally erroueous" and " manifestly absurxl," 
the great importance of the doctrine induced me, both ia 
the following Charge and in the tract subjoined to it, to 
review the grounds of this most interesting question, and 
to defend Bishop Bull's Exposition of it. The late Arch- 
deacon of Sarum, Dr. Daubeny, jealous of the honor of 
Bishop Bull, addressed a letter in vindication of the Bishop 
and his Exposition to the Archdeacon of Ely, vfao has 
replied to it by " Strictures" on his brother Archdeacon's 
" Vindicalion." 

The introduction of the expression " faith o»(^" by tho 
Reformed Churches into their public formularies, instead 
of St Paul's words " faith without the deeds of the law," 
has brought a considerable intricacy into the discussion of 
the subject, from the very restricted sense of the expression, 
" faith only," and from the difficulty of determining what u> 
and what u not excluded by that restricted sense from tha 
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office of Jugtification. The meaning of St Paul is clear : 
TVe are justified by faith^and not by the deeds of the law. 
And what he meant by the deeds of the law may be deter- 
mined by his words in another passage : *' By him all that 
" believe are justified from all things from which ye could 
** not be justified by the law of Moses.'' For as without blood 
there was no remission of sin, and therefore no Justifiea* 
lion, (justification being, both in the Scriptures and in the 
Homilies, synonymous with remission of sin,) the contrast 
in the words of St. Paul last quoted must haye been be- 
tween the blood of Christ, by which we are justified, and 
the blood of bulls and of goats, by which, as we are taoght 
t>y St. Paul, we could not possibly be justified. 

Men are justified from sin by *' the faith of Christ,^ and 
not 1;»y '^ the law of Moses." So far therefore as the Chris- 
iian faith is opposed to the expiatory law of Moses, men may 
truly be said to be justified by faith only, and yet not less 
truly, through the covenanted conditions of the same faith, 
to be justified also by works, and not by faiih only. Luther, 
who says that " faith alone justifies,'' adds, " yet faith 
*^ alone is not sufficient." Men must first be convinced 
that they want a Saviour before they can be truly said to 
Ibelieve in a Saviour. *' Kepentance towards God" must 
precede ** faith towards our Lord Jesus Christ ;" and 
"repentance and conversion" (Acts iii. 19.) are indis- 
pensable for the remission of sin. Although, therefore, 
men are justified by faith without the expiatory deeds of 
the law, yet repentance, being necessary to forgiveness, 
cannot be excluded from the office of Justification, though, 
in strictness of language, nothing justifies from sin but the 
blood of Christ. 

If every thing, then, were to be excluded from the 
office of Justification, which, properly speaking, does not 
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justlly, faitli iteelf must be excloiled ; for it is iwt fuUi, 
but the blood of Christ, Ibat jusliKcs, and " ckaiweth 
'■ from sin." Thus the liomilj on Salvation (Pt. 11): 
" Aa great anJ as godly a virtue, aa the lively feith is, yet it 
5' putteth us from itself, and pemitteih or appoiateth us 
" onto Cbriat, for to Lava only by him remiatioH of our 
" mu, or JiistiJiccUion. So that our failU in Christ (m it 
'■ were) saith unto us ihua : It is not I that take away your 
" sins, bui it is C'Am* otity; an»l to Aim only I send you: 
" for that purpose, forsaking thereia all your good virtues, 
" words, thoughts, and works, and only putting your trust 
" in Christ." 

Properly speaking, then, we are justified from sin by 
Christ only ; and, Jiguratiuely, by faith only, because they 
ottly are juslihed by Christ wbo believe in him. But, aa 
tbat faith is no faith, wbieh is not acouHipauied by repen- 
tance, caafcssion, hope, aiid charity, and IbDowed by 
fruits worthy of repentance, we are " justilled by works'" 
also, and not by faith only." (James ii. 24.) Yet, so far 
as by Jutlijicaliott is meant the remUiion of aiit, and aa 
our best works cannot put awity sin, we cannot, strictly 
speaking, be said to be jusliBed by works, aud stttl less, 
by works only. For " withoTit faith we cannot please 
" God ;" yet, on the other hand, " without ItoUness," 
that is, without faith and works, " no man shall see th* 
" Lord." The Homily on Salvation, which, in tlie first 
part (as before i]uoted), guards us against ascribing our 
justification to failh instead of Ckriit, is not less careM 
in the third Part to caution us against ascribing it to works, 
though figuratively the term is applicable both to works 
and to faith. " Truth it is, that our own works do not 
" justify us, to speak properly of our justification ; that is 
" to say, our norks do not merit or deserve remission of 
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'* ottrn'M, and maVe ns of unjust, just before God; bnt 
*' God of liU mere mercy, through the only merits aud 
" deserviags of his Son, Jesus Christ, doth justify us. For 
" our own imperfection is so great, Ihrough the corruption 
" of original sin, that all is imperfect tliat is within us, faith, 
" charity, hope, dread, thoughts, words, and workt, and 
" therefore not apt to merit and deserve any part of oar 
" justification for ua. And this form of speaking use we, 
" in the humbling of ourselves to God, and to give all the 
*.' glory to our Saviour Christ, who is best worthy to have 
*' it." The Homily does not deny the necessary co-opera- 
tion of luorA* with /at(A in every jnstified person, but it 
eqaally discards botli faith and works from all merit as to 
any part of our justification. 

The writer of the Homily on Salvation, or Justification, 
B it is callediu the Eleventh Article, has taken great paina, 
.under both views of the subject, to guard his readers 
k ^against any misapprehension of it ; and at the same time 
states the difGcnlty of preventing it. " Here you perceive 
'' many words to be used to avoid contention in words, &c. 
[ *' and yet peradventure all will not serve willi them that be 
" contentious, &c," It is always to be lamented that where 
contending parties are agreed about essentials (as they are 
I'who believe wi til St. Paul, that without faith we cannot 
.please God; with St. James, that faith is dead withontgood 
works ; aud with St. John, that Uiey have no faith in Christ 
.who do not keep his commandments,) should dissent, per- 
haps angrily dissent, about words. 

We learn then from this Homily that, properly speaking, 
neither faith nor works justify, but that both are insepa- 
rably found in every jnstified person. This union is de- 
nominated, especially by Popish writers, Fidet formaid, 
and the want of it. Fides in/brmu. Bnt this distinction. 
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i3ea on the language of St. James, (ii. 20.) « notcoo- 
fined to the Church of Rome. Biahop Taylor has adopted 
it. It is the title and subject of one of his most iatereatiog 
sermons : " Fides formala ; or faitli working by love." It 
has been censured by some Protestant writers, uhiefly, as 
it seems, because it bas been used by Popish writers. 
Bishop Bull approved this distinction, and his approbation 
of it is quoted by the Archdeacon of Ely as a proof of his 
coincidence with the Church of Home. " Reasoning (says 
" the Archdeacon) from the last verse of the second cfaap- 
" ter of St. James*s Epistle, he (Hishop Bull) unequivo- 
" cally declares, that he coincides with the Romanists in 
" the distinction which bas been made by them, between 
*' a formed and an unformed faith ; and that, in his jadg- 
" ment, Protestant writers have no adeqnate reason for 
" impugnJDg the distinction. Eiideed he is of opinion, that 
" scarcely any other reason can be assigned for rejecting 
" it, than the very iosullicient one of its having been 
" adopted by the Romanists." Bishop Bull, in the pas- 
sage referred to by the Archdeacon, observes, that the 
propriety of the expressions fides formala and informia is 
established by the Apostle's similitude in the last verse of 
his second chapter; Jidegformata expressing a /iitnjr faith, 
a faith animated by good works; and informis, b. dead (a'llh, 
not animated by good works. The expression, " a formed 
" and unformed faith" does not do justice to fides formala 
and hiformig. They are scholastic terms ; and, in the lan- 
guage of the school s,_/brn( a is the essential character of any 
thing, as charily is of faith : Forma dal esse rei. Without 
charity and other good works faith is dead, says St. James, 
as the body is without the spirit. The Archdeacon object* 
to the expression jfdcs formata, because it is used by the 
Papists, with as much propriety, I think, as the Puritans 
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rejected tlie surplice. Every thing is not Popery wliich is 
Roman, We might for the same reason object to the In- 
carnation, Miracles, and HesHrrection of Christ, because 
they are admitted by the Cbarch of Rome, Bishop Bull 
approved the expression _^de» formata because it is conso- 
nant with Scripture. Ami after noticing its rejection, vix 
alia de caiita quam quia a Ponti^ciii ■usurpatur, lie adds, 
optarim certe, nt cKterfe omnes Bcholasticonim disUnc- 
tiones tam essent S. Scripturie consentaneie. No one 
could be more averse to tlie corruptions of Popery than 
Bncer was, yet he did not object to the use of the term 
_fideg formata ; but he did object to the " injudicious and 
|Ku:adosical" scruples of some persons of his time who dis- 
tnrbed the minds of many by their doctrine, that we are 
taved by faith only, Nou possum non sanius judicium 
optare quihusdam.quihoc noslro seculo plurimoa admodum 
turbarunt hoc paradoxo tola notjide talvari.* 

In p. 41 of his Strictures the Archdeacon accumulates 
the Homanitmi of Bishop Bull. " To ailirm tliat we are 
" justified by an iukereat righteowsneu, or by ihe Jides for- 
" mata of the Romanist, or by good works, as necessary 
" condilioni, appear to me to be propositions of a snbstau- 
" lially similar import. For, after all, what are works 
" truly good, but the exteroal signs and manifestations of 
" an inherent righteousness," If these affirmations are 
proofs of Romanism, they must bo charged against St. 
James, and against Hooker equally with Bishop Bull. 
" Do they" (the Papists, aaya Hooker,) " hold, that wilh- 
" out works we are not justified? Take justification, so as 
" it may also imply sanctifi cation, and St. James says as 

' Quoted in (he Hannonixi ApmtoUcs, Dis, Cb. g. 
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" rnnch." Again, " which allentively considered, aheweUi 
" plainly how onr Fathers" [Ramanists] " might hold tlurt 
" we are jnalified by faith alone, and yet truly hold, that 
" without works we are not justified." In another pas- 
sage he SHVH, " Of the righteousness of justification St. 
" Paul doth prove hy Ahraham's example, that we have 
" it of Faith [that we are juBtificd by failh] without 
" works : of the righteousness of sanctifi cation St. James 
" hy Abraham's example, tliat by works we have it, [that 
" by works we are justilied] and not only by faith," Cmt- 
ceming this righteonsness of sanctiii cation he obserrei, 
" we deny it not, to be iitherent; we grant that unless we 
" work, we have it not ; only we dislin^ish it a« a thing 
" different in nature from the righteousness of juslifica' 
" tion." He does not deny tliat we are justified, accord- 
ing to St. James, by the inherent righteousness of works; 
lie only distinguishes it as a dilTerent tiling from the exter- 
nal righteousness of Christ. A bruham, he says, was justi- 
fied both by failh and obedience. Referring afterwards 
( § 21) to the passage last quoted, he sav^, " We bare 
" already shewed that there be two kin<ls of Christian 
"Righteousness: the one without us, which we have by 
"imputation; the other in ur which consistcth of fat lb, 
" hope, charity, and other Christian Ttrtue.s : and St. 
" James doth prove that Abrsliam had not only the one, 
" because the thing believed was imputed unto him for 
" righteousness, hut also the other, because ho offered up 
" his son. Ood giveth us both the one justice and the 
" other; the one by accepting us for righteous in ChHal, 
" the other by working Christian righteonsness in us." 
The former righteousness, which is istpvted to us, he after- 
wards in the same section, calls " the external justice of 
" Christ," that is, hb satisfacUon for sin on the cross. 
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In p« 99 of the Strictures, the Archdeacon* in refere&ee 
to Hooker's observation that ,*' the righteousness, wherein 
^* we most be found, if we will be justified, is not out 
** own," sajTs ** thus then it appears, that the righteooanesa 
** wherewith sinful man must be justified in the sight of 
'^ God, must be something extrinsic or without himself 
** How is a man to become interested in this righteous- 
** ness, or to appropriate it to himself for his own benefit ? 
'^ Assuredly faith alone is the appointed medium*'' Lpther, 
in the passage before quoted says, ^^ Faith alone justifies* 
** yet faith alone is not sufficient J' To the same purposey 
Hooker, (§ 29), ** What if I say you cannot be saved onlj 
** by Christ, without this addition, Christ believed in heqri, 
** confessed with mouth, obeyed in life and conversatiom? 
** Because I add, do I therefore deny, that which I did 
" directly affirm ?" And thus, in § 20, " Did they [our 
** Popish ancestors] hold that we cannot be saved by Chri^ 
*' without good works 7 We ourselves do, I think, all say 
** as much, with this restriction, salvation being taken, as in 
*^ that sentence : Corde creditur ad justitiam, ere fit cost- 
**fessio ad salutemJ' 

We are therefore justified by the external righteousneu 
of Christ, and the inherent righteousness of obedience. 
That we must be justified by the extrinsic righteousness 
—the external justice— of Christ's satisfaction for sin on 
the Cross ; but that this alone is not sufficient to put us in 
possession of eternal life without the inherent righteous- 
ness of good works, is affirmed by Hooker (§6.). " By the 
** righteousness of justification we are interested in the 
** right of inheriting; by the righteousness of sanctification 
** (that is, by inherent righteousness) we are brought to the 
*' actual possession of eternal bliss, and so the end of both 
<< is everlasting life." The Archdeacon of Ely does, I 
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tfaiBl:, say as inucli in his Charge, p. 35, thongli in liis 
Strkhires lie classeB inherent rightetmtueia with xhe fidet 
formata of llie Komiuiists. TLe M onla of the Cliai^e are : 
" A connected view of the doctrinal and of the preceptive 
" part of ChristiaQity will lead us lo conclude, that as 
" there must he a righteousness imputed lo us in order to 
" convey a title to the kingdom of heaven, so aUo thcro 
" must be a righteousua inherent in us by which alone we 
" can be qualified for the enjoyment of eternal felicity ; 
" and that where the former is found, the latter will not be 
" wanting." This is a remarkable passage to have come 
from the pen of an opponent of Bishop Bull. " lolierent 
" righteousness," (that is, faith, hope, charity, and other 
Christian virtues, as Hooker defmes it,) " bif which alone 
" we can be qualified for the enjoyment of eternal felicity," 
.By inherent righteousness alone : then not by faith alone. 
This is in harmony with the doctrine of St. James, that 
by works [also] a man is justified, and not bg faith only ; 
and of Bishop Bull, that faith is not the onli/ instrument 
of justification. 

It is also the doctrine of the Archdeacon himself in the 
Stricturet: " Christ is the end of the law imio sahation," 
[righteousness, justification,'] for every one tliat be- 
" lieveth. Uy this, then, you may well perceive, that 
" the only mean and instrument unto salvation required 
" of our parts is faith." (P. 40.) A most soUfidian paa- 
. sage, at first sight; and yet by uo means so in the 
Archdeacon's inlerprclation of it, — I'or he says, " Bnt 
" what kind of faith is it, which is subservient to an end of 



* it IB Anaiemmr in the ot^inal, Bam. 1. 1. which is rendered in i 
aiuhoriied Vcraion by the term rigfileoarneiii (which ii synooymoui ■ 
juilification) uid not taivationt ai in (he Hounily of the Piiiiun, froni vh 
tbe Archdeacon quotes it. 
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such infinite importance ? It is such a faith as not onlj 
justifies, but also sanctifies; snch a faith as not only 
'' confers a title to the heavenly inheritance, bnt also ren- . 
" ders the man who professes it, meet to be a partaker of 
** that inheritance. In short, it is faith, which worketh by 
** love, purifieth the heart, and overcometh the world." 
If then faith, such as is here described by the Archdeacon, 
be an instrument of our salvation (as we are sure it is), it 
cannot, properly speaking,'be the only instrument; for that 
must also be an instrument by which it works out our sal- 
vation. The faith that justifies, is that which worketh by 
love : and so important is this instrument, that without it 
faith is no faith, and conduces nothing to our salvation. 
But faith worketh also by other instruments, by contrition, 
by hope, by the fear of God, and confidence in his mercies. 
If Christ be the end of the law unto salvation for every oae 
that believeth, he is also the author of salvation to all them 
that obey him. 

In p. 88, the Archdeacon says, I must confess myself 
entirely unable to reconcile the Bishop*s theory of works 
giving life to faith, with the declaration contained in the 
Homily of Good Works, that " true faith doth give life to 
the works.'' If Bishop BulFs theory were not reconcile- 
able with the Homily, it is in accordance with St. James 
(ii. 26), who says that faith without works is dead, as the 
body is without the spirit. If faith be dead without good 
works, they must bo the life of faith, as the spirit is of the 
body.- But the Bishop's theory is not less reconcileable 
with the Homily than with St. James ; for as faith may be 
said to give life to works, because without faith they are 
not pleasing to God, so good works may be said to give 
life to faith, because without them faith is dead. 

When two Protestant parties differ from each other on 



PREFACE. 



XXV 



the Eubject of justiricatioD by faith, and at the same time 
agree in believing, that as " without faith we cannot please 
" God," so " without holiness no man must see the Lord ;" 
it is manifest that their difference of opinion must arise 
from some want of discrimination on one side or the other. 
The Archdeacon of Ely imputes the error to " Bishop 
" Bull and his admirers," and conceives it to arise from 
their confounding jastification -with sanctification. " It 
" appears to me (says the Archdeacon) that the errors, 
" into which many able writers of the Romish Church, 
" together m ith Bishop Bull and his admirers, hava fallen, 
" on the subject of jastification, arise from their having 
" cnnfoundeditwitb sa/icti/fcott'oTi. "(Strictures, p. 3Q.) The 
Archdeacon would, I think, have formed a diOerent opinion 
on this point, if he had been accustomed, with Hooker, to 
observe the two-fuld meaning of jnstilicalion, in one sense 
tn;i/yin9Kinc(i/!ca/ton, intheotbernDlimplyingit : the for- 
mer adopted by St. James (ii. 24.) the latter by St. Paul (Rom. 
iii. 28.) AVith this distinction in view, there is obviously 
no contradiction between the two Apostles. If St, James 
had said, " that a man is justified by works viihout faith," 
he would have contradicted St. Paul's doctrine, that " we 
" are justified by faith without the deeds of the law." It 
is by this ambiguity or two-fold signification of the term 
justification, that Elooker solves this apparent contradic- 
tion of the two passages, (Discourse on Justification, p. 463, 
"Works, vol. iii. Oxford ed.) Bishop Bull, therefore, and 
his admirers, do not confound jcistiiication with sancttlica- 
tion,* but, with Hooker, they distinguUh the two meanings 



■ Ju3iificatioH is confounded wUh Salvation in ihe following pousge of 
tbe Slriclum, y. IK : " WhUU Bishop Bull, or aQf ol' (lie Hdmirers of his 
"' IluTTounia Aponioliea, m^ntain ihot Si. Paul, «)icn he atirihuteh juilifiia- 
" lion and laivatum M fuLb alone," &,c. In thue tiew wotdi tliece ii mucti 
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of justificalion, which the two Apostles have varioiislj 
adopted with different views, and, therefore, without con^ 
tradiction. It is equally without contradiction, that we 
assert, that a man is justified from sin, and admitted to 
the privileges of the Gospel in this life, through faith , 
with repentance, only ; hut justified unto eternal life 
through faith and obedience. It was with this view that 
Cranmer distinguished justification into a Jirst and Jinat 
justification. 

If, therefore, when it is asserted that we are justified by 
faith only, to the entire exclusion of works, (except such 
as are immediate acts and expressions of faith,) it be meant 
that our sins are forgiven not on account of any good works 
of our own, but for Christ's sake only, it is the doctrine 
of the Gospel, and of the Church of England. But if the 
assertion means that we are finally justified and saved hy 
faith without works, and that works are of no avail for otir 
salvation, it is contrary to the Gospel, and to the doctrine 
of our Church. The Gospel covenant is not a covenant 
of faith only, but of faith and works. It is the baptismal 
covenant, as expressed in our Church service ; and is the 
doctrine of our Liturgy, as I have shewn in the Tract 
subjoined to my Charge. To the passages there quoted 
may be added the Collect for the festival of All Saints, 
and the Gospel which follows it. In the Collect we pray 
that we may have grace to live a virtuous and godly life, to 

confusion. Su P»ul does not attribute eiM^r justificatioB or salvation to faith 
ahncy or to faWi onlt/y but to ** faith without the deeds of the law." No? 
even to *^ faith without the deeds of the law" does he attribute both justification 
and salvation, but singly Justification. Justification and salvation are, indeed, 
respectively/ synonymous terms. There is vl first salvation by remission of 
sin in baptism, and a final salvation by reward in the next life. There is 
also, in the same respects, a first and final justification. But the first justi- 
fication is not equivalent to final salvation ; nor the first salvatiop tp final 
justification. 
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the end. Hint we may attain eternal liappiui^su; and in the 
Gospel of the day, the blessings of the Gospel are assigned 
to the humble, the penitent, the patient, the merciful, the 
pure in heart, the peace- makers, and to them that hunger 
and thirst after righteousness, and who, as such, are zealoos 
to improve in every Christian virtue, because it is the will 
of God, and has the promise both of this life, and of that 
which is to come. 

But in opposition to St- James's doctrine of jnstiFlcatiou 
by faith and works it is asked, " How is it possible for 
" fallen man to be justified by works? Where, among all 
" the descendants of Adam, is tlie man to be found, who 
" has fulGlled the moral law ?" And is it then impossible 
for them, who fall into sin, to rise again, and by repentance 
to obtain the forgiveness of their sins 7 Let the XV, Ar- 
ticle of our Church answer this question. Again, il has 
been asserted, that " if a man be guilty of one single 
" transgression, his uniform subsequent obedience would 
" not save him." Yet the Scripture assures na, that if a 
wicked man shall turn away from bis wickedness, and do 
that which is lawful and rigbl" — maintaining an uniform 
sabsequentobedii^nce, — " he shall save bis soul alive." His 
subsequent obedience will not do away any past sins ; but 
if he repent, his sins will be forgiven, for Christ's sake, 
provided he bring forth fruits meet for repentance. The 
Old Law required sinless obedience ; yet under that law 
tlie mercy of God was promised as the reward of re- 
pentance and of renewed obedience to the commandments 
of God. But bow is it possible for man in his fallen statA 
to keep those commandments in perfect and unvarying 
obedience ? To some such question as this Bishop Wilson 
replies: " Let no man say, that be cannot do what Uod 
" requirci; it is blasphemy for any man to say so, who 
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** belirres that God has promised his Holj Spiiil to Um 
** that ask in sinceritj." ( Extract from Bishop WHsoo's 
MSS. reflections, quoted in Stowel's Life of Bishop Wflsoa, 
p. 287.) Remission of sin throv:;h repentance and a new life, 
was the doctrine of the BapUst, was promised bj Chriat, 
proclaimed bj the Apostles, and professed bj the Chnrcb 
of England, Her forms of absolution are grounded on ihm 
necessity and efficacy of repentance and newness of life, aa 
well as on faith for remission of sin and for salvation. In 
ibitfartt of these forms unfeigned faith is not omitted, bat 
the chief stress u laid on eo tuxnu m, repemiamee, and unifonn 
subsequent obedience in a life of pwriiy and koSmen^ mm 
the means of attaining eternal hap|Mness. ** God desireth 
not the death of a sinner, hot rather that he should tmwn 
from his wickedness and Ihe.** In the conclading sentence 
of the Absolution, the means and hope of salvation restmi 
a life of obedience in the active exercise of Christian dn- 
ties, the grace of God assisting us. ** Wherefore let ns 
^ beseech him to grant us true repentance and his holj 
** spirit, that those things may please Him which we do at 
this present, and that the rest of our life hereafter maj 
be pure and holy, so that at the last we may come to 
his eternal joy, through Jesus Christ, our Lord." In the 
Collect,* which approaches nearest to a form of absolution, 
penitence, nevoneu of life, contrition, and confession, are the 
grounds and means of pardon, without any allusion to faith 
as the instrument of justification. In the last Collect of the 
Christian year, good works alone are introduced as the con- 
ditian of future reward, though faith is always implied, in 
His merits and atonement, through whom, and in whose 
narne^ we offer up all our prayers. 

• ForABh.Wedoesdar. 
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We may affirm, then, on tlie authority of Scripture, and 
of oar Church, that we are jualified and acquitted from sin 
io this life through faith only (not to the exclnsion of 
repentance, contrition, and confession, 'which are acta antl 
expressions of faith), bat justified and rewarded ia Uie 
nest life through faith and works. 

Bishop Bull ailirms that " where St. Paul altributcs 
" justiGcation and salvation to faith alone, although he 
" names only faith, he means a\\ those other virtues which 
" uanally follow faith," On which the Archdeacon ob- 
serves (Strictures, p. 18) " whilst Bishop Bull, or any of 
" the admirers of his Harmouias Apostolicw, maintaJD 
" such allirmations as these, it is requisite to fence most 
" carefully all the avenues by which an escape from the 
" literal construction of terms might be elTected." 

If this critical " fence" be insisted on, it will exclude 
the expression " justified by faith only," and adopt instead 
of it St. Paul's own words, " juslilied by faith without 
" the deeds of the law," and it will be evident, from the 
Homily on Salvation, as well as from the Archdeacon's 
own concession, that no one wlio is justified and saoed 
without tho deeds of the law, will be justified and saved 
without repentance, iind the fruits that are meet for re- 
pentance, that is, all those virtuous and good works which 
usually follow faith, and are necessarily joined nith faith 
in every justified person ; because faith is no faith, and jus- 
tification of no avail, which is not so qualified and accom- 
plished. To say, therefore, that we are justified and saved 
by faith only, is to affirm that we are justified and saved by 
that faith only, which is accompanied and joined with re- 
pentance, which worheth by love, and proves its love to 
God by obedience to bts commands. This is the doctrine 
of Scripture and of our public formulariea, as well as of 
' the Uarmonio] Apottolic^, 



JoBiifying faithy therefore, is so far from making roid 
the law, the moral law, that it implies and enforces it. 
liinhat law then is excluded by St. Paul in the faith which 
justifies without the deeds of the law ? The ritual or the 
moral law ? The law of moral obedience, said the Anti- 
nomians of the first, the sixteenth, and seventeenth cen- 
turies. St. Paul evidently anticipated this abuse of his 
doctrine when he asked. Do we make void the law through 
faith ? God forbid : and has obviated it by his reply to his 
own question — ^Yea, we establish the law. Not the moral 
law then of repentance, charity, forgiveness, &c. (for they 
are necessary to the remission of sin,) is made void bjr St. 
Paul, but the ritual law of atonement by the blood of bnlls 
and of goats, and other ritual expiations. 

Whether the position that *^ we are justified by faith 
** only, to the entire exclusion of works," be rightly caUed 
by Dr. Daubeny one of the five points of Calvinism or no^ 
is immaterial to the decision of our general subject. But 
the appellation is considered by the Archdeacon of Ely aa 
an evident proof that Dr. Daubeny was not accurately 
acquainted with the points in question, with which few per- 
sons, I should conceive, were more deeply conversant. Im^ 
material^ however, as the choice of this appellation may 
be to the decision of the general subject, j'ct if it proved 
its author to be unacquainted with his subject, it might 
appear materially to detract from* the credit of his judg- 
ment, and, by consequence, to give weight to the opinions 
which he opposed. It may therefore not be irrelevant to 
our inquiry to remove from the appellation the charge of 
inaccuracy imputed to it, and the unfavorable inference 
which has been drawn from it. 

It is probable that Dr. Daubeny, when he called, the 
position|Khat ** we are justified by faith only, to the entire 
** exclusion of works," one of Hfi five points ofCakinism, 
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meant no more than that it is one of tlie five points noui 
called calviuiiitic. It is certainly not found in llie Lam- 
beth Articles, nor in Puller's enumeration of the Fivo 
Points of tlie Synod of Dort, wliicli liie Arulidoacon 
has quoted for Dr. Daubeny's " belter information." 
" As it is evident that ^ou are not accnratcly acquainted 
" with the points in question, I nill take the liberty of 
" transcribing, for yonr belter information, the fuilovv~ 
" ing brief sketch of them which is given by Fuller 
" ill his Church History," Ac, Dr. Daubeny could not 
have been unacquainted witli Fuller's Church History, 
or with Heylin's Quinquarlicular History, or Tilenus'& 
Summary of the Five Points, or Whitby's Discourse on 
the subject, or with the Bishop of Winchester's Refuta- 
tion of Calvinism, or with various other sources of infor- 
mation, from any one of which he must have known, that 
the position to which he is opposed, is not expressly ono 
of the Five Points controverted by the Dutch Divines. 
(He does not hi denominate it.) Bui it does not therefore 
follow, that il is not one of the Five PoinU of Caleiithm, 
The conclusions of the Synod of Dorl are not proper cvi'> 
dences of what is now called Calvinism, which is the sub- 
ject of Dr. Daubeny's animadversions, especially as it is 
connected wilh the question of justiGcalion by faith only. 
That the conclusions of the Synod of Dort are not properly 
evidences of Calvinism, as it is now called, and that the 
subject of juslilication is one of the "special points of such 
" doctrine," we may judge from what Mr. Scoll," a great 
master of Calvinism, says, bolli of the five Articles of the 
Synod of Dort, and of the coincidence of Justification wilU 
Calvinism. As to the Synod of Dort, he speaks of some 
things iu the jfirtt Article wilh reprobation ; the second he 

' Reply to Dc. Tumlinc'* Bcfbtation of Cilviniam, p. 674, 707- 



nnt 



PttECACE. 



^sCTiUea in strong terms, as inadmissible by the most Cal- 
idnislic of the Evangelical Clergy ; and aDirjna the ihh-d M 
Be in a high degree reprehensible. The five points, there- 
fcre, of the Synod nf Dort are not the jive points of Catei- 
aunt as it is now called. The absence, therefore, of the 
position, that we are jastlCed by faith only, to the entire 
exclusion of works, from the conclusions of the Dntcli 
Synod, is no proof that it is not one of the ^ve points of 
Calvinism, 

The following passage of Mr. Scott's Reply to the Bishop 
of Winchester may be sufficient to shew that JustiUcatioa 
by faith does not " stand so unconnected with the pecnli-- 
irities of the Calvinistic scheme," as the Archdeacon of 
Ely imagined {Strictures, p. IB), and may perhaps convince 
Bim, that Dr. Daubeny was not " inaccurately acquainted 
•* with tbe points in question-" Mr. Scolt, after observing 
fliat tlie teamed Prelate has inclnded in the Reliitation of 
Calvinism several things that are not generally regarded at 
Calvinistical, adds: "Some subjects, however, treated 

I •* separately, appear to be coincideHi, as far as our argnment 
3 concerned." He then subjoins fve of such subjects, 

I Juitif cation hyfaiik being one. " I shall advert, 1. to the 
** doctrine of Original Sin. 2. Freewill, special grace or 
" regeneration, 3. Justification, by faith. 4. Election, 

' * or the decrees of God. 5. Final perseverance." (p. 707, 
^08.) He undertakes to exemplify these fve subjects from 
the Old Testament, and closes his selection of texts witb 
the following observation ; " If these texts are not a full 
'' proof, that all the special points of doctrine now called 

1 ** Calvinistical are found in the Old Testament," &c. 
Sustification bit faith (to "which the third selection of texts 
Is applied,) is here called one of the Jive special points of 
doctrine now called Calvinistical. If, then, Mr, Scott 
himself was not " inaccurately acquainted with the points 




*' in question," we tmy conclude tlial Dr. Uanbeny was 
not mistaken in saying, that tliis pgiiition, "that we are 
justified by faith only, to llie entire escln^ion of works," 
constitutes one of the five points of wUat is now cajlod 
Calvinisca. 

Dr. Daubeny is indignant that the Archdeacon of Ely 
ehould, in ihc Appendix to his Charge, " associate ths 
" reBpectabIc name of Bishop Hull" with the " disgr3ce- 
" ful title of Romanist :" the Archdeacon of Ely, in hi* 
Strictures, disclaims the charge of calling Bishop Bi)ll 
a Romanist, but renews his former impntation of Ro- 
pianism, qot being aware, as it seems, that " All is not 
" Popery which Papist* say; but what they say as PapulSy 
" as a factioQ divided as in particular by themselves, that 
" haply is Popery. All ia not Heresy that Heretics hold ; 
V nor b all Puritanism that Puritans believe or maintain :" 
as Bishop Mouutagu said in his Afpej.lo C^sakfh 
(1625) p. 118 : against llie Puritans of the former rejgn, 
who had " traduced Uim to the world for a Papist and an 



Dr. Daubeny employs a large part of his Vindication 
in the refutation of the Archdeacon's doctrine of impute4 
fighleousnetx, to which the Archdeacon makes no reply. 

The Arcbdeacon of Ely objects to Dr. Daubeny's impu- 
tation of hcretg to the peculiarities of tlie " Calvinistic 
" scheme." But if justili cation by faith oulyis understood 
fo niean that " good works are of no avail for our salv^- 
." tion," such doctrine, which was held to he a heresy of 
the first century, as professed by Simon Magus and other* 
of the Gnostic school, and which was so mischievously 
propagated in the sixteenth and sevcuteenlli centuries, 
cannot now be either unheretical or innoxious. How 
^entirely the soliCdian doctrine, which lessens tho obligation 
' e persuasion that Christ has fvllijled 
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the whole moral law for ue, aod instead of us, does msk* 
void the commandmcots of Gud, may be Been to what 
Lnther' said of Agricola and other solilidian enlbusiasta 
of hid time : " Whereaa they ought to say, if you be an 
" adulterer, fornicator, proud, envious, Ac. yoa can he 
'• no Christian; [instead of that they aaj] though you be 
" such, only beticve in Christ, and yon will have no need 
" to fear the law ; Christ haa falfilled it all," Such posi- 
tions have no connexion with the real doctrine of St. Paul 
or of our Church. It is the mhcotutTuctiini and abute o( 
the doctrine of JustiQcation by faith only, that is capaUe 
of such pcrnicions consequences, as disgraced the 16th 
and 17th centuries. 

Heretical, however, as any doctrUB mnat he which 
makes the commandments of God of none eOect, it is re- 
markable, that some of the most zealous teachers of Jus- 
liQcation by faith only, in its extreme sense, have been 
men of most exemplary and moral lives. But does that 
authenticate or recommend tlieir doctrtue? By no nieaos. 
A man may live a slrictly moral life, and be a Deist. An 
Antinomian in doctrine may live above his doctrine; (as 
Fenelon was a real Catholic in the midst of Popery ;) ho 
may live in punctual performance of those good works 
-which his doctrine entirely excludes from tlie office of Jus- 
tiQcatioQ, both as it relates to this life and the next; and 
yet hia doctrine be not the less untrue, nor the less per- 
nicious in its influenco on the mind and conduct of persons 
who are " of little faith ; or have not the same intensity 
*' of faith with himself." 

T. S. 

Abuemfier 22, 1827. 




PREPACK. 



THE reader, who is cot possessed of the second Edition 
of Mr. Scolt'a " Remarks" on the ■' Refutation, of Cal- 
" vinisin," shonld be apprised, that iu this new Hdition, 
(which has fallen into my hands eince the preceding pages 
were printed) tlie greatest part of the latter half of the 
volume, in which occurs the pasea^ hofore quoted in page 
xviii, is omitted. But this omission does not affect the 
accorocy of Mr. Scott's enumeration of the five special 
points of doctrine now called Calviuistlc ; or the propriety 
of Dr. Daubenj's appellation. Besides, though it he ad- 
mitted, that " Justification by faith onb/, to the entire ex- 
" elusion of Korks," is not expressly one of the five points 
of the Synod of Dort, yet that it is much more nearly 
" connected with the peculiarities of the Calvinistic 
" scheme" than the Archdeacon of Ely supposed, and 
with the Antinomian tendencies cf that scheme, will appear 
from a comparison of the last Article of the Conference at 
the Hague* with the fifth of the Synod of Dort, as abridged 
by Tilenus.f 

Conference at the Hague. 
" That BO many as have obtained the true anS justifying 
"faith by such a kind of irresistible force, never totally 
" or finally lose it although they fall into the very most 
" enormous sins; but are led and kept by the same irre- 
" aistible force, tliat 'tis not possible for them (or lliey 
" cannot) either totally, or finally fall, and perish." 



' Heyliii*sQuuiqiurtiiailAT Hittoiy, p. 523. 
-t- Uej'Iio ibid. p. SXt. 



9KXV1 PECPACE. 

Synod of Dori. 

** Tbat such as have once received that Grace hy Faith, 
** din never fall from it finally or totally, notwithstaaidiBg 
** the most enormous sins they can commit" 

This dangerous doctrine is not so explicitly declared ii| 
the Synod's fifth Chapter on Perseverance, as in thtm 
Mqection of Errors subjoined to it, which is thus translate^ 
by Mr. Scott in his Tract entitled '' The Articles of th$ 
" Synod of Dort," p. 166, 166 : 

Rejection {f Errors on the fifth Chapter, 

The orthodox doctrine having been set forth, the 
Synod rejects the errors of those — Who teach, th^^ 
true believers and regenerate persoivs may not onljr fall 
irom justifying faiths and in like manner from grace an^ 
** salvation^ totally and finally, but believe that In fact 
(re ipsa) they not seldom do fall from it and perish 
eternally. For this opinion renders vain the grace of 
justification and regeneration, and the perpetual guardian 
" care of Christ'' 

The connection then of the position, that '^ we are 
^* justified by faith only, to the entire exclusion of works,** 
yiiih the Calvinistic doctrine of the Synod of Dort, is 
.evident from their own exposition of it. The connection 
4>f CalvinJUm with Antinomianism cannot be more strongly 
expressed than it is by Mr. Scott, in various passages 
.quoted by hi^ son in his very interesting '* Life of his 
^^ Father:" ** Sure I am, that Eoaiigelical religiojt is 
" in many places wofully verging to Antinomianism — the 
"** vilest heresy that Satan ever invented.'' P. 206. " Per- 
** haps speaUati^g Antinomians abound most among pro- 
** fessed Calvinists: but A^tjippiQiafiis, whose sentiments 
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** influrnce their practice, are irmnnicrablc among Artni- 
" niars," P. 209. " There are above two thons&nd inha- 
" bitants in this lowu, almost all CaWinists, even the moHt 
" dBbanched of ihem." P. 212. " A tendency to Anti- 
" nomianism is the bane of Evangelical preaching in ihia 
" day." P. 384. 

In the following passage of Bishop Jebb's Sermon ofl 
Rom. xiv. 17. is a heantifal picture of Evangelical religion 
without Calvinism, and the very reverse of Antinomianisra : 
" But the righleonsnesa of GoJ's Itingdomis no negative 
" attainment. It is not merely the absence of evil, but 
" the prevalence of good. Religion, at the just height, 
" and in its full proportion, is the source of all virtue. It 
" possesses and animates the entire man. In tlie under- 
" standing, it is knowledge ; in the life, it is obedience; in 
*' the affections, it is charity ; in our conversation, it is 
" modesty, calmness, gentlenoss, quietness, candour; in 
" our flccular concerns, it is uprightness, integrity, gene- 
" rosity. It is the regulation of our desires, the govern- 
" ment of our passions, Ibe harmonious uuion of what- 
" soever things are true, honest, just, pure, lovely aud 
" of g«od report, virtuous, and praiseworthy. It is a 
*' partaking of the divine nature ; a conformity to the 
" image of God's Son ; a putting on of the Lord Jesus 
" Christ; or, in the still more expressive language of the 
" Apostle, it is Christ formed within us." 

We have here a picture of truly Evangelical religion, 
which has no tendency to Aniinoniianism in the difftisivit 
e\ercise of that comprehensive charity, wbich is " greater" 
than faith ; (1 Cor. xiii. 13.) of that Ihin;/ and fruitftd felth, 
ivhich is animated by charity, and without which no one 
can be finally justified ; and which, according to the 
Homily on Salvation, " bo justified pefson is without ;' 
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o£ that holiness which combines faith with works, nn& 
'* without which no man shall see the Lord ;^ of that 
holiness, which ^* fulfils the law" (Rom. xiii. 8. 10.) but 
expiates no sin ; that being done by Him onhf by whonr 
wo are justified from all things, from which we could 
not be justified by the law of Moses/' or by ** the deedsr 
«* of the law,'' 

December 11, 1827. 






NOTE. 

I have pleasure in adding to the preceding piages some im- 
portant distinctions on the subject stated by my revered friendj^ 
the late Bishop of Durham, in a Note on his Charge for Joly 
1801. 

*^ I cannot help thinking that some misconception and per^ 
^* Tersion of the scripture doctrine of salyation may have arisen 
" from an ambiguity in the words '* saved by faith without 
^* works/^ arising from the different meanings which may be 
** annexed to them accordingly as they are spoken or written.' 
'' If we could have been saved by our own good works, Christ 
*' would have died in vain. But as we cannot be saved bjf^ 
^* works, God has mercifully appointed that we shall be saved 
^ by faiih without works. But to be " saved by faith without 
^* works/' that is, per fidem, nullo operum adjumento, has a 
^' very different meaning from being saved by faith without 
** works, that is per fidem infructuosam. In the first sense, 
*' without works, is the attribute of the verb ; in the second it is 
^* the attribute of the noun. The difference is still more striking 
" in Greek. We are saved Aa wwritfj, x*^^k 'fyofh but not 
*^ ^M mana^ rnii x*^gK •^«i'. For we are saved by faith — ^without 
'^ works ; but not by the faith which is without works. The 
^* former sense by admitting that we are saved not by works 
^' (for our best works are far short of our duty) but by an atone^ 
'^ ment of infinitely greater value, does not exclude the necessity 
*' of good works ; but the latter supposes the validity of a faith 
" unproductive of good works, a sense contrary to the whole 
** docfrine of scripture* To be saved without works (that is not 
« by our own good works but) hy faith, is not subject to the 
'' same ambiguity as to be <^ saved by faith without works.*' 
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P. 20« L 13, read indefectible. 
P. 31, L 12, r. Saviour. 
P. 42, 1. 7, r. Incnmbent. 
P. 47, 1. 3, r. Enstathius. 

■ ■ L 4, r. flriT^. 
——— 1. 7, r, CEdipus. 
P. 48, L 1, n Alberti's. 

P. 59, 1. antepen., r. eternal. 
P. 64, 1. 5 ab im. r. the nature. 
P. 67, 1. 11 ab im. r. doctrine ? 
P. 70, 1. 4, r. virtutibus. 

■ 1. 5, r. credentium. 
P. 72, L 2, for 79, r. 29, 
P. 75, 1. ult. r. i^mnm. 

P. 86, 1. 14, r. believeth not. 

■ 1. 6 ab im. r. Pharisees. 
P. 97, 1. 4 ab im. r. there. 

P. 102, 1. 15, r. obtestor. 

P. 103, 1. 3, r. justificationem. 

■ 1. 4, r. virtutibus. 

P. 112, 1. ult r. countenanced. 
P. 1 13, 1. 8, r. strengtheneth. 
P. 119, 1. 13, r. first and third. 
P. 120, 1. 11, r. fruit of. 
P. 126, 1. 12, r. Christ 
P. 129, 1. 7, r. Catholuxe. 
P. 135, 1. 13, for forth r. fa^h. 
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Revbrend Brethren, 

h ORTY sumuiera have elapsed, since I first 
attended in this place, as an humble mdividual, 
unbeneficed and unlicensed, but not unconnected 
with the orticiai duties of the day. It was my 
good fortune to enjoy the friendship and patro- 
nage of the learned, pious, ajid exemplary Prelate 
who, at that time, with so much honour to him- 
self, so much advantage to the Dioc^e, and so 
beoeticially for the personal comforts of his 
successors, presided over this See. It was my 
peculiar privilege to enter on this scene of his 
former duties, while he wjis yet living, — in his 
ninety-second year, — with all his faculties entire, 
with all the courtesy of his best days, his regard 
ft.ir the general interests of religion and literature 



unabated, bis love of books and literary enquiry 
ardent, almost as in his youth, and enjoying, to 
their utmost extent, the enviable comforts of a 
literary old age, superadded to the consolations 
of religion. I had hoped to profit, from time to 
time, by his recollections of his old Diocese, 
and from his friendly communications. But 
Deo aliter visum. He is gone, after a long life 
of piety, temperance, charity, and the most ex- 
tensive beneficence, (we may confidently hope) 
to receive the reward of a good and faithful 
servant. May the remembrance of hiif example 
supply the place of personal advice. 

Desirous, however, as I am, to follow his 
example, threescore years and ten remind me 
not to indulge too far in future views, having* 
entered on the duties of this See many years 
later than the age at which he left it. But en- 
deavor and hope are not excluded even from the 
eleventh hour of the day j and whatever time 
be allotted me, it is my anxious wish to make it 
useful. 

Bui be it more or less^ or soon or late^ — 
All is, if we have grace to use it so, 
As ever in our great taskmaster's eye. 




Days of serions vecollcction (such ns this, if 
rightly used, may be,) which bring us " to the 
law and to the testimony," — to a faithful compa- 
rison of ourselves with our duties, — of profession 
with principle, — of the engagements, by which 
we solemnly bound ourselves at our Ordination, 
■with the fulfilment of our promises, are calcu- 
lated to answer the best of purposes. If ive 
feel a conviction, that the end of our ministry is 
to promote the glory of God, and the salvation 
of mankind, we shall need no other considera- 
tion to impress us with a deep sense of the im- 
portance of our ministry, and the weight of our 
responsibility. We shall sec at once that the 
glory of God will be most efifectually promoted 
by the due discharge of our duties ; and that 
even the credibility of the Gospel will be pro- 
moted or obstructed by the personal conduct of 
its ministers. " That they all may be one, — 
one in us, — that the world may believe that thou 
bast sent me," — is the language of our Saviour 
in his prayer for the union of his disciples, — in- 
teresting and awful to all Christians individually 
and collectively, but above all to the Ministers 
of religion, who, as well as their flocks, arc thus 
B 2 



taught, that want of unioD among those who 
})rofess the Gospel, is an obstruction to the Gos- 
pel. A learned and candid Dissenter from our 
Church has made the following observation on 
the passage of St. John, which I have just quoted. 
'^ This plainly intimates, that dissensions amon^ 
Christians would not only be uncomfortable to 
themselves, but would be a means of bringing' 
the truth and excellence of the Christian Reli«- 
gion in question. And he must be a stranger to 
what has passed and is daily passing in the 
world, who does not see what fatal iavantage 
they have given to Infidels to misrepresent Chris- 
tianity as a calamity, rather than to regard it as 
a blessing to mankind."* 

So far the candid Dissenter on the subject 
of dissensions among Christians* But we of the 
Church of ^England have a peculiar interest in 
the subject ; for not only professed infidels have 
taken advantage of the dissensions among Chris- 
tians in general, but the Church of Rome^ with 
still greater injustice, does not scruple to charge 
us with heresy and infidelity under every form 
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* Doddridge's Expositor (John xvii. 21.) 



by which we differ from the Romsm Churcii. 
Whatever then can be done to promote that 
unity of spirit in the bond of peace, which is an 
evidence and test of the Christian Character, 
whether by individual exertions, or mutual co- 
operation, it IS our duty to promote. Much 
may be effected individually, but more by mu- 
tual co-operation. And I shall rejoice to give 
my aid in any way, within my power, for the 
accomplishment of such practicable measures, 
as may be the subject of future consideration. 

DaysTof serious recollection, like the present, 
remind us of omitted duties. No one is so dili- 
gent in his duties, who may not be benefited by 
such retrospects. There are two public duties, 
which I think it incumbent upon me to notice, 
and to recommend to your observance; and I 
do this the rather because they made no part of 
my circular Queries, in which I did not include 
the subjects alluded to, because I anticipated, 
in both cases, almost universally, a negative 
answer. 

One of these subjects respects the very first 
Canon of our Church, by which you are required, 
four times every year at tbe leitst, in your Ser- 
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inons and Lectures, to maintain the Kings's 
Supremacy ; and to teach that no foreign Power 
hath any jurisdiction within this realm* If this 
duty had been constantly performed since the 
first promulgation of the Canon, there would, 
probably, have been at this day no question 
among Protestants of the Church of England 

9 

respecting the justice or policy of admitting^ to 
any share of political power in this country, any 
persons who refuse to acknowledge the King's 
entire Supremacy in his own dominions; and at 
the same time submit themselves to ^foreig^n 
Power held by them, in Ecclesiastical concerns, 
to ^e superior to the sovereignty of the Realm. 
The inconsistency of such intrusive Power, with 
every natural and civil principle of society, is 
so obvious and insurmountable, that false pre- 
tences of religion, grounded on misinterpreta- 
tions of Scripture, are necessary to give any 
colour to it. 

The second omitted duty, to which I aUuded, 
is the neglecting to read the Proclamation issued 
by his present Majesty for the restraining of 
wickedness and vice^ blasphemy and irreligion, 
and for the due observance of the sabbath. A 



siiniliir rioclatuation was issued in the late 
Rcigii. And so important were the objects of 
the Proclamation considered, that a large and 
most respectable Society was then instituted fyr 
carrying into effect the several purposes of this 
salutary Ordinance, which has subsisted to the 
present time very beneficially for the moral in- 
terests of society in its efforts to suppress blas- 
phemous and immoral publications and prints. 
The prosecution of criminal offences has been 
confined to the Metropolitan Society. But the 
encouragement of piety aud virtue by rewards 
of meritorious conduct among the poor has beea 
successfully adopted by provincial Societies. The 
remunerative provisions of Agriculture Societies 
are capable of accomplishing the whole of this 
part of the Institution, except what relates to the 
encouragement of Parochial aud Sunday Edu- 
cation, and the due observance of the Sabbath. 
Where Agriculture Societies have not been ea- 
tabli^ed, a Proclamation Society for the encou- 
ragement of piety and virtue has been found 
eminently beneficial. In a clause of the Uoyal 
Proclamation the parochial Clergy are directed 
to read tiie Proclamation at least four times a 
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year ** in their respective Churches and Chapels 
immediately after Divine Service ; and t6 incite 
and stir up their respective auditors to the prac- 
tice of piety and virtue, and the avoiding of all 
immorality and profaneness/' A Sermon preached 
on the days, in which you are directed to read 
the Proclamation, will enable you to comment 
on it most usefully by practical details on its 
various objects. 

Of the omission or neglect of ordinary duties 
I have little at present to observe, both because 
I am M^illing to believe that such dutids are not 
omitted or neglected, and because I am not yet 
sufficiently acquainted with the local necessities 
of my Diocese. I shall therefore confine myself 
to the subject of inadequate duty, such as may 
occasionally or unavoidably arise from a plurality 
of cures whether primary or stipendiary. Plu- 
ralities have been at various times a subject of 
not very temperate discussion; and in them- 
selves, spiritually considered, they must be al- 
lowed to be evils, so far as every parish has a 
right to the entire service of its Minister, if it 
afford a competent maintenance. But in our 
very unequally endowed Church, a large portion 



of the Benefices in every Diocese nrc of too 
small incotnc for the subsistence of the Minister, 
especially with a family, which affords a reason- 
able ground uf departure from tbe Archiepiscopal 
injunction, " that no Minister be allowed to 
serve more tlian one Cliiircli or Chapel in one 
day." The injunction is indeed accompanied 
with exceptions, namely, " except tlie Chapel 
he a member of Ihe Parish Church or united to 
it ; and dnless the said Church or Chapel, where 
the Minister is serving in two places, shall be 
unable to maintain a Curate."* A Benefice of 
an unresident Incumbent, which can afford a 
stipend of eig-hty pounds a year, should not be 
served with any other Cure. 

The reward of merit, and other considerations 
may also afford gfrounds for a plurality of Bene- 
fices. And it is with a view to sucli pluralities 
that I have introduced the subject, in onler to 
recommend that the stipend of the Curate should, 
in such cases, not be governed by the strict par- 
liamentary rule, bat that the labourer be remu- 
nerated vf'ith full measure pressed down ami rua- 
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ning over. I will only add, that the Act of Par- 
liament which enabled the Ordinary to grant a 
license of non-residence on account of there 
being no house on the Glebe^ or an unfit house 
for the residence of the Minister, was intended 
solely to secure the Clergy from vexatious pro- 
secution, and not as a license of absence from a 
benefice. 

Days of serious recollection, like the present, 
are calculated to remind us of our Ordination 
TOWS and engagements, in which we expressed 
our conviction, that we were truly called %o the 
ministry of the Church ; our belief in the suffi- 
ciency of the Scnptures for salvatiop,«^our deter- 
mination faithfully to administer the doctrine, 
sacraments, and discipline of Christ, according* 
to his will, and the usages of the Established 
Church.;— in which we promised to be ready 
with all faithful diligence to banish and drive 
away all erroneous and sitrange doctrines contrary 
to God's word ; to be diligent in prayers (the 
prayers of domestic and personal religion,) and 
in the study of the Scriptures; to be exemplary, 
peaceable, and charitable among all Christians^ 
and especially among them that are or shall be 
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coinraittetl to our care. A CanJidiite for the 
Ministry, on a view of these solemn obligations, 
and of the sanctity, the abstraction from worldly 
cares and habits, the unwearied diligence in 
duties, and the learnings implied in those obli- 
gations and promises, and in the incomparable 
Exhortation, which precedes them in the Ordi- 
nation Service, might well say, " who is suffi- 
cieut for these thing;s," if the Scripture did not 
supply the answer, in the words of our Lord :' 
" My grace is sufficient for thee;" and it will 
be happy for him, and for the Church, if tlie 
deep sense of duty, excited by the thought of 
these obligations, be not aa evanescent impres- 
sion. 

Of these aevend engagements I shall, at 
present, recall that chie8y to your recollection 
by which we promised to be " ready with all 
faithful diligence to banish and drive away all 
erroneous and strange doctrines contrary to 
God's word." To fulfil this engagement im- 
plies no small share of learning ; such indeed as 
may, in some considerable degree, be expected 
from a Candidate who promises to comply with it, 
and to pursue " such studies as help to the know- 
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ledge of the Scriptures, laying^ aside the study 
of (he world and the flesh." And thougli the 
most pions discharge of ecclesiastical daties may 
be performed, and not nnfreqnently is performed, 
withont great learning, yet onr Ordination en- 
gagements suppose nothing less than our utmost 
endeavors to acquire such a degree of learning, 
as may qualify us to fulfil Sur promise to be 
*^ ready with all faithful diligence to banish and 
drive away all erroneous and strange doctrines 
contrary to God*s word.** • 

A learned Clergy was never more necessary 
to the Church for the maintenance of true reli- 
gion, than it is at this day, in opposition to the 
errors of Popery, Unitarianism, and Fanaticism, 
and to provide against the probable consequences 
6f the Mechanic Institution. Of the last I shall 
speak first, and in very few words. If we may 
judge prospectively of the Experimeht, (for at 
present it can hardly be viewed in any other 
fight), it seems likely to verify the common ob- 
servation, that '^ a little learning is a dangerous 
thing.** The institution may give mechanics 
science enough to excite doubts in religion, 
without knowledge enough to solve them. It 
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may crente difficulties, and at the same time 
encoui-ag'e that leaning to their own understand- 
ing which resists conviction. 

The necessity of a learned Clergy will be 
the more obvious, when it is considered, that the 
errors of Popery, Unitarianism, and 1<'anaticism, 
are founded chiefly on misinterpretations of 
Scripture. The infallibility and supremacy 
claimed by the Pope and his Church, are errors 
so contrary to Scripture, to history, and to rea- 
son, as to be wholly unworthy of the trouble of 
refutation, if it were not for the pernicious con- 
sequences which have resulted from them to 
society and civil government. They have been 
abundantly refuted by Bakkow in his celebrated 
Treatise on the Pope's Supremacy. Yon are 
too well acquainted with its contents, and their 
value, for nie to enter into any recital of 
them. But if the view, which I am going to 
propose to you, of what is meant in Scripture 
by the Church, and its sole foundation ; atid by 
the last clause of the passage in St. Matthew's 
Gospel,* oq which the papal claims of infal- 
libility and supi-emacy are founded, should be 
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ns new to you, as it was lately to me, and 
as satisfactory, you will not think your time 
misemployed in attending to it. The words, 
on which the Church of Rome grounds its 
portentous doctrines of infallibility and supre- 
inacy, you know are these : " Thou art Peter, 
and on this rock I will build my Church, and the 
gates of hell shall not prevail against itf that 
is, say they, shall not prevail against the Church ; 
in which interpretation almost all Commentators 
concur with them, but not with their explanation^ 
that by the Church was meant the Church of 
Rome, or with their inference from it, that the 
Church of Rome should never err, but should be 
infallible ; an inference with which no one can 
concur, who knows any thing of the present 
doctrines of the Church of Rome, — or of its his- 
tory from the commencement of the seventh cen- 
tury* Their interpretation, therefore, of the last 
clause of this passage, and the claims founded 
upon it, would be untenable even on the ground 
of fact ; but it is not less so on that of gram- 
matical construction. For the promise of our 
Saviour does not, as I conceive, mean that the 
powers of darkness should not prevail against 



the ChuTch, (for we know that they did so pre- 
vail in the fourth and tenth centuries, by the 
Arian ascendancy in the former, and, in the 
latter, by the ignorance and cortHption which 
at that time overspread the Church), but against 
the Gospel, on which the Church was founded, 
they did not prevail. Perverted as it was on 
one hand, and neglected and almost unknown 
on the other, the Gospel was still the same 
Gospel that it was, when first " delivered to the 
Saints." " Heaven and earth shall pass away," 
said Christ, " but my words shall not pass away." 
The Gospel, which the Angel of the Apocalypse 
had to preach to every nation and kindred, and 
tongue and people, was the "Everlasting Gospel"* 
which shall never fail, but shall continue till it 
has filled " the earth with the knowledge of the 
Lord as the waters cover the sea," — with the 
knowledge of that truth which St. Peter had 
confessed, — the truth to which Christ came into 
the world to bear witness, and for which he suf- 
fered death, and on which, as on an immoveable 
rock, he built his Chnrch. Tliis then was the 
subject of our Saviour's promise ; and the impor- 
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tant word av^, which ends the clause^ should 
be referred not to tKxx»iaM9, as is usually done, 
but to vfTffii;, the immoveable foundation, on 
which Christ built his Church. 

It should idso be observed that the term Mock 
camipt be applied to St. Peter consistently with 
the language of the text, pr with the g^nei^il 
usage of Scripture. It cannot be said, ** Thoiu 
art Rockf UiTfa, and on this rock I will biiiJLd 
my Church/' without altering the original t^J^y 
or giving to the term snrfiof a meaning eon^i^aiy 
to all legitimate authority .* If it should, be. said 
that CepliaSf the name first given to SamoD 
by our Saviour, means in Syriac both Uav^ and 
rockf both wiT^ and mr^a, we reply that, the 
former meaning was unequivocally appropf*iated 
by the Evangelist (John it 42.) who interpreted 
Cephas by »«Tfoc and not by vtr^a. The wp^rdf 
therefore cannot be translated ^^ Thou art JS,pcV* 
withqut an unauthorised departure from .(h(^ ori- 
ginal ^erm,or from its legitimate sense; npr^q^n 
the t^rm Rock be applied to St. Peter, or to s^py 
roan, consistently with the general usage of 
Scripture, in which.the term, in a personal sepse^ 

* See the additional observations, p. 44. 
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is confined to God and to Christ. 
Psalm of Thanksgiving, says, 



David, in hl» 
" God is my 
Rock and my fortress and my deliverer ;" and 
again, in the same Fsalm : " Who is a Rock 
save our Gwl?" and in another Psalm, '* God 
only is my Rock ;" of whom Moses also says : 
" He is the Rock." (Deut. xxxiii. 4.) To St. 
Peter, personally, of all the Apostles, the term 
appears most inapplicable ; but to the trnth ex- 
pressed in his confession it was most appropriate. 
Roman Catholic vFriters in making St. Peter 
the rock on which the Church was huilt, have 
altogether lost sight of what is meant in Scrip- 
ture by the Church. The Church is a congre- 
gation of believers in Christ, established in the 
faitb, (Acts xvi. 3.) built up in Christ, (Col. ii. 7.) 
built on the faith of Christ. (Jude xx.) The 
Church, says St. Paul, was " built on the foun- 
dation of the Apostles and Prophets," (that is on 
the foundation laid by the preaching of the 
Apostles, and the predictions of the Prophets,) 
" Jesus Christ himself being the cliief corner 
stone," that on which the whole building rests. 
(Eph. ii. 20.) St. Paul, speaking here of the 
Ephesinn Church, says " Ye are built," — and 
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again, '< Ye are builded together for an habita- 
tion of God through the Spirit/' (Eph. ii. 92.) 
To the Corinthians he says^ <' Ye are God's baildr 
ing." (1 Cor. iii. 9.) 

We find here the Church clearly distingnisbed 
from its faundatiofif'^the huilding from the faith 
on which it was bailt. Believers in Christ are 
the building ; and Christ, or faith in Christ, is 
the foundation. There is a passage very apposite 
to our subject, in St. Peter's first Epistle (ii. 496.) 
in which he also speaks of Christ as the chief 
corner stone of the Church, and calls the Church' 
-collectively, " stones " of th^ building : ^* Ye 
also, as living^ stones, are built up a spiritual 
house." Of this *> spiritual house,** or " G^':8 
buildingr' as St. Paul calls the Church, coiiir 
posed, as it was, of believers in Christ, St. Feter 
was a part, one of the ^' living stones," a «rrfo^, 
therefore and not the vnyux. He^ like the rest of 
the Church, was built on the faith,t which he 

* In the common trsmslation it is ** /iVe^.stoi^Qs " $^rrf$ 
though in the preccdMig verse the same term fyt is trans- 
lated lixiing. 

t Buihling up yourselves, beloved, on your most holy 
faith. (Judc xx.) , 
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cohfestci). Tlic Church, therefore, wan not built 
on St. Peter; for, as we have seen, he was a 
part of it ; uor was be tbe rock, or foundation, 
on which it was built ; for " that rock was 
Christ," (to use the words of St. Paul on another 
subject,) and tliat foundnliou was Christ j for 
" other foundation can no man lay than that is 
laid, wliicb is Jesus Christ." (1 Cor. iil. 11.) 

Christ, (that is, the doctrine concerniDg 
Christ, derived from the Prophets and Apostles,) 
was the foundation, the sole foundation, of 
Christianity, and of the Christian Church. The 
Prophets and Apostles were not themselves the 
foundation of the Church, but they laid ike 
fonndalion ; as St. Paul says of himself to the 
Corinthians (I Cor. iii. 10, 11.) "as a wise 
master-builder I have laid the foundation, — 
which is Jesus. Christ," Believers in Christ were 
both the building and the builders. They were 
every thing in and of the Church, but the foun- 
dation on which it was built. 

The turn indeed of the whole passage of St, 

Matthew's Gospel shews that the truth, which 

St. Peter confessed, was tbe Rock, on which 

Christ promised to build his Church. The great 

c 2 
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importance of this confession is marked by the 
hlemngf which our Saviour conferred upon it : 
^' Blessed art thou, Simon Barjona ;" and by 
its divine origin : ^* Flesh and blood hath not re* 
▼ealed it unto you, but my Father which is in 
heaven/' The connection of the three leading* 
points — awtxax^tp (atto understood)— iv» tayth* 
Til vtTf«s ^^^ AYTHS, shews that the truth con- 
fessed by St. Peter» was that against which the 
powers of darkness should not prevail. On the 
doctrine so revealed, and confessed, the Christian 
Church was built; and the divinity of its origin 
was an indefectable pledge of its perpetuity. 

If now we bear in mind that vrr^^ is not wwrf»^ 
that, in the language of Scripture, there is no 
spiritual rock but God or Christ, that the Church 
was " a spiritual house" — " God's building,**—- 
(of which . believers in Christ were collectively 
and individually " the living stones") — :" built 
up in Christ— on faith in Christ;" — and that 
Christ was the sole foundation, on which it was 
built J — and, moreover, that the foundation was 
laid by the Prophets and Apostles in their pre- 
dictions^ confessions, and preaching ; there will , 
remain no doubt that St. Peter's con/e^^ion and 



not himself, was the Rock, on which Christ pro- 
mised to build his Church ; and that the infalU- 
hility claimed hy the Pope and his Church, on 
the ground of this passag'e of St. Matthew, is 
founded on a most eironeuus niiscouceptioii, and 
misinterpretation of the Scripture. 

I have dwelt the longer on this important 
passage in St. Matthew, and on the Papal abuse 
of it, because on the assumed infallibility of the 
Roman Church depend all its errors and corrup- 
tions, which disting^uish it from the Church of 
England ; and that pretended Supremacy, which 
alienates our fellow-couDtrymen, who are its 
subjects, from the alleg^iance, which is due to 
their natural Sovereign. 

The two Churches are, as Jortln says, liUora 
littorihus confraria ; yet an attempt has been 
lately made by persons of very high authority 
among the Romanists of Great Britain, to ex- 
plain away, without renowncing, the idolatry, 
superstition, and disloyalty of the Romish sys- 
tem, (by an artifice as old as the Reformation,) 
disclaiming doctrines contained in Pope Pius's 
Creed, professed on oath by priests and converts, 
and maintaiaed in the daily usage of their 
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Gburcb ; — rejecting the charge of disloy^lfcy, 
tboQgli they continue to give that honour to the 
Pope, which is due only to tlie King ; and have 
iM>und Uiemselvesby an oath to the Pope to disr 
close to him all secret councils opposed to his 
interests ; — professing the most perfect and en- 
tire objsdience to the civil government, though 
they refose that allegiance to the King, which is 
his prerogative by the common and statute law 
of the ktnd^— 'Complaining that they are deprivcnl 
df the rights of British subjects, though nothing 
can entitle them to those rights but submission 
to the laws and to their natural Sovereign. Noiiq 
but felhw subjects are entitled to equal civil 
rights. That they are not our ye/foM;<'8ubjects, 
jseeins at length to be felt by. themselves, and to 
be intimated in their designation of us Protest 
tants, not as their fellow-^^ofo, but their feK 
Xow-^cmmirymen. The designatioq iis oorrect. 
May^ then, a just sense of the comnum interests^ 
which should unite the hearts of all fellow-coua* 
trymen;* — and may a fellpw-feeling for that 



* The judgement of their fellow counti-yimn on tlreir 
plaims may bo coUcctcd from a comparison of the petitions 



revered name, (jihb omnes caritates complectUnr, 
at leiig^tli induce them to renounce their foreign 
yrfte, which is warranted neither by Scripture 
nor reason, but is contrary to both, as well as to 
the laws of their country. 

Of such renunciation of their errors there is, 
indeed, little probability, so long as they con- 
tinue to assert, that the doctrines of their Church 
are misamceived and misrepresented by Protes- 
tants, and condemned without enquiry; though 
the doctrines, which we condemn, are comprised 
in the narrow compass of their public Creed, 
and are intelligible (it must be supposed) to the 
meanest capacity, because they are declared by 
their Church to be necessary to Salvation j and 
though the most powerful of their opponents 
were bred up in their Church, such as Cranmer, 
Jewel, and Reynolds, and others of our Re- 
formers ; or were, in later times, men of pro- 
found inquiry, like Moreton, and Stillingfleet, 
and Chilliugworth ; not to mention the most re- 



for aivl against tbe claims, presented to both Houses of 
Parlitiiiicnt during tlie last Session (1826.) Even in the 
Commons, tbc petiliODE against tho claims wurc 3U7 lo HO 
fur tliem; and in tUc House of Loril>; tlicre wore f>OQ to 78. 
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cent* examples, in our own timesi of meQ^ who, 
haying renounced the errors of Popery^ have 
successfully refuted its doctrines, and laid bare 
its idolatries, superstitions, and immoral prin* 
ciples. 

Many persons, who are most averse to the 
corruptions of Popery, are nevertheless advocates 
for the claims, as they are called, of the Roman-* 
ists. They claim to be put on the footing of 
good subjects, without fulfilling the very first 
law of civil obedience. Their advocates plead 
for this most anomalous immunity, as an iadul-^ 
gence to conscience on account of their religion. 

They claim, on account of their religion, a 
dispensation from the laws. James II. forfeited 
his Crown for granting the dispensation, which 
the Romanists now claim; and he granted it on 

account of their religion. 

^^ » 

They claim a dispensation from the consti-^ 
tution of their country. Protestants, on the 
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* Most important service to the cause of truth and 
Protestantism has been done by the Hev. Blanco White, 
in his account of the causes of his renunciation of the 
errors of Popery, and his defence of himself against Xh^ 
calumnies of his old associates, 
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contrary, claim the inviolable integ^rity of that 
constitution, as establibhed Ijy law, aud g-uaran- 
teed by the oath of their Sovereigns. And 
what is the religion, for which this claim of the 
Kooianisls is set up? As far as the claim of 
dispens-ation, and the plea of conscience, are 
concerned, the religion is founded on false io- 
tet-pretaltons of Scripture, and falser inferences 
from it. Let Lactantius answer the questioji ; 
Dubinm non est quin rcligio nulla sit ubicunqne 
simulachrum est. Beyond all douhl, wherever there 
is an image (that is where an image is venerated 
with the external act of worship by bowing down 
to it, in violation of the second commandment,) 
there is no religion. The Church thciefore that 
tolerates such an uftence against the sovereignty 
of God, and not only tolerates, but enjoins it, 
and not only enjoins it, but aualheniatizes all who 
do not comply with it, is, in the Judgement of 
Lactantius, a Church wilhoul religion. Yet for 
the sake of this irreligious, this foreign Church, 
is the claim made, for dispensing with that alle- 
giance, which is required by the common and 
statute law of the land, and is the test of Popery, 
and the security of our Protestant establishment. 
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The errors of Unitarians, though destructiTe 
of fattb, are not so injurioas to society and civil 
government as those of Popery ; yet are tbey 
very erroneous and strange doctrines, which we 
are bound, Deo juvanie, wiUi all faithful dili. 
gence, to banish and drive away. Their errors 
ehiefly arise from too partial and limited views 
of Scripture, Many are the passages, which 
are wholly subvensive of their opinions, such as 
the first verse of the Gospel of St Jobn^ the 
third chapter of the first epistle of St. Paul to 
Timothy, and the second of his epistle to Titus. 
But I select the 20th verse of the fifth chapter 
of St^ John's first epistle, ou. account of its con- 
nection with the before mentioned verse of St. 
Matthew's Gospel. 

St. John says, *' We know that the Son oS 
God is come, and has given us an understand- 
ing that we may know him that is true/' The 
Jews had long been in expectation of the Mes^ 
siah. False Christs had, in consequence, made 
their appearance; and our Saviour bad fore- 
warned his disciples against future attempts, 
that might be made to deceive them. They 
had not to inquire, as the disciples of the Baptist 
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did, " Art tboQ he, tliat nhotilil come, or look 
we for anotlier." St. John tiiereforc says, " H'c 
know, that the Soii of God is come." Th« 
same revelation from God, which taught St. 
Peter that Jestis was the Cbrist, the Son of tlia 
living God, taught the same truth to the rest of 
the Apostles, " Flesh and blood ilid not reveal 
it unto them but the Father which is in heaven." 
(Matth. xvi. 18.) " No man," said Clirisl, 
" can come to me except the Father draw him." 
(John vi. 44.) It was the Father therefore, 
who, in this passage of St. John, is declared tu 
be the reveaier of him that is true, — the true 
Son of God, the true Messiah. The sense of 
the passage therefore will be this : " We know 
that the Son of God, the Messiah, is come, ajid 
God has given us an understanding that we 
may know "» oAiia.w.,* the true Messiah, and we 
are in, that is, disciples of, tlic true Messiiili, 
even in Jesus Christ, the Son of God,"t This 



* A?ad»9c and oAnSiMi are terttiH appropriate lo tbe Son 
of God. Ilcv. xix. 2. iii. 7, 14. Joliu siv. a 

t Ot&ofUJi St in a iiuf Tov Slut nxti, ksi hilnti npr Suwoiat 
iVi viHiraKWfiti Tor a^l|^lr» — " W(! know iLal lllC SoQ of Ooii 
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interpretation removes all ambiguity from the 
language, and decides indisputably the applica- 
tion of the concluding clause to Jesus 
" This is the true God, and eternal life/* 

We have here (as elsewhere) St. John^s 
timony to the true Divinity of Christ. As the 
three Divine Persons, or hypostases, of the Deity, 
are equal in their Divine attributes,-— are all 
omnipresent, and therefore are one in that su- 
preme attribute of the Divine nature, each must 
be the true God, — the only true God, there being 
only one God. St. John therefore in his Gospel 
expressly uses this term respecting the Father. 
<' This is life eternal, to know thee, the only true 
Godf and Jesus Christ, whom thou hast sent.** 
As Leslie long ago observed, St. John does not 
here apply the term exclusively to the Father, he 
does not say, to know thee only to be the true 
God J for the three Divine Persons being, in 
the unity of the Divine omnipresence, only one 



is come, and God has given us an understanding, that we 
may know the true Son of God, the true Christ. Bto^ is to 
he supplied here as in ver. 16 of this chapter : ewno'u um 
^a-u, where there is a similar change of person : ** He 
shall ask, and God shall give." 



God, each is, io his individual nature, the only 
true God. The sole exclusion is of the idols of 
the Gentile world, and the fictions-of the Gnostic 
heresy. In his Epistle, St. John has expressed 
this exclusion, where, after the words, " This is 
the true God, and eternal life," be adds, " Little* 
children, keep yourselves from idols." 

The passage of the Gospel may be usefully 
considered, as a compendium, or rather, the 
general ground, of the Athanasian Creed. The 
Creed contains a declaration of the condition of 
our salvation, as depending on a right faith in 
the unity of God, and in the incarnation of Jesus 
Christ. Whoever will be saved, must believe, 
that there is only one God, and one Lord, Jesus 
Christ, the Son of God, the Messiah. This is 
the sum of the Creed, corresponding with the 
language of St. John, " This is life eternal, to 
know thee the only true God, and Jesus Christ, 
whom thou hast sent." The substance of the 
Creed consists of details asserting the Divinity 
of the Three Persons of the Deity, and their 



' Or, rather, dear chiUlren, Ttmut, which, in its di- 
DiiDUlive form, is expressive of endearment. 
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unity io one God ; and the humanity as well as 
the Divinity of Jesus Christ. 

As the directions of the Rubric, and your 
declaration of Conformity, require the recital 
of the Athanasian Creed on certain solemn davs 
in your respective Churches and Chapels, yoo 
may usefully take occasion, on those days, to 
explain to your congregations the grounds of the 
Creed, and the reasons of its distinctions, as 
guards against the heresies, which it was meant 
to obviate;^ and I recommend to your notice 

* " Now althongli these contentions were cause of much 
evil, yet some good the Church hath reaped by them, in that 
they occasioned the learned and sound in Faith to explain 
such things as Heresy went about to deprave. And in 
this respect, the Creed of Athanasius, first exhibited unto 
Julius, Bishop of Rome, and afterwards (as we may pro- 
bably gather) sent to the Emperor Jovinian for his more 
full information concerning that Truth which Arianism so 
mightQy did impugn, was both in the £ast and the West 
Churches accepted as a treasure of inestimable price, by 
as many as had not given up even the very ghost of belief. 
Then was the Creed of Athanasius written, howbeit not 
then so expedient to be publickly used as now in the 
Church of God.'* (Hooker's Ecclesiastical Polity, Book 
5, Sec. 42.) 

** Albeit, conflict with Arians brought forth the occasion 
of writing that Creed which long after was made a part of 
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ami imitation, a short Tract on the subject by 
Di'. Miller of Artnag'h, as a model ol' simple, 
perspicuous, aud concise exposition of the Creed. 
The third class of errors in doctrine, to which 
I before alluded, is that which tends directly, 
though not avowedly, to Antinomianism, and is 
the more to be guarded ag-ainst because it ap- 
pears to arise from a doctrine of St. Paul, and 
to be warranted by one of the Articles of our 
Church misunderstood. The llth Article says, 
that " We are accounted ruffiteous before God 
only for the merits of our Lord and Savior Je- 
sus Christ, by faith, and not for our own works 
or deservings." Instead of acamnted righteous 



the Cburcb Liturgy, as Hymns and Sentences of Glory 
were a part tliereof before ; yet caage sullicient tliere is 
why bolli shonld remain in nse, the one as a most divine cs- 
plication of the cbiefbst Actictes of our Christian Beliefj ibo 
otiicr as an heavenly acclamation of joyful applanso to bis 
praines in whom we believe ; neitlicr ibo one nor the other 
unworthy to be heard aouniling as they arc in the Church 
of Christ, whether Ariimism livo or die. Against which 
poison likewise, if we think, that the Chnrch at this day 
nnedclh not those ancient preservatives, which ages before 
Bs iicic so gl;id to use, wc deceive onrsclvcs greatlv." 
(Il>iU.) 
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St. Paul uses the term justified. The whole dif- 
ficulty of the subject, and the supposed discord^ 
ance between the doctrine of St. Paul and St. 
James, consist in the complex meaning of the 
terms justified and righteous. St. Paul iri^liis 
sermon at Antioch (Acts xiii. 39) says : '' By 
him all that believe are justified from all tbings, 
from which ye could not be justified by the law 
of Moses.** St. James, with an apparent con- 
trariety says : " Ye see then how that by works 
a man is justified, and not by faith only (ii. 24.) 
But however contrary in appearance the language 
of one Apostle is to the other, there is nothing 
contradictory in their doctrine. For St. Paul says, 
as explicitly as St. James, '< not the hearers of 
the law are justified before God, but the doers of 
the law shall be justified,** (Rom. ii. 13.) which 
is a comment on our Saviour's words; " Not 
every one that saith unto me Lord, Lord, shall 
enter into the kingdom of heaven, but he that 
doeth the will of my Father which is in heaven^** 
a declaration which is exemplified by our Lord 
in the parable of the talents, and in the rewards 
with which the Son of Man will recompense at 
the last day the various virtues of a good life. 



Good works tberefare, as well as faith, are 
not only available hut necessary to salvation. 
It is true that " without faith we cannot please 
God," anti not ]e.ss true that " without holiness 
no man must see the Lord." It must be ob- 
served too that the faith by which we please 
God, consists in " believing not only that God 
is, but tfaiit he Is a retvarder of them that f/i7t- 
gently seek him." (Heb. xi. 6.) Reward is pro- 
posed by our Saviour as a motive to a good life : 
" Do good, and your reward shall be great," 
(Luke vi. 33.) j and he has promised to reward 
every man according to his works, (Math. xvi. 
27, J The hope of reward sustained the faith of 
Moses ! " for he had a respect unto the recom- 
pense of the reward." And we know with 
what joy and confidence St, Paul looked forward 
to his reward. " I have fought a good fight, I 
have kept the faith ; henceforth there is laid up 
for me a crown of rii/fiteousneas, which the righte- 
ous jaU^e shall give me at tuat day ; and not to 
me only, hut unto all them that love his appear- 
ing," (2 Tim. iv. 7, 8.); or as St. James ex- 
presses himself, *' the crown of life, which Ihe 
Lord hath promised to all that love him." (i. 12.) 
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works to be trtily iicice{>tdble unto €kxl 
mast be grotinded oh faith. They are hoWeVer 
not only evidences and fraits 6f faith, but afe 
necesstiry to the very existence of a true faith* 
'' If any man (says Christ) will do the will of 
Gody he shall know of the doctrine, whether it 
be of God." (John vii. 17.) A life at variance 
with the Gospel is predisposed against the belief 
of it. 

When therefore we find in the Articles of 
ont Churchy that we are accoonted righteous be« 
fore God, only for the merit of onr L6rd iind 
Saviour Jesus Christ, the term righteous ttiasft 
be understood in the sense of pardon ; we are 
acquitted of our sins, and of the punishtnent dae 
to them, only tliroogh the merits of Cbfist's 
death. But in the Gospel it is used alto to ex- 
press active virtue ; and they are therefore ac-* 
counted righteous who are beneficent to their f(^l- 
fow creatures. {M^\i. xxv. 46.) St. Jdhh ii.4ei 
this emphatical camion on the subjecti '< Letno 
man deceive you ; he that ddeth righteouiitiess i$ 
righteous^ (1 John iii. 7.) 

In 'relation then to the pardon of oiir sirig, 
vi^e are justified and acc^ctanted rigbteotiSy 'tftily 



through the merits of Christ ; in respect of our 
duties, they only are justified and accounted 
righteous, who are doers of rigliteousness. Oar 
Saviour's Piirables, his Sermou on the Mount, 
and other discourses, afford the surest correctives 
of autinomian principles ; and constitute an 
ample and solid basis for a course of Christian 
eth i cs. 

Thoug'h I have already detained you so long, 
I am unwilling to omit this opportunity of offer- 
ing a few remarks, which may serve to remove 
some of the difficulties, in which the important 
subject of regeneration is involved by its oppo- 
site disputants ; one party being charged with 
making baptism alone sufficient for our salva- 
tion, the other, with reducing it to a formal and 
almost unnecessary rite. Of the two extremes 
the latter is much the more common. By some 
a question has been raised, whether regeneration 
be inseparable from Baptism, which could never 
be made a question, if the subject be determined 
by his woi'ds who first proposed it. Regenera- 
tion, or the new birth, as explained by pur Saviour, 
is being horn of water and the Spirit^, not of the 
Spirit only* but of water and the Spirit, which 
d2 



36 
takes place only aod always at Baptism. Rege^i 

« 

neration, in this primary sense, is an acquital 
from the guilt of original sin, is applicable to 
infants as vfeW as to adults, and is inseparable 
from Baptism. The baptized person is placed 
in a new state or condition by the remission of 
original and actual sin ; he is no longer what he 
was by his natural birth, a child of wrath, but 
is regenerated, and become a child of grace, of 
favor and adoption. 

Kegeneration, in its secondary sense, is a 
spiritual change, or conversion^ from actoal sio, 
after baptism, by the grace of Grod. The con- 
verted person is then bom of the Spirit, bat not 
now of water and the Spirit. The term in this 
sense is applicable only to adults or other persons 
subsequently to infancy. The whole conten- 
tion on the subject has arisen in great measure 
from confounding the primary and secondary 
meaning of the term regeneration. Baptism is 
not conversion, though it may be accompanied 
with it, and conversion is not regeneration with- 
out its outward and visible sign. Baptism will 
not save from, sin committed after baptism with- 
out conversion ; nor, we may be assured by our 
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Saviour's words, and the corresponding practice 
of the Apostles, will conversion save without 
Baptism those who can partake of it, and do not. 
The importance* of Baptism is evident from 
our Saviour's declaration: " He that belleveth 
and is baptized shall be saved ;" but its necessity 
has been underrated by some disputants on the 
subject, because it is said that the words which 
follow in the Gospel : " He that believeth not 
shall be damned ;" without adding the want of 
Baptism to the want of belief as a cause of con- 
demnation. But the addition was unnecessarj', 
both because unbelief necessarily implied the 
want of Baptism, and was of itself a cause of 



' The Seotence of a learaed ecclesiastical Judge, hy 
which it was decided, that the Church Service should be 
rend by the Clergy, if required, over the corpse of a person 
not baptized according to the usage of the Cliurch of Eng- 
land, has a. tendency to lower the iniporlance and necessity 
of Baptism, and the authority of the established Church. 
Yet a Clergyman, who may think such sentence contrary 
to iheltubric of the Common Prayer, may conseientiousiy 
submit to the law so interpreted by an eccleaiasticalJudge. 
He may not less conscientionsly (£ thinL) refuse to read 
the Service, if he is prepared to risk the expence of pro- 
secution, and to make the ultimate appeal. 
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coBileiiiiudioii I amd beeaufe like necessity of 
Baptism is expressed by oar Saviour's first de- 
ebratioQ : ** Except a roan be bom of water 
mA thedfipirit/' that is, except he Ji>e baptized, 
'^^ he caanot.e[iter into the kiogdom of Heaven.** 
The rite of QoBfirraatioa derives eii its im- 
portance fDom Ae imperfect act of infant Bap- 
tism. It is the completion* of Baptism, and 
ithe «eal of fthe benefits to h^ derived from it. 
It has an ontwaud tind visible sign, tftie imposition 
-0f hands f and an inward and -spi ritual grace, the 
.rroitmdn ^^9 the 'Confirmed grace of Baptism. 
Xet it is not a distinct "Sacrament from Baptism ; 
ffor though it has a different outward and visible 
sign, jet it has no other spiritual grace than that 
of Baptism^ of which it becomes the seal and 
ratification \yy the voluntary act of the Cate- 

jchumen* 

I sh^U now, B.B VIS REND Brethren, iiot 
idetain you longer than by a ref(?rence to a, few 
vof the subjects of my circular Qi^ries. >By ijn- 
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. "^ In the ancient language of Britain it is tlistiDgaished 

* by an appellation Tery significant of its purpose, as the 

coaij>letion of Iiifant Baptism. It is called Bydedd yr 



Fant BaptiBin we are m&de Chriittiani by proory. 
Our Sponsors enter into covenant witli riod for 
us. In oiir name they profess their belief in the 
Christian faith ; they promise to renounce all ^'O 
and wickedness, and to keep God's holy will and 
commandments all the day& of their life. They 
make this profes^iion and promise, it is much to 
be feared, without thinking' of the serious obli- 
gations contracted by them; often very ill in- 
formed of what they profess to believe; and, 
perhaps, without the smallest intention of ful- 
filling- -the duty which tlicy have taken upon 
iheiDHehea, These nrts painful con siilc rations, 
which throw a great weijjht of responsibility on 
Ds, their ministers, to provide, as fur as in us 
lies, against the ill consequence of committing 
fiuch a trust to incompetent, and, perhiips, in 
other respects, most unfit Sponsors. Confirma- 
tioD, if children are well prepared for it at home, 
or at school, or at Church, may remedy the 
evil, so far as the children are concerned. But 
among the poorest of the poor, both Parents 
and Sponsors, are, if not wholly ignorant of the 
first principles of the Oracles of God, yet are 
they unable to instruct the Children in the terms 
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and conditions of the Baptismal Covenant, or of 
that rite, by which a child realizes that act, 
which, in his infancy, was done in his name. 
Here tl^n occurs an important duty on the part 
of a Minister of a Parish. Parents of all condi* 

w 

tions are to be reminded of their natural duty, 
and Sponsors of their spiritual engagements. A 
Sponsor, who pledges himself, to the keeping of 
God's commandments, and to the walking in 
them all the days of his life, shonld be taught, as 
far as may be, to feel how nearly it coocerns 
him, for his own sake, as well as his God-child's, 
to live the life, that ppias most solemnly pro* 
mised to do. 

Of the other sacrament, the Lord's Supper, 
I will only observe at present, that children and 
others who have been confirmed, should be en* 
couraged to attend it, as soon as conveniently may 
be after their confirmation. From the answers to 
my Circular Queries I am sorry to find, that alms 

are not so universally given at the Lord's Supper, 
as they ought to be, consistently with those most 
interesting introductory sentences, and exhorta- 
tions to charity, which precede the adininistra^ 
tion of tb^ sacrament 




lirections of the Ru- 
bric, and to the language* of the Common 
Prayer, from which we have no authority to vary 
in the public ministry of the Church. 

There is another of my Queries respecting 
prater meetings among* the poor under the direc- 
tion of their Minister, which I recall to your 
recollection, because I find from some of the 
answers to the Queries that its purpose was not 
sufficiently understood. The poor are, on Scrip- 
tare principles, special*6bjects of a Minister's 
care j and in most parishes there are poor per- 
I Sons, who, by age, sickness, or other infirmi- 
ties, are disabled from attending' any place of 
public woi-ship. But they can assemble under 
some neighbour's humble roof, where their Mi- 
nister would perform a kind and most beneficial 
service by meeting them, and reading to them 



" In this strict adherence to the language of tho Com- 
uoa Prater, I incltide the not sobsUluting who for which, 
condemnation for damwitiou, auUt for prevent, ftoly and 
reliijiotts life for good Uvint;, &c. 
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lew appropriate prayers, and some short dis- 
course suited to their age aud necessities. 

With one more suggestion I will conclude. 
A parish sometimes suffers from the superannu- 
ation of its officiating minister, or from excess of 
duty above his utmost diligence or health, where 
the sinallness of the income incapacitates the la- 
cumbent from providing himself with an assistant 
Curate; or, if the Curate be the superannuate, 
the parish cannot be relieved by his removal 
without extreme distress to him, and perhaps to 
a large family. It is therefore most desirable 
that there should be a fond in every Diocese for 
the relief of superannuated Curates and Incum- 
bents, 01", rather, for the relief of parishes which 
are suffering in their spiritual interests from the 
unavoidable incapacity of great age or infirmity. 
A Church-union Society which should unite tiie 
co-operation of district committees, clerical meet, 
ings, and charitable funds, might be established 
with extensive benefit to this diocese. I have 
seen the good efTecfs of a Church-union Society 
ill my former Diocese, various and valuable be- 
yond our utmost espectnlions ; and I have no 
doubt tli;il, Milli God's blessing en our endca- 



I 
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vonrSy mch a society, though less wanted here, 
might yet be very beneficial in this. Without 
that blessing our utmost efibrts will, in all cases, 
be ineffectual ; and with it the huofiblest instru- 
ments ** can do all things through Christ that 
fltrengtheneth them." For that blessing, then, 
and that strength to aid us in all our duties, let 
OS unite our prayers ; and, if we ask according 
to his will, we shall not ask in vain; for we 
may be assured, that the special grace, which, 
** preventing us, doth put into our minds good 
i, will finally bring them to good effect/* 



END OF THE CHARGE. 



ADDITIONAL OBSERVATIONS. 



P. 16. — If in the preceding pages it has been 
proved from Scripture, that the Church is '' a 
spiritual House,"—" God's Building,"—" built 
on the feith of Christ," — that the Apostles, Dis- 
ciples, and other believers in Christ, were this 
Building, the *^ living stones" of the structure, 
f--rand that Christ, or the faith of Christ, w^ 
the sole foundation, on which the Church was 
built ; — ^that the structure of the Church is one 
thing, and the foundation another, — ^that the 
Prophets and Apostleurere not themselves the 
foundation, but the ll^rs of the foundation ; 
and, consequently, that neither St. Peter nor 
any other of the Apostles, or believers in Christf 
could be the foundation or rock, on which the 
Church was built : if this has been proved frqm 
Scripture, it will be unnecessary to prove fur- 
ther, that in the Greek of the New Testament, 
and the Septuagint, ¥vr^% and ifvr^ are not syno- 
nymous terms. But it may not be without its 
use to shew, th^t for want of a right view of 
what in Scripture is meant by the Church and 
its sole Jbundation, very learned men, not only 
Papists, but Protestants, have been misled in 
their interpretation of Matth. xvi. 18. 
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KuiNQBL^ one of tbe latest of the German 
Gommentators on the Gospels, in his Commenta^ 
ritu in libros Novi Testamenti hisloricos (Lepsite 
1816) who follows the modem papal interpreta- 
tion of nir^y and explanation of nir^, says (I) 
that tbey, who by mr^ understand Christy or St. 
Peter's confession of Christy would never have so 
interpreted the word, if Roman Catholic writers 
had not made use of the passage in support of 
tbe Pope's infallibility and supremacy ; and (2) 
that there is no difference between vrr^ and ^r^' 
*' nollum discrimen his vocabulis inest." He is 
mistaken in both assertions. 

(1) The majority of the most ancient Fathers, 
Greek and Latin, long* before the papal abuse of 
the passage, interpreted mr^a not of St. Peter, but 
ofr his confession ; among whom are five Popes 
before the commencement of the seventh cen- 
tury : Eutychianus A. D. 275. Leo M. 440. 
Felix III. 483. Felix IV. 52G. Gregorius M. 
500. See Casaubon's Exercitaliones c. Baroniumf 
Suicer's TIiesaurusY. vrr^^ and Calovius's JBiWm 
lUustrata ad loc. Chrysostoin (Homil. xiv. in 

Matth.) explains •«» rawn -n wt^ by i»» tji wkrrn tik 

V>«^«yMK, and in his clxiii. Homil. he says : nr* vwnr, 

rnwtr^' owx uviv i»» w IIiTpAr, otrri yap vk% t^ M^pAWtf, aA^* wr* 
•mrWiaTiv my latrnv utchfAnatf wxhafiaMp, AugUStiu, iu llis 

Tractate x. in Epist. i. John : Quid est, super 
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hanc petratn sedifieabo ecclesiam tneam ? super 
hanc fidem, super id quod dictum est, Tu es 
Ghristus Filius Dei. These two authorities may 
suffice out of very many, to shew that the Pro- 
testant interpretation did not originate from op- 
position to the Church of Rome. But I add to 
them the testimony of Basilius Seleuciensis 
(A. D. 448) because, with the same interpre- 
tation of ^rrr^y it statcs the relation which Urr^ 
has to wn-e*. In his Orat. in Matt. xvi. 18, he says, 

Team* Tqy ojxo^oyiay wr^9 neCkiffetq o X^i^TOf^ nfr^i> ero^^ti tm 
«Er^«ff Tavrqv 2f«oXoyi|^arr«* yw^%afiM tik ofi«Xoyi«f top «r^o0iiyegM» 
hi^^an^' avm yetf oAsjSa^c 'mq oXoSMOf mrr^' aim m( emn^utq i 
x^iiarK* TMrro ruf viarufi to Tt»^^* ovro^ o rm a^ii9»«K dtfoXio^* 
^f/Af^toy ya^ a^^•v ov^tK htareu iwfeu wa^ rw %%hyaw9^ oq terr^f 

lijeTwj 3^krro< : " When Christ called the confession 
vtrqei9, he gave the name of lUr^ to him, who 
first confessed it, making the name an index of 
his profession ; for it is truly the rock of the 
truth; it is the basis of salvation, the bulwark 
of faith, the foundation of the truth : for other 
foundation can no one lay, than that which is 
laid, Jesus Christ." 

(2) He is not less mistaken in translating 
Utr^^ Rock, and in asserting that there is no dif- 
ference between »8Tpo^ and vtrfa. The difference 
is great. Greek grammarians, quoted by Ca- 
saubon, p. 341, say : Utrfa is one thing, and nii^po^ 
another, for wirp is a rock, or a great stone 



« 



is); 



, (lapi.) 



o(, a small stone, 
such as x*fp*^ff and xv***^"! so called by the 
Greeks from filliiig the hand." Eustalhius on 
Iliad, N. 137, defines ««T{e and J-Six lo be " ■"« 
mrrrfnf ■m^'^^i.. Kuinoel quutes as examples that 
•riiP^ means a rock, Herodotus ix. 55. Callimn- 
cims's Hymn to Apollo, v. 22, Sophocles Ocd. 
Tyr.242. and .'Eschines Socraticus Dial, iti.2l. 
He does not quote the words. I give them here 
to shew, that wn-foj does not signify rock in any 
one of the instances, which he adduces, 

Herodotus ix. 65. Ab^«.ii wit,*. a^peTipo-i Tufft 

jcffin, he takes up a stone with both hands. Cal- 
limachus ApolL 22. 

O^Ttf iri ^fVff^ hrpii AlOOX tTTnpiiTat. 

It was the stone into which Niobe was changed, 
and which Callimachu», in the second line, e:dls 
%&«!. Sophocles (Ed, Tyr. 342. 



Ouint my spyiiiiiBf. 

Ymt would provoke a stone. In the passage of 
^schines Socraticus, Dial. iii. 21, Zm^fou *tT(*( 
wwmt, the viTfD! was not a rock, but a^/one, which 
Homer calls ?Ji«! aiaiJui. ApollodorLis (ed, IJeyne, 
p. 43) distinguislies it from -mf* by ilescribing 

Sisyphus as n-iTpi t>i{ XEPSI,' xai t<i KifoXi) KTAinN. 
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KuiNOCL refers his reader to Albeilis*i^ note 
on Matth. xvi. 18, in which that learned Critic 
says that the Attic writers used wtr^ for mr^. 
But would it therefore foUpw, that we should 
explain the common or Hellenistic greek of the 
New Testament by a rare Attic idiom ? There 
is no instance of such use of nrr^ in the Septua- 
gint, as may be seen in Trommius's Coticordantia 
or in Schleusner's Thesaurus Vet. Test, and the 
only passage in the New Testament, in which 
^nrfo^ occurs, as an appellative, is in John i. 42, 
which should be interpreted, a stonCf (as it is 
rendered by our Translators) from the Septua- 
gint. rather than from the la,^age of poets and 
Attic writers. 

If nrr^ had meant JRocA, it would, no doubt, 
hare been written : xm nn rwrif ra nn^ ouwlbfuiatf fMv 
vmf ixxAaKTiar. But, as Chrysostom observes, Christ 
^ did not say ivi ry Uvr^- for he did not build his 
Church on the man, but on \i\% faith.^^ 

Dr. Campbell translates our passage thus : 
'^ I tell thee likewise. Thou art named Rock; 
and on this rock I will build my Church, over 
which the gates of hades shall never prevaiL'l 
And in bis notes he observes, that in the English 
version [Thou art Peter] " the allusion to the 
*' name, though specially intended by our Lord, 
** is totally lost. There was a necessity, therefore^ 



1 EngliHil, 
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ti'iler to do justice to the decla* 



,ion made, to dppart a little from llie letter." 
Dr. Campbell acknowledges, that tlie term 
Rock, is a departure fiom llic letter of tlie ori- 
, ginnli it gives to «itjo( the meaning of mTiaj and 
nbus two terms, though very diffi-t-ent in their 
nommon acceptation, are in this passage ren- 
dered in the same sense, Sncli rendering there- 
fore being a departure from the letter, ought uot 
to be admitted. But it was adopted in order to 
preserve an allusion which is said to be totally 
lost in the English translation : " Thou ait 
Peter." The allusion intended by our Lord is 
not only not lost in the Kngl tsh translation, but 
is more correctly preserved than in the term 
" Rock " For Peler (as we have seen) means 
not a rock but a stone. The Apostle was one 
of the " living stones" of " God's building," 
the Church. 8t. Peter calls other believera in 
Christ k6h, ^•rnt t^bo,. But Simon was cidled not 
tiAit, but vtrjo; from the allusion of the uame to 
•nTj«, the rock oii which the Church was built. 
It is one of those instances of paronomasia so 
common in the Old Testament. " Adam called 
wife's name Eve because she was the mother 



■ ■of all living 



(Ge. 



. 20.) The name Eve 



9 the same allusion to living, which Pekr has 
) rock. A reader of Hebrew sees the relation 
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between the tertns Eve and living ; and it mighty 
if such version had been necessary, have been 
translated : Adam called his wife's name Life 
because she was the mother of all living ; but 
It was not necessary to give a new name to the 
mother of mankind for the sake of the English 
reader. And thus : ^' Is he not rightly called 
Jacob ; for he hath supplanted me." The name 
Jacob has the same allusion to supplanted as Eve 
has to living. But is it therefore necessary to 
change the Patriarch's name to accommodate 
the English reader? 

If Dr. Campbell had translated the passage : 
" Thou art Stone f^ there would have been no 
departure from the letter of the original ; for St* 
Peter was one of " the living stones^'' of " God's 
building;" but he was not the Rock on which 
the Church was built, Christ alone, or the faith 
of Christ, being that Rock. The substitution 
of Stone for Peter would be as unnecessary as 
Life would be for Eve; but the term would be 
less erroneous than rock, because it does not make 
an Apostle the foundation of the Church. The 
following gloss of Phavorinus V. oetpa, (which 
should be added to Ernesti's Glossw Sacne He^ 
sychii, Suidse, Phavorini, &c«) shall close these 

observations, ntr^ art^i» lor*, vi^ftf a^^ynn rev Kv^tdv 
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-I- HE great principles of Chrislinnity, in which 
all Christians are agreed, are, that " Christ died 
" for our sins, and rose again for our jiislifi- 
** cation j" that " the blood of Jesus Christ 
" cleanseth from all sin ;" and that " there is 
" no other name under heaven, given among 
" men, whereby we must be saved." When, 
therefore, the most zealous opponents of justifi- 
cation by failh and works, admit from the Scrip- 
tures, that " God is a rewarder of them that 
" diligently seek him," (Heb. xi. 6.) and that 
" in the next life every man will be rewarded 
" according to his works " ( Matth. xvi, 27.) that 
•• without holiness," that is, without yiriVfi anrf 
works, " no man shall see the Lord ;" (Heb. xli. 
]4.) and that " Christ is the author of salvation 
" to all them that obey bim ;" (Heb. v. 9.) when 
it is admitted also from Augustin, that " Inse- 
*' parabilis est bona vita a £de, quae per dilec- 
" tionem operatur;" and from the Homilies, 
that " thei'e is a work, in which be all works, 
*• that is, faith, which worketh by charity;" it 



64 , 

woqld appear stran|;;e^ that in the piae|ee.Dtbi 5§B- , 
tary, there should be any dispute about the nature 
and extent of a justifying and saving faith, (espe- 
cially .a^r the elaborate s^nd. successful researches 
of Bishop Bull* on the subject,) if Tertullitn 
had not long ago taught us not to be surprised 
nor disturbed by such differences of opinion on 
any subject of religion, for that such differences 
are, perhaps, permitted by Providence as trials 
of our faith. 

The celebrated passage of St. Paul (Rom. 

iii. 28.) *^ y^e conclude, that a man is justified 
** by faith without the dee^s of the luWf^ gave 
occasion, in the earliest days of Christianity, ta 
great misconceptions and abuses of • the doctrine 
of justifying faith • It appears to have been one of 
the things ** hard to he uttered^'' or rather hard to 
be explained, %Mn^Hvr«i, of virhich St. Paul speaks 

* Of which his learned Editor thus expresses himself: 
'' Cvteram tribus hisce Tractatibas doctissimas Aoctor noster 
*' dodrnvrndcJustificatiane cam anoexis, ac pr^ecipae S. Paali 
'* de illis dicta— adeo mirifice illastravit,~iit jam, Deo sit 
** gratia! vix ullom hie id Anglia noverim Theologam alicvgus 
** Dominis vel 4oct|in», qui non cam Reverendo Bullo in om* 
** nibaSy vel saltem praecipais Tbesibas consentiat, qaod et de 
<' mea tenaitate profiteri hand erabesco, imo hoc glorise mlhi 
'' duco." (Iq« Em. Gxabe Pn^fat. ^4 Qulii 0pp.) . 
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ID Dis epuHe to the Hebrews (t. 1 1 .) and of the 

things " hard to be understood," iucmrra, to which 
St. Peter alludes (2 Pet. iii. 16.) things not in 
themselves hard to be understood, except to 
them, whose opposing prejudices, or other wrong 
views of propitiating their offended Maker, had 
rendered them " unskilful in the word ofrighte~ 
*' owsness," awiipji x»y™ ftuBicmnn, inepti & impares 
ad doctrinam justitice cognoscendam, incapable 
of rightly apprehending the doctrine of justifi- 
cation. 

The following contrasted passages are suffi- 
cient to shew, that the doctrine has its difficulty ; 
but, though apparently at variance, if rightly 
apprehended, they will be found to be illustra- 
tive of each other : 

1. " III the day of judgment by thy words 
" thou shalt be justified, and by thy words thou 
" shalt be condemned." (Matth. xii. 37.) " The 
" doers of the law shall be justified." (Rom. ii. 
A3.) " By the works of the law shall no flesh 
" be justified." (Gal. ii. \Q.) 

2. " A man is justified by faith without the 
" deeds of the law." (Rom. iii. 28.) " By works 
*' a man is justified, and not by faith only," 
(James ii. 2-4.) 



'■'■ 3." We are justified b'y feithonly." {A 
tide si. of the Church of England.) ** A man 
*' is justi6ed not by faith only." (James ii. 24.) 

It may, perhaps, contract the ground of in- 
quiry, and lessen the acrimony of contention, if 
they who contend for the doctrine of jiistirtcation 
by /ailh only, in its most exclusive sense j or 
by works only, if such there be, who bear the 
name of Chrii^tians ; were to keep in vaxnA, first, 
that, in strictness of language, we are not jus- 
tified by either faith or works, but solely by the 
death of Christ ; and, secondly, that the expres- 
sion, "justification by faith only," is not the 
language of Scri pture, but isdenied by St. James, 
and unauthorized by St. Paul. For when St. 
Paul says, that " a man is justified by faith 
" without the deeds of the law,'' as it is commonly 
translated, it does not mean " by faith alone," 
but by faith apart from, and exclusively of, 
works, x»ijif ifyojK tifav. The old Latin, and our 
common translalion, have contributed to mislead 
their readers by deserting St. Paul's own con- 
struction of the passage. The Apostle does not 

say, Jwaiouo-Sai ttfSjanffM wwrii %s^i% tjyBi »f«tp, but "mro 

liHUKrSiii «»&j4iwo. )-«'i's 'p-"' "^f, " by faith a man is 
■'justified without the works of the law," with- 
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out respect to the works of the law, and " ottfy 
" OQ account of the merit of Christ." This does 
not exclude the works of repentance, coDtritioo, 
confession, &c. which aie works of faith, and are 
necessaril}' implied in a true and lively faith. 

The general grounds of the objections to the 
doctrine of justi6cation by faith and works ap- 
pear to rest on the doctrine, that " man is by 
" nature in a state of apostacy and alienation 
"Jroai God, and so far degenerated from his 
" original righteousness, as to be incapable of 
** keeping the coram and ineiits, which he is re- 
*' quired to observe, as the conditioD of his sal- 
'* vation:" an awful subject, which cannot be 
safely treated but in the strict terms of Scrip- 
ture. To the Scripture, therefore, we refer, 
and there we learn the diffetence between the 
stale of nature aod the statt of grace, through 
the death of Christ and the privileges of bap- 
tism in his name, that great change, by which 
they who were born in sin, and the children of 
wrath, are made the children of grace. This 
change in the condition of man by the re- 
demption of Christ is thus expressed by Si. 
Paul, addressing himself to his Colossian con- 
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▼crtt : ^ Toa» that were sMieliiDe tdtemmfed^ 
^ and enemies in yoor mind by wicked works; 
^ jret now hath he reeancUed in the body of Ui 
^ flesh throagh death, to present yon h<dy and 
*^ nnblameable and nnreproveable in his 8igfat> 
^ 2^ye carUinue in the faith groonded Mid settled, 
^ and be not moired away from the hope of ihe 
^ Oospelf which ye haire heard, and which was 
^ preached to every creatore whidi is under 
^ hearen;* (Col. i. 21, 22, 23.) 

This ^^ hope of the Crospel *' was commnnt^ 
cated to all nations by the preaching* of the 
Apostles, when they were commanded by Christ 
to ^^ teach all nations, baptizing them in the 
-^ name of the Father, the Son, and the Holy 
** Ghost ; teaching them to chserve all thingi 
^ whatsoever he had commanded them.*' They 
preached ^ repentance and remission of sins 
** throagh Christ ;** and this hope is still com- 
municated to all baptized persons ; and will be 
equally efficacious for their reconciliation to God^ 
and their salvation, if they continue steadfast in 
the faith. For they are saved by baptism, that 
is, placed in a state of salvation. (Tit; iiii 5; 
«, 7.) 



' The privileges of baptism are altogether 
I state of alienation from God. By 
the death of Christ, and the mercy of God, all 
men are brought nigh to God through the Gos- 
pei, however they may individually forfeit their 
covenanted privileges and hopes. The passage 
of St. Pan! just referred to, shews that we are 
" regenerated" by baptism, that we are '* saved 
*' by baptism," and made " heirs according to 
" the hope of eternal life," which the Apostle 
elsewhere calls *' heirs according to the promise," 
— " heirs of salvation," — " heirs of God, and 
"joint heirs with Chiist." By baptism men 
are no longer apostates and aliens, but made 
children and heirs. The passage of St. Paul 

Blast quoted is important on many accounts. 

p* Not by works of righteousness, which we have 
" clone, but by his mercy he saved us, by the 
" washitu) of regeneration, and the renewing of 
" the Holy Ghost, which he xhed on iis abun- 
** dantly through Jesus Christ our Saviour, that 
" being justified by his grace, we should be 
" made heirs according to the hope of eterna 



'life:" (Tit. iii. 



^) heirs by this first 



hatification ; that is, as Hooker expresses hii 
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self, " interested in the right of inheriting/* 
through which we may afterwards, by obedience 
to the Gospel, *^ be brought to the actual pos- 
« session of eternal life,*' our final justification. 

Of man's reconciliation to God, and adoption 
to the privileges of children and heirs, St. Paul 
makes frequent mention : ** All things are of 
** God, who hath reconciled us to himself by 
" Jesus Christ" (2 Cor. v. 18.) Again, " God 
** commendeth his love towards us, in that, 
** while we were yet sinners, Christ died for as. 
'< Much more then being now justified by his 
** blood, we shall be saved from wrath through 
'< him. For, if when we were enemies, we were 
'< reconciled to God by the death of his Son, 
'^ much more being reconciled we shall be saved 
« by his life," (Rom. ▼. 8, 9, 10,) because, 
** he ever liveth to make intercession for us/' 
(Heb. vii. 25.) 

The period, then, of apostacy, and aliena- 
tion, was terminated by the reconciliation of 
man to God through the death of Christ, and 
by his adoption through faith in Christ, as we 
find also in other interesting passages of St. 
Paul on this all-important subject, man's tran- 



sition froni a state of nature to a state of grace, 
" Ye have not veceived the spirit of bondiige 
" again to fear ; but ye have received tlie 
'* Spirit of adoption, whereby we say, Abba, 
" Father. The Spirit itself beareth witness 
" with our spirit, that we are the children of 
" God; and if children, then heirs, heirs of 
" God, and joint-hejrs with Christ." (Rom. vJii. 
15, 16, 17.) 

Man was by nature far off from God ; Christ 
by his death paid the penalty for the sins of man, 
and brought him nigh to God, and by baptism 
incorporated him into one great family of faith 
and love. *' But now in Christ Jesus ye, who 
" sometime were far off, are made nigh, by the 
" blood of Christ. For he is our peace. For 
" through him we have access by one Spirit 
" unto the Father. Noiv, therefore, ye are no 
" longer strangers and foreigners, but fellow- 
" citizens with the saints, and of the household 
"of God." (Eph. ii. 13, 14, 18, 19.) All, 
who are baptized, are in union with Christ and 
his Church. " Ye are all the children of God 
" by faith in Christ Jestis. For as many of 
" you as have been hnplized into Christ, have 
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** put on Christ. TherQ is neither Jew nor 
'* Greek ; there is neither bood; nor frea ; there 
** is neither male nor female : For ye 'are all- 
one in Christ ; ai|d if ye be Christ's^ tben 
are ye Abraham's seed* and heirs aecording 
to the promise. (Gal. iii. 26^ 99.) 
Believers in Christ, ** baptized and justified/' 
constitute ** the Church of God» which he piir- 
<< chased with his own blood ;" and of which the 
Scripture speak^ in such terms of favour and 
protection » as are wholly inapplicable to a stato 
of apostacy and alienation. ** Christ loved th^: 
^< Church and gave himself for it, that he might 
'< sanctify and cleanse it with the washing of 
** water by tlie word, that he might present it to- 
** himself a glorious Church, not having spot or 
<< wrinkle, or any such thing, but that it should 
'< be holy and without blemish." (Eph. v. 25> 
27.) To the Church dispersed among the Gen- 
tiles, St. Peter addressed himself thus: ^^ Ye 
** are a chosen generation, a royal Priesthood^ a 
*^ holy nation, a peculiar people, that ye should 
^* shew forth the praises of him who hath called 
^* you out of darkness into his mai*vellous light ; 
" which in time past were not a peoj Je, but now 
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" the people of God ; which had not obtained 

*' mercy, butnow have obtained mercy." (1 Pet. 
ii. 9, 10.) Malt, apostate, alienated from God, 
and degenerated as he was, before his redcntp- 
tioa and justification by the death of Christ, i& 
here represented in the character of the Church, 
as the people of God, chosen, peculiar, reconciled, 
holy, sind the objects of his mercy. 

SL Paul, describing the same change in the 
Church of Coriuth from the corruptions of their 
natural and gentile state, represents them also 
a.s justified by baptism — " and such tvere some of 
*' you; hut ye are washed, but ye are sanctified, 
" bat ye are justified in the riame of the Lord 
" Jesus, and by the Spirit of our God ;" ( 1 Cor. 
y'l. 11.) that is, born of water and the Spirit. 

If, in addition to the preceding passages, it 
be remembiired further, that the Church is 
" God's workmanship" — " God's husbandry" — 
" God's building" — " God's creation in Christ 
'* Jesus to good works ;" and that *' Christ gave 
" himself for us, that he might redeem us from 
" all iniquity, and purify unto himself a peculiar 
" people zealous of good wof ks ;" and, moreover, 
that Christ is the head of the Church, and has 



¥ Ipromimd that wheresoever two or three are 
g;athei'ed together id his name, he will be in the 
midst of them ; and will be with them always, 
even unto the end of the world ; we may humbly 
trust, that baptized persons are not in a state of 
' nature and alienation, but of grace, reconcilia- 
I tion, and adoption ; and as " Christ's yoke is 
' easy," and " the commandments of God are 
•not grievous;" (1 John v. 3.) as " God is 
* faithful, and will not suffer us to be tempted 
*• above that we are able ;" (1 Cor. x. 13.) or 
command us to do what we are not able, with 
bis grace, to fulfil; we may confidently hope, 
that being Justified hif baptism and become heirs 
of salvation, we shall, if we continue in the faith 
and obedience of the Gospel, be finally justified 
by the reward of eternal life. 

I must not omit to notice the judgment of 
our Church on this subject in her Articles (ix. 
xvi.) and Liturgy : that although " the corrup- 
"tion of nature of every man descended from 
*' Adam is such as to deserve God's wrath and 
" damnation," yet '* there is no condemnation 
" for them that believe and are baptized;" and 
although, after baptism, " wc may depart from 
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' grace given, and fell into lin, yet by the 
" grace of God we raay arise again, and amend 
" our lives," and " plenteously bringing forth 
" the fruit of good works, may of God be pleo- 
" teously rewarded" for Christ's sake. 

I consider, therefore, the objection to the 
doctrine of Justification by faith and works, 
grounded on man's alienation from God through 
the total depravity of his nature, as unfounded 
in its principle, and inconsistent with the re- 
demption which we have in Christ, and with the 
state of grace in which that has placed us. 

Another objection to the doctrine appears to 
have arisen from a very pious feeling, an appre- 
hension lest the doctrine of man's contributing 
any thing towards his own salvation should ap- 
pear to detract from the merits of Christ. St. 
Paul certainly had no such fear, when he snld : 
" I have fought a good fight ; I have kept the 
" faith ; henceforth there is laid up for me a 
" crown :" nor when he enjoined the rich to be 
liberal in works of charity, that they may attain 
eternal life. What is done in faith to the sick, to 
the destitute, and to prisoners, is done unto the 
Lord ; what is givtn to the poor is lent unto the 



I 



htri ; is lent to one who will certainly p&yl 
again. In such works men are God's stents aod 
almoners; they are co-operating' with HiBa ih 
the relief of their fellow-creatures; and by so 
doing they are " laying np in store against the 
■" time to come," — treasure in heaven, — treasure, 
imperishahle, incorruptible, inalienable. But 
litOMgh the Scripture saye, that through such 
Works, the man that tumeth away from his sins 
shall save his «oul alive, it detracts nothing from 
the merits oi" Christ, because the best of sudi 
works cannot ]mt away a single sin that he has 
committed, and are only sufficient (if sufficient) 
for his duty ; but yet, if they are done in faith 
and repentance, they will he accepted by God, 
and rewarded for Christ's sake, because they 
are commanded by him. 

Another difficulty appears to have arisen 
from not attending to the distinction which is 
made by St. Paul between a present and a. future 
justification ; between that which takes place in 
this life, and that which will be in the next ; 
between justification by the remission of sin, 
and jnstificatiou by obedience to the Gospel. 
Justification is distinguished into two kinds by 
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Cranmer, a first and a final ; and by Hooker 
alsOi into two kinds^ one not iibplying sanctifi-* 
cation, the other implying it; one without us, 
the other in us; ope not our own, the other our 
own ; one imputed, the other inherent ; one by 
which '^ we are interested in the right of inhe* 
*^ riting j" the other, by which " we are brought 
'^ to the actual possession of eternal life.** Of 
these distinctions more hereafter. 

May we not add, without the smallest irre- 
Terence towards our pious and ever to be vene- 
rated Reformers and Martyrs, that they had 
known too much of the idolatries, superstitions, 
and presumptuous arrogance of Popery, not to 
be led sometimes into contrary extremes of doc* 
trine. This seems to have been the origin of 
our Puritan and Calvinist Ancestors* unevange- 
lical views of the total depravity and destitute 
condition of human nature. A large part of 
Hooker*s discourse on Justification is employed 
in combatting their notion of the utter impossi* 
bility that any of our Popish Ancestors could be 
saved ; and in proving that though it is certain 
that we are saved by Christ alone, it is equally 
true that we shall not be justified without good 
works. I 
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II. Before I proceed further to inquire in 
what JuHificatian by Faith only consists; to 
what Institution it belongs ; and what relation 
it bears to final Justification ; I shall lay before 
the reader, as a counter-part to the contrasted 
passages of Scripture concerning Justification, 
before quotedj some extracts from the ancient 
Fathers on the same subject. 

The doctrine of the Fathers has been col- 
lected by Suicer in his excellent Thesaurus, 
under the words AuuuoTvm and nioTK, from which 
I select the following passages. 

Theodoret : ** We were admitted to the bless- 
'^ ings of the Gospel not through works, but 
" through faith alone." Ow h' tfym — 

Again, ** By the profier of our faith alone 
<' we received remission of our sins." nkmr ^iomp 
%mnynmH — Through faith alone j not that Theo- 
doret and the other Fathers maintained, that 
faith is ever alone in any justified person ; but 
because we are justified by Christ alone, and 
without circumcision or any ritual expiations. 
For we find in the same ancient Fathers, that 
the faith which justifies from sin is never with- 
out repentance, the fear of God, &c. ; and that 



the faith which leads unto everlasting life, must 
be accompanied with s^ood works. 

Tbeodoret : ** Faith is not sufficient for our 
" salvation ; but it requires works for its per- 
*' fection." ow apui — 

Ignatius : " Faith is the beginning of life; 
*' and charity the end of it. The union of the 
*' two completes the man of God." ajx* (mt, 

Damascenus : " Faith without works isdead ; 
" as works are without faith. For true faith is 
" that which is proved by works." nia-ru x.'Tt 

The term Ji™»!roni being of so frequent occur- 
rence in the Scripture doctrine of justification, 
it is of importance to know in what sense it is 
generally used by the ancient Fathers, considered 
as interpreters of Scripture. The only meaning 
by which Suicer interprets i'tautrvn in the sense 
of justification is remission of sin; and conform- 
ably with this meaning, he interprets Ji«"* by 
Justifico and absolvo. 

The scriptural sense of Juwioinini is thus re- 
solved by Schcetgenius in his Lex. Nov. Teat. 
(the earliest of the critical Lexicons of the New 
Testament) : " Omnes omnino significatus hujus 
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'* rethif qui in sacris litteriA obtinent, ad hoi 
'* fere redigi possuut : a) jtistUiaf sive illud Dei 
^ attributum, quod cernitur in promissis ser- 
" yandis, peccatis paniendis & virtutifus cre- 
*' denticum ex promisso remunerandis, b) Be^ 
•* nifffiitaSf c.) Sanctitas.* 

The genealogy and connexion of the relative 
terms in their descent from their primitive, ^»i' 
may be thus stated : Aim}, Justice ; ^umkut, to dp 
justice, io justify f by acquittal, condemnation, or 
reward; Ammo? actively, he that doeth justice; 
passively, he that is accounted just, or justified ; 
t»Mmwnm9 the doififf ofjusticc ; justification; mercy; 
sanctity ; Auummth^ justification ; ^^MutifM, justifica* 
tion ; an act of justice, a law, decree, ordinance • 

III. Some of the more important passages of 
Scripture relative to justification by fuith with- 
out works^ — to justification by works, and not 

* Schlensner gives a mucb ampler ennmeralion : 1. juslitia* 
•>*>2. ex€rcUatw offieiorum erga alios Aomtfiei.— >3. beniffnitas, /t« 
heralUas, Sfc, et per meionymiam, eUemoiyna.—A. henigmtatis et 
liberalitaHs pramium, — 5. prohitas, sanctitas, ^c» — 6. pramium 
pmhitatiM.-^l. diligent ^ exacta observatio* — 8. complexus officio^ 
nim.--9« Veritas 9f ftera religio, — 10. favor Dei, immunitas a 
peccatorum pcenis, $* omnis felicitas Sf salus Christiana, — 11. ratio 
parvsniendi adfavorem Dei if remissionsm peccatorum. — 12. Is cut 
favor Dei et remissio peccatorum eontingit, — 13. auctor j* eausm 
remisiienis peccatorum.^^l4:t fueevis petf actio alicujus rei» 
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hy faith only 9— and to justification by works 
through faith^ or, by works the fruits of faith — 
are the following : 

1. Of Justification by faith without works. 
Rom. iii. 28. A man is justified by faith 

without the deeds of the law. 

Acts xiii. 39. By htm, all that believe are 
justified from all things, from which ye could 
not be justified by the law of Moses. 

Eph. ii. 8. By grace are ye saved through 
faith ; and that not of yourselves : it is the gift 
of God. 

2. Of Justification by works 9 and not by faith 

only. 

Matth. xii. 36| 37. In the day of judgment 
by thy words thou shalt be justified, and by thy 
words thou sbalt be condemned. 

Rom. ii. 13. The doers of the law shall be 
justified. 

James ii. 24. By works a man is justified/ 
and not by faith only. 

8. Of Justification by works through faith, that 

is, by works the fruits of faith. 

Gal. ii. 16. A man is not justified by the 

works of the law, but by the faith of Jesus 

Christ, [BAN MH Ju «i9TiiK> unless through faith in 
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Je»U8 Chrifiitj if this literal mersion be right. 
[See p. 79.] 

The cardinal points of this inquiry are in the 
questions: 1. Are we justified by faith? 2. 
What are, and what are not, the deeds of the 
law excluded by St. Paul from the office of jus- 
tification? 8. Whether justification by faith 
only be limited to the remission of sin, and to 
baptism ? 4. Whether there be a first and a 
final justification ? 

To the first question the answer is clear, that 
we are not justified hy faith, but by the death of 
Christ; not 5^' faith, but through faith in the 
death and resurrection of Christ. We are justi- 
fied by faith as a means only and condition. Br 
Christ believers are justified. (Acts xiii. 89.) 
St. Peter, in his address to the Jews, does not 
even mention faith as necessary to the remission 
of their sins. ** Repent ye therefore and be con- 
verted, that your sins may be blotted out.** 
(Acts iii. 10.) But, though not mentioned, 
faith is implied in repentance and conversion, 
which are acts of faith. 

2. The second question may be resolved by 
St. Paulas declaration in his Sermon at Antioch*, 
that, '* by hini, all thM believe ate jiintified froni 



■* all things, from wliicli ye could not be Justitied 
by the law of Moses," The object of the exclu- 
l^n is evident from the contrast between Him 
by whom we ore justified, mid //tat by which we 
re not justiBed; between that which justifies, 
i^d that which cannot juijtify ; between the blood 
pf Christ, which cleanseth from all sin ; (1 John 
L 7.) and the " blood of bulls and of goats, which 
** it was not possible should take away sin." 
(Heb. X. 4.) " The deeds of the law," there- 
jfore, which St. Paul excluded from the office of 
justification, are the expiatory works of the Levi- 
tical law. All works are clearly not excluded 
from justification ; for repentance and confession 
pre works, — the moral works of faith. Even 
faith itself is a work. (John vi. 29.) 

3. As he that doelh righteousness is righteous, 
or just, itaiof, (1 Joiin iii. 7,) and as the doers of 
the law will he justified, (Rom. ii. 13,) juslijied 
and rewarded in the next life according to their 
words and deeds, (Matth. xii. 37, xvi. 27,) justi- 
fication by faith onli/ must be an act of grace in 
this life by an ordinance of God, which justifies 
from sin tvilhout the deeds of the law ; and must 
be ascribed, if notexclusively, yet pre-eminently, 
to the spiritual grace of baptism. 
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4. If justification by faith only be limited to 
the remission of sin, it cannot be the only jasti* 
fication. And if not the only justification, there 
must be at least a Jlrsl and a Jlnal justification* 
This distinction is denied by the opponents of 
justification by faith and tvorkSf as contrary to 
the Articles and Homilies of our Church. Arch* 
bishop Cranmer, who had an important share in 
the composition of our public formularies, in his 
Necessary Erudition of a Christian Man, distin* 
guishes justification into^r^f ^nd final; namely, 
justification from sin by baptism, and justifica- 
tion by the reward of good works at the last day. 
Others, on the contrary, contend thst justification 
by faith only is not limited to baptism, but com- 
prehends the last judgment ; and that the limi- 
tation of it to baptism is contrary to the Articles. 
Yet the Twelfth Article, which speaks of works 
done after justification, cannot mean the last 
judgment ; and the Thirteenth, in speaking of 
works done before justification, can mean only 
the remission of sin in baptism. In the Homily 
of Saliration, justification is identified with re- 
mission of sin ; and justified and baptized are 
used as synonymous terms. And that the justi- 
fication there mentioned is justification by faith 
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Mfy is eTident from the reference which is mada 
in the Eleventh Article to the Homily, as the 
expositor of its doctrine. Bat if justification by 
faith only be limited to the remissidn of sin and 
to baptism, it cannot be the only jasti 6 cation, 
(especially if justification be equivalent to salva- 
tion, and salvation be the possession of the re- 
ward of eternal life ;) but there must be, accord- 
ing' to Cranmer's distinction, a present and a 
future, or vl first and n final justification. 

Scripture must be our g^uide in determining 
this point. The term justification occurs but in 
three passag^es of our English Translation of the 
New Testament, and atl of them in the Epistle 
to the Romans ; and is expressed in the original 
by ftnaiawi? in Rom. iv. 25. v. 18. and by >.>i«wf*« 
in Rom. v. 16. both terms meaning remission of 
sin ; the former having no other meaning in the 
New Testament, and the latter, in the passage 
before r{uoted, being restricted to that sense by 
its opposition to condemnation. 

The term justification, then, in the New 
Testament has only one meaning, and is confined 
to this life ; but its verb justify, like its original 
»>«■-, is a very complex term. As far as concerns 
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the present sbbject, it has a twofold s\gA\(icAi\6nf 
accordingly as it relate9 to tAi^ life or the nextt 
like its relative terms riffhteintmess and mhatimu 
To begin with the latter,. St. Paul says, We <ire 
sayed by t^ washing of; regeneration! and the 
renewing pf the; Holy Ghost« (Tit. iii, 6.) By 
baptism we are washed from onr sins past» j|isf< 
tified, sanctified^ regenqrat0d» and placed in a- 
state of salvation, gratuitouisly ^nd uncondition*-' 
ally. Put in the next life ^e shall be wvj^^ oft 
eonditioii ;of our continuing stedfast and fiaitfaful 
in the trials that are allotted us. '^He that 
*f endureth unto the enA shall be saved.'* (Matt. 
X. 22.) We are saved by baptism n;J<Aoti/ the 
deeds of the law ; we shall be saved hereafter 
according to our deeds, through faith in Christ. 
(Rom. ii. 6.) ^< Being now justified by his blood, 
'< we shall be saved from wrath through him.*' 
(Rom. V. 9«) The Scriptures therefore certify 
to us a present and a final salvation. 

Righteousness has also a twofold signification 
corresponding with two of the many signifiea- 
tions of its original ^oM^yn,^ which, in our public 

^ In Paulli scriptis hxai^ffwn transfertnr ad jnstifica- 
tionem i. e« ad absohitionem a culpa peccati^ jadicio Dei, et^ 



77 

/ 

version, is through all its various senses uniformly 
•rendered rijfhieousness* As far as concerns the 
present subject, it denotes both the righteousness 
oi/mth (mfyf and the righteousness of faith and 
ffwAfy or justification by faith only, (Rom. iv. 
11; V.17;) and justification by faith and works, 
(Heb. XI. 7 ; Rom. iv. 3 ;) styled by Hooker 
** the righteousness of justification/* and '^ the 
** righteousness of sanctification ;** the former 
giving to a man a titie to the inheritance of 
eternal life, the latter putting him in actual 
possession of it.f The doctrine of imputed 
r^hteoumess will be considered hereafter. 

The term justification has, also, a twofold 
signification, in its reference to the present life 
and to the next. We are ** now justified by the 
*« blood of Christ" (Rom. v. 9) ; "justified from 
^* all things, from which ye could not be justified 
<« by the law of Moses" (Acts xiii. 39) ; '' jus- 
♦* tified by faith, without the deeds of the law." 



(quod ^postolos cam absolutione arctissime coojiiiigit) ad 
iipem vhse teteniaB — ^Brbtschnbibbr Lex. Not. Test Y. 

t Disiionrse. of Jostification, p. 488, Worka, vol. iii. 
Oxf. edit. 1793. 
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{Rom. iii. 38.) Tfait is jonr piremU juBiifioatioor. 
Bat themne audMrity assures us, ibat *^ ant the 
** hearecB of the lair [an] just^ before Crod, b«t 
^' the dseivof dse law shaUi^ justified." {Bjom. 
iu IS.) that isi in the hext, when all men^wiU 
be judged, and rewarded 4>r puakhed adcordiiig^ 
to their works. We haire therefore Bt. Paid^s 
authority for a pivMil and a^iilars jdsttflcation. 
And '' a greater than *' tit. Paul has taught us, 
that in the day of judgmeilt «ien wiU bejUsUfkd 
•or condemned by their words (Matt. ^ii^^dO) as 
well as by their actions. 

Wlien ^. Paul says ^t the doers of the hw 
•shall be justified, though faith is not mentioned, 
he does not mean that they will be justified by 
jworibs wUhout failhf but tkrwyh fmtk, and ifor 
^Christ's suke. This must also be tinderktood kl 
'Stt John^i ^brds# '^ if we confess our sins. He 
^ is faithful and just to farf^we ns our ttns, and 

■ I 1^1 "kit I 1 M I I I 1> ■ i 

* AuMk^, rigkteom$. ScUeiuner explains it l>y Ifcoi 
pnahtOuM etheHefieh oHiiMf, wMMi readcfm iht ftmmge a 
pandldl to our SfiTimn^s wo!^, <* VfeteffHty one Aat M^th 
" unto me. Lord, Lord, shall enter into the kingden 4^f 
^ heaven » fnit'he4|iat-doet|i4ii6 irtll of i&y Father whic^ 
f* is in heaven." 



iediifroin all unrighteousness:" that 
is, for Christ's sake, and through faith in him. 

There is a passage of St. Paul (Gal. ii. 16.) 
■which deserves consideration on account of its 

1 -apparent contradiction to the doctrine of another 
wlpostle, which cannot be. '• A man is notjus- 
I*' tified by the works of the law, but by the 
■** faith of Jesus Christ." Id thiB, as it is trans- 
lated, there is an express contradiction to tlie 
doctrine of St. James, that ** by works a miiu 
" is justified, and not l>y faith only," as well as 
to St. Paul's own word:?, that " the doers of tlie 
" taw shall be justified;" and to our Saviour's de- 
claration, " In the day of judgment by thy words 
•' thou shalt be justified." But in the literal ac- 
ceptation of the passage there is no contradiction 

to either. Oh Jl>UHiii-r«. »f9fi«r»i li ipyur m^oh, ean mh i,a 

•wTwt iwmu XfiuTsy, " a man is not justified by the 
" works of the law, wiless* through faith in 
"Jesus Christ:" •! ipiw — Ji* »i«-i«i— 6y works — 
through faith, which implies the ivorks of faith, 
and that works are justified by faith. And thus 



I irn, niti, ti non, excipit, & ponit t-onditioDeni sine 
. Gal, ii. m. (Br«tschneider, Lex. ^ov. Tebt) 
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'' the just shall live by faith ;'' that is, be 
that is justy ami he oqly, shall live by faith ; his 
wqrks $hall be jcisti6ed through faith. Abmham 
WsMi justified by works, — hj liis obediencey-r- 
through faith t When St. Paul says, in the same 
verse, that ** by the works of the law shall no 
'* flesh be justified ;'' if it mean by the works of 
.the law ahne^ it conitainsi no contradiction |Q\tbe 
jf]3ttfy ing property of works, through faith, . 

TJie remission of sin through faith only is 
.our,fii*st justificsition, and is confined to this 
life J apd is as distinct from %heJinaljwUficati(m 
of tlie .last day, as pardon is from reward, and 
. bears no other relation to it than this, tbfit all 
n)en will be punished in the next life,, \those' sins 
are not forgiven in tb|s; and that pp n^an will 
be rewarded hereafter, who has not made, hjs 
peace with God here by faith and repentance. 
For the judgment of the la^t day will be. not to 
' pardon f but to reward of punish every man ^ac- 
cording tp his works. Most fatal, therefore, 
will be the delusion of thoi^ iwho sh^ll trurt for 
their final justification either to their faith with- 
out good works, or to their good works without 
fiiith. A few passages of Scripture, marking 
the nwful stale of trial intervening between our 



81 



\ f\' 



first justification by the remission of sin in thiij 
Itfe^ and the ultimate justification by reward or 
piiDishment in the next, will suffice efiectually 
to distinguish one justification from the other, 
atfd to shew that we shall he finally justified not 
by faith only, but hy faith and works; ** for the 
'' flon of Man shall come in the glory of his 
*^ Father with his Angels, and then he shall re-* 
^ ward every man according to his works.'* (Matt^ 
XTi. 27«) ^* The time is coming, in which all 
^ that are in their graves shall hear his voice, 
*^ and shall come forth ; they that haV^e done good 
^ onto the resurrection of life, and they that have 
^* done evil unto the resurrection of damnhtion/^ 
(John V. 28, 29.) Compare also 2 Cor. v. 10; 
Acts xvii. 31 ; 2 Thess. i. 7, 8. To which we 
may add St. Faults testimony (Rom. ii. 6) to 
*' the righteous judgment of God^ who will ren- 
** der to every man accdrding to his deeds ; to 
** them, who by patient continuance in well 
'< doing seek for glory, and honour, and immor-- 
" tality, eternal life." 

This passage is remarkable for the excitement 
which it gives to the most ardent zeal of virtuous 
minds, who are encouraged by it to ** seek for 
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'' glory aod honoor/' that; which cometh from 
G<>d only, ai^d for the <* imrnQrU^iiyt: wh>ch 
Gfari^t haHi pur«ha«c4 by hi» d^aih ^ afi4 to seek 
for it by ^' p/atl^utt conl^mia^ce ia woU doing," 
With thepromiae of '^eternal l^e'' fpritfi.roiwiurd 
19 l^t day, whop ^f ov^ry man ^haU bavtij^^i^e 
« gf jGrod;V (1 €or* iv. 6^) that is^^ewry man 
whp (^batt. shall I iiay, to avoid the chaise of 
Bomanism?) ipetits?* or deservea? oris enti- 
U^d to ?. the commendation, of f' We}l doae, 
V thou go0d;aJKl faithfiil. servant, 'enter thou imto* 
*' th^ ioy of thy Lord." St. John is. •* very^ 
" bold" in $ayi^9, '* blessed are they who do> 
** bis co9im94idments, Uiat they may /lave it^r^^)^ 

* <^ Xhe aneients fuse meriting toir Maini$if^ ; vdA. iii U^st 
sense they of Wittenberg have in their Confession : We 
teach l2iat ^ood works, commanded of Ood, iaire neces- 
sarily t» be don9» and, by the free kindoes^^ of God, they 
merit [obtain] tlipir certain reward/' (Hool^er'a Dis*- 
comrse of Justification^ p. 454, Works vol. iii. Oxf. od.) 
Merko, in the ancient Latin writers, signifies to Merve in 
the armtf ; and Mbritum , the pmf obtained for such ser- 
vice ; Emeritus, a person discharged from military dipty 
on account of long service. Merits ftom this classical 
sense, was unexceptionable in its meaning, till it was abused 
by the Church of Rome in her doctrine of Supererogation, 
and the Treasury of Mefits. 






'"•• to the tree of life;" yet not more bold than 
St. Paul, who direcls his disciple Timothy to 
' charge them who are rich in this world to do 
" good, that they may attain eternal life." 

I have now shewn, from the Scriptures, that 
justification hy faith only consists in ihe remission 
of sin, and that in the Articles and Homilies of 
our Church it is limited to baptism. I have 
likewise shewn that there is a. first and a final" 
justification ; the former being by faith only, in 
this life; the latter, by faith and works, in the 
judgment of the last day. I do not say a first 
and jeconrf justification, but a. first and final ; 
because a man may, in the course of his life, 
after baptism, depart from grace, " not seven 
" times only, but seventy times seven," in 
thought, word, or deed, and may turn again to 
God, (conversion not being a single act, unckangc- 



* The term Jinal juatification is used in the same man- 
ner as "final acquittal at the last <iay," and "final admU- 
" Hon into the kingdom of heaven, " in the following- passage : 
" The merits of a crucified Saviour apprehended and em- 
" braced by faith, constitute the basis of a man's jins) 
" acquittal at the day of judgraent, and of Ms final admit- 
" sion into the kingdom of heav*n." (Sixth Letter to tho 
Rer. G. WiHtins, by the Archdeacon of Ely, p. 69,) 
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ahk add indefectible,) andi through the mer ite of 
Christ) be accepted of God^ By every sincere 
act of contrition and repentance he is jfOBtified 
from sin for Christ's sake, his final justificattod 
in the next life depending on his <' endiiring 
** onto the end** of this life in faith aftd refiewed 
obedience. And baring so made his peace with 
God here, ^^ all fads transgressions that he hath 
^ committed, they shall not be mentianed unto 

him ; in his righteousness that he hath done, 

he shall live/* (Ezek. xviii. 22.) 
lY. Good works are an evidence of faith ; as 
we find in 8t. James's epistle ; ** Shew me thy 
*< feith without thy works, and I will shew thee 
'^ BEiy faith by my wot ks.** (2 James 1.8.) Bot 
they are not mere evidences of faith r they srre Use 
life of faith ; for wkhdut thent fsith in dead« 
Without good works, faifh is not faith. St; Jobd 
says, ** He that saith I know G^d, and keepeth 
** not his comtoaudtnettts, is a liar.'*^ (1 Jf*6hn ii- 
i.) Again, ** Xf a man say, I love God, and 
*' hatetk his brother, he isP a liar." (ir. fi».) So 
inseparable are good works froto a true faith, 
that they are identified by the Prophet ; " He 
** judged the cause of the poor andneetfy, then 
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*.' it was well with tiiin. Was not this to know 
*'ine? saith the Lortl." (Jer. xxii. 16.) They 
arc therefore pronounced Ijy the preacher to be 
an essential part of religion. *' Let us hear the 
" couclusion of the whole matter: Fear God, 
*' and keep his coaimaDdtnents ; for this ia the 
" whole duty of man." (Ecclea. xii. 13.) Nei- 
ther good works, therefore, nor faith, singly, is 
the whole duty of man. The belief and fear of 
God is the bet/inning of religion, and the keeping 
of his commandments its consummattcm. By 
higher and greater authority good works are de- 
clared to be the sum and substance of religion. 
"Pure religion, and unde61ed before God and 
" the Father, is this. To visit the fatherless and 
" widows in their affliction, and to keep himself 
" unspotted from the world," (James i. 27.) 
That to know God is not only to believe in him, 
but to obey him, we have the testimony of St. 
Paul ; " The Lord Jesus shall be revealed from 
" heaven, with liis mighty Angels, in flaming 
" Jire, taking vengeance on them that know not 
" God, and that obey not the gospel of our Lord 
" Jesus Christ." (2 Thess. i. 7, 8.) The inse- 
parable connection of good works with faith is 



■ clear from this, that they are evidence « 
faith not only before men, but also to ourselves. 
" We know that we know God, if jve keep his 
" commandments" (1 John ii. 3 ;) and that they 
are a ground of assurance : " We know that we 
" are paissed from death unto life, because we 
" love the brethren.'* (1 John iii. 14.) 

Faith and obedience, therefore, and not faith 
only, are essential to our^na/ salvation and jus- 

' tification. One will not save without the other. 

I If it he said, '* believe, and thou shall be saved," 
it is also said, " do this, and thou shalt live •" 
*' forgive, and ye shall be forgiven." If again 
it be said, " he that believcth shall not be 
« damned," we are also assured, that '* if we 
« forgive not men their trespasses, neither will 
** our heavenly Father forfjive us our trespasses." 
(Matth. vi. 15.) We are admonished, moreover, 
that " except our righteousness shall exceed the 
" righteousness of the Scribes and Pharasees, we 
*' shall in no case enter into the kingdom of 
•' heaven," (Matt. v. 20.) It neither concerns 
OS, nor becomes us, to make comparisons of two 
indispensable duties ; yet if we seek in Scripture 
for a comparative estimate of faith and good 



works, and of their relative necessity to our sal- 
vation, good works may appear to have a pre- 
ponderating influence. We have not only the 
authority of St. James for saying, " What doth 
" it profit, my brethren, though a man say he 
*' hath faith, and have not works, can faith save 
"him?" (James ii. 14.) St. Paul, speaking 
of that virtue, without which whosoever llveth 
is counted dead before God, says, " though I 
•' have all faith, so that I could remove moun- 
*' tains, and have not charity, I am nothing." 
(1 Cor. xiii. 2.) St. Peter, also, expressly 
directing his reader's attention to the end of all 
things, (in which we shall have our ^naZ justifi- 
cation,) says, (1 Peter iv. 7,) " But the end of 
" all things is at hand : be ye therefore sober, 
" and watch unto prayer. And, above all things, 
"have fervent charity among yourselves; for 
" charity shall cover the multitude of sins ;" 
which St. Peter seems to have said in the spirit 
of the prophet Daniel, " Break oiF thy sins by 
*' righteousness, and thine iniquities by shewing 
*' mercy to the poor." (iv. 27.) Not that cha- 
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without 



atones for sin ; but, as he will I 
mercy i 



i judged 
J who has shewn no mercv, so we 
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may he sure he that sheweth mercy and charity 
will be judged with mercy. (Matt v. 7.; xxv. 
34.^40.) The iofinite importance of charity to 
to oqr solvation is expressed in these remarkable 
words of our Saviour : ^' Give alms of such things 
" as thou hasty and behold all things are deian 
<^ unto you' (Luke xi, 41); omnia vestra grata 
eruHt Deo et acc^ta J (Schleusner;) '< sell that 
'< thou hast, and give to the poor, and thou shalt 
" have treasure hi heaveUf' (Matt. xix. 21,)« — 
treasure laid up in store against the last day ; 
aUid in St. PauFs comparison of charity with 
faith and hope, ^* the greatest of these is cha*- 
" rity/* (1 Cor. xiii. 13.) Charity is pro- 
nounced by St. Paul to be greater than faith* 
because it is a more comprehensive virtue, and 
includes faith ; for we may believe in God with- 
out loving him, but we cannot love God without 
believing in him. Charity, too, or love, is the 
fulfilling of the law, and comprehends both the 
love of God and of our neighbour. But, as I 
said before, most fatal will be the delusion of 
them, who shall trust for their final justification 
either to their good works without faith, or to 
faith without good works ; who shall think that 



there is any other means of justification from sin 
bat the death and merits of Christ; or that 
Christ is the author of salvation to any but those 
who obey htm ; or that there is any hope of ac- 
ceptance with God, but through the mediation 
Inid intercession of Christ. 

V, When we find in Scripture the righteousness 
ieif man contrasted with the righteousness of God, 
it means man's vain attempts to justify himself 
from sin by any works, but especially by ritual 
and legal expiations, instead of seeking reconci- 
liation through faith in the mercy of God, and 
the atonement of Christ. The righteousness of 
God ia frequently spoken of in the New Testa- 
ment, especially by St. Paul, (Rom. i. 17; iii. 
6,21,22; H.3; 2 Cor. v.21.) and always means 
the mercy or the justice of God ; but no where 
is there mention made of the righteousness of 
Christ, and, consequently, none of Christ's 
righteousness inrpiUed to us, by which it is said 
not only that " our sins are remitted, and oor 
" obligations to punishment cancelled," but that 
" we are considered and dealt with as pereons 
* who have fulfilled the law, and satisfied all 
' its requisitions, and that the obedience and 
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** righteousness of Christ imputed to us is the 
** formal cause of our justification/'^ For this 
doctrine of imputed righteousness no authority of 
Scripture is quoted. The only passage which 
resembles it in terms is the following : (Rom* iv« 
6.) '^ even as David also describeth the blessed- 
'< ness of the man unto whom God imputeth 
'* righteousness without works/* But this affords 
no colour for the doctrine of Christ's righteous- 
ness imputed to us, in any other sense than that 
of the merits of Christ s death imputed to us by 
the remission of our sins through his atonement* 
To << impute righteousness/* in the language of 
the Psalmist, -is to account righteous^ to justify^ 
to acquit from sin, to pardon; to <^ impute 
'^ righteousness without works'^ is gratuitously to 
pardon, as is evident from the words of the Psal- 
mist, (xxxii. 2,) to which St. Paul alludes, and 
which he quotes in verse 8, ^* blessed is the man 
** unto vi^hom the Lord will not impute sin/' 
But this is very different from making a, sinner 
just and holy by imputing to him the justice and 
holiness of another. 

* Archdeacon of Ely's Charge, p. 26^ 
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Tti6 d^th of Christ did not exempt ua from 
tlie obligation of obeying the Gospel to the 
utmost of our ]>ower, on the supposition that 
Christ fulfilled the law for us. The law, which 
Christ came " not to destroy, but to fultil," was 
the law contained in the types and predictions 
of the Old Testament, which he fulfilled by the 
Sacrifice of himself on the cross. Christ came 
"not only to die for our sins, but to set us an 
example, that we should follow his steps ; — not 
to release us from the moral law, but to teach us 
how to fulfil it. He came to *' purify unto him- 

' " self a peculiar people, zealous of good works." 
'*' I have chosen you," (Christ said to his disci- 
ples,) " and ordained you, that ye should go 

'**• and bring forth fruit. Herein is my Father 
" glorified, that ye bear much fruit," adding a 
'consideration of the highest moment, as a rule 
of life and a test of Christian character, " SO 
" shall ye be my disciples." (John xv. 8, 16.) 
Again, " Except ye be converted, and become 
" as little children, ye cannot he my disciples." 
(Matt, xviil. 3.) This was said to believers in 
Christ — the twelve Apostles, — when Christ was 
prescribing to them Ihe moral work of humility ; 
and what he said on both occasions was in effect 



felliiig^ theip» not that he should fulfil the law 
for them^ but thfit they should work out their 
(pwn salvation. 

.:. To be a real disciple of Christi to ''learn of 
" him," to " follow his steps," to have " the 
'V^ame mind that was in him," and '' his Spirit," 
('^ fop if any man- hath not the Spirit of Christy 
<< he is none of his," Rom. viii. 0,) must be 
^ssential to our final justification and salvation; 
and the instructions given us for attaining the 
character of a disciple of Christ, will shew that 
pur Saviour's satisfs^ction and atonement for sin 
has not exempted men from the duties of per- 
sonal righteousness, as indispensable means of 
their final justification. To the Jews who be- 
lieved on him, Christ said, '' if ye continue ia 
'^ my word, then are ye my disciples indeed." 
(John viii. 31, 32.) To continue in his word, 
is not only to believe in him, but to obey him. 
** If ye love me, keep my commandments/' 
(John xiv. 15.) " Ye are my friends if ye 
*.' keep my commandments." (John xv. 14.J 
** By this shall all men know that ye are my 
" disciples, if ye have love one to another." 

• ■ 

(John xiii. 35.) The fulfilment of these con- 
ditions constitutes the righteousness which is 



indispensable to the character of a real disciple 
of Christ, and therefore to our final salvation. 
Heaven is attainable, throug^h the grace of 
God, and the promises of the Gospel, by per- 
sonal risrhteoHsness, (" do this, and thou shalt 
•* live;" *' if thon woiildest enter into life, keep 
•' the commandments,") and is unattainable 
without it. For, " except your rig;liteousne8s" 
— your own righteousness — " shall exceed the 
*' righteousness of the Scribes and Pharisees, 
" ye shall in no case enter into the kingdom of 
" heaven ;" and therefore not by any imputed 
righteousness. For, as " in the day of judgment 
** men will be justified, or condemned, by their 
*' words," so they will be justified by their 
righteousness, or condemned by their unrepented 
unrighteousness. " The doers of the law will 
*' be justified" by their own deeds, not by im- 
putation. The only scriptural sense that can be 
given to an expression which does not occur in 
the Scriptures — the impuled righteousness of 
Christ — is absolution from sin by the death of 
Christ. 
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• Appendix to the Archdeacon of Ely'i Charge, p. 77. 
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Hooker as an authority for the CaWinistic ^kjc^ 
trine of imputed righteousness ; but, as it appears 
to mep in direct contradiction to its meaning: 
** We have already showed, that there be two 
*< kinds of righteousness; the one without ua^ 
<* which we have by imputation ; the other m 
** uSf which cotisists of faith, hope, and charity, 
^< and other Christian virtues/'^ The anfy 4ni- 
puted righteousness here mentioned is that which 
is without USf namely, Christ's satisfaction for 
sin, and the remission of it for his sake. 3ut 
faith, hope, charity, and the other Christian 
virtues which constiiiOe Iioliness, are, according 
to Hooker, tit uSf and therefore not imputed 
to us. ' 

There is a passage in St. Paul (1 Cor. i. 30) 
which may, perhaps, be misapplied to this sub- 
ject : ** Who of God is made linto As wisdom, 
<^ and riffhteausness, and santification, and re- 
^^ demption.** Righteousness (J^mmmwii) does not 
here mean hoUnesSf but justificationf and, by 
metonymy, justifier. " Who of God is made 



* Hooker's Works, p. 501, folio ed.; p. 463, vol. iii. 
Bvo. ed. 



" unto us a teacher, and jusiifier, and sanctifier, 
" aud redeemer." In the same sense Christ is 
called by the Prophet, " the Lord our Righ- 
" teousness;" (Jer. xxiii. 6;) that is, our jus- 
tifier and Saviour. And thus, in 2 Cor. v. 21, 
" He made him to be sin" [a sin-offering] " for 
" us, who knew no sin, that we might be made 
" the righteousness of God in him,"* that we 
might be justified and pardoned by God through 
him. 

The sentiments of Hooker on this subject 
are of too much importance to be left in doubt. 
1 shall therefore lay before the reader some pas- 
sages from his Discourse of Justification, which 
will serve both to illustrate the passage just 
quoted, and to ascertain his views of the doc- 
trine of justification hy faith and works, as well 
as h^ faith only. In the passage just quoted, 
lie says, " We have already shewed, that there 
" be Inio kinds of Christian righteousness." 
This he has done in the sixth section of bis 
discourse, in which he treats of the " riglUeous- 



' Ut ejus beneficio Robu coatingorflt remissio peccato- 
runi.— (Schleusncr, Lex. Nov.T««t.) 
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^* ness of Jurtification,** and the ^' rtghtemanesM 
•* of sanctificatian,*^ observing, that " the righ- 
^ teousness wherein we must be found, if we 
^* would be justified, is not our own; therefore 
** we cannot be justified*' [from sin] " by any 
*' inherent quality/* But, " concerning the 
<^ righteousness of sanctification, we deny it not 
^< to be inherent ; we grant, that unless*we work 
'^ we have it not.*" In the twenty-first section 
he distinguishes righteousness into imputed and 
actual, stating the former to be ^^ the external 
^* justice [righteousness] of Jesus Christ f*^ the 
latter, ** the righteousness of good works ;*' and 
consequently understanding by imputed rigkte^ 
ousness not the holiness of Christ, but his satisfac- 
tion for the sins of mankind by his death on the 
cross. 

In this section (2tst), after stating the dis* 
tinction between habitual and actual righteous-* 
ness, he adds, " which being attentively marked 
" sheweth plainly how the faith of true believers 
** cannot be divorced from hope and love ; how 
<< faith is a part of sanctification, and yet unto 
*' justification necessary; how faith is perfected 
** by good works, and not works of oors without 



' U faith ; finally, bow our Fathers might hold 
• that we are justified by faith alone, and yet 
" hold truly that without works we are notjiisti- 
*'Jied." In the preceding section (§ 20) ha 
observes, *' Did they hold that we cannot be 
•* saved by Christ rvithout good works ? Wo 
*' do ourselves, I tfaluk, also say as much, with 
'* this construction, salvation being taken as in 
*' that sentence, Corde creditur ad jiistiiiam ore 
** Jit confessio ad salulein. Except infants, and 
" men cut off upon the point of their conversion, 
" of the rest none shall see God, but such as 
'* seek peace and holiness, though not as a cause 
•* of their salvation, yet as a way which they 
" must walk which will be saved. Did they 
*• hold that without works we are not justified ? 
** Take justification so as it may also imply 
" sanctification, and St. James doth say as 
" much ; for, except there be an ambiguity in 
*' the same term, St. Paid and St. James do 
*' contradict each the other ; which cannot be. 
" Now their is no ambiguity in the name either 
** of faith or of works, being meant by them both 
" in one and the same sense. Finding, therefore, 
" that justification is spoken of by St. Paul nitli^ 




Im ike tmemfy mimti 
i wp of tio t csmlkm : ^ Lei wb bewcw lot if vc 
^ make teo naoy ways of d ui i iag Ghmt, vc 
^ aearre Itawe aaj way for oui«l i €* tnly aid 
^ woodly to confeti him. SakatioB orij by 
^ C?hritl b the tme foondaiioo w fctieapy indeed 
^ dirirtiaoity irtandefh* Bntwhatif Imt, yon 
^ eafimit be tared mfy by Christ, without this 
^ addttioDt Christ bdieved to heart, t mf e M &ed 
frith mootb, obeyed in life and conrersation ? 
Beeaose I add, do I therefore deny that wfaicft 
1 did directly affirm ? There may be an ad- 
^ ditament of explication which overthroweth 
^^ not, bat proreth and conclodeth the proposition 
^^ whereanio it is annexed/' In which he con- 
firms his former remark, that a man ^ may hold 
** that we are jnstified by faith alone, and yet 
''hold truly, that without works we are not 
'* justified/' 
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tti the preceding extracts. Hooker hns diB- 
tingiiished justification into two kinds: " justifi- 
" cation not implying sanctification," that is 
justification without works, or hy faith only ; and 
•'justification implying sanctification" or justi- 
fication by faith and norks. (§ 20.) 

The former he also calU *' the righteousness 
" of justification," and the latter, " the righte- 
** oiisness of sanctification." (§ 6.) 

Again, the former he denominates the righte- 
ousness that is without us ; ibe latter, the righte- 
ousness that is in us; (§ 21.) the former 
not our Ofon ; the latter, inherent ; (§ 6.) the 
former justification, obtained by imputation, and 
called imputed righteousness j and styled also by 
him '* the external justice [righteousness] of 
" Christ," (that is, his satisfaction for sin by 
his death on the cross ;) the latter justification, 
not imputed, but inherent. (§21.) 

VI. Hooker, like Bishop Bull, was equally 
opposed to Papists and Puritans; but in press- 
ing his arguments against the Puritans, he often 
approaches the very verge of Popery ; and in 
his opposition to the Papists, his language some- 
times has almost the stamp of Calvinism. Yet 
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his limiting imputed righteousness to ** the external 
'' justice of Christ/* (which the Homily oa 
Salvation expressly distinguishes from the Ao/»- 
ness of Christ,)^ and ascribing justification to 
faith and workSf prove him to be no Calvinist. 
And that his opinions have no more affinity with 
Popery than Bishop BulFs, I shall shew in 
replying to a similar accusation brought against 
the Bishop by the Archdeacon of Ely, in the 
Appendix to his Charge lately published; in 
which he not only imputes to Bishop Ball ^^ a 
^' congeniality with the sentiments oftheRoman^ 
** istSf' but scruples hot to say, ^^ that he never 
** met with any Protestant writer, of any emi- 
'Vnence at least, who tampered with the strictness 
** of the Divine Law in so dangerous a manner 
*' as Bishop Bull/' (Append, p. 56.) 
^ The cihief objects of the Appendix are, to 
oppose Bishop Bull's exposition of the doctrine 
of justification (which is done in Appends A.), 
and to maintain the doctrine of the imputed 
righteousness of Christ^ (Append. B.) The 



* The justice of Christ '^ condsted in paying our ransom, 
r mifulfiUivg the law.** (Page 19.) 
3j. 



lAppenSix comraencesi with the following otser- 
I Tation : " It may, I believe, be asserted with 
" the utmost conhdence, and without any fear of 
" the assertion being- disproved, that of all the 
*' illustrious divines, whose names adorn the ec- 
" clesiastical annals of this country frona the time 
" of the Reformation till the reign of Charles the 
I ** First, not one can be found, who did not dis- 
•• tinctly maintain the doctrine of justification 
'* by faith alone. Since the latter period, how- 
" ever, there have been some by whom it has 
. •* been qualified, or perverted, or totally denied.'' 
I During the period here mentioned there is, pro- 
bably, not a single writer who does not admit 
that we are not justified by faith, but by the 
death of Christ, and therefore not by Jaith alone ; 
for that, in strictness of language, would make 
faith the cause of our justification. The Arch- 
deacon himself admits, (Charge, p. 26,] that 
" faith is to be viewed as a medium or channel 
*' through which certain benefits are to be con- 
" veyed, rather than as a cause or reason on 
** account of which they are conveyed." Faith, 
therefore, is that through which, and not by 
tvkich, we are justified. 



During the same period tlierc is, proliably, 
Dot a single writer who does not admit, that 
uo one is justified without contrition and re- 
petUance, and, therefore, not by faith alone ; 
for contrition and repentance are works, and, 
as I said before, the moral works of faith. 
The Archdeacon admits, {Charge, p. 30, 31,) 
that the properties and requisitions of a justifying 
faith require men to *< renounce every sinful 
" pleasure, and every sinful indulgence"— which 
are works indispeusable to sincere repentance. 
And Bishop Bull contends for nothing more, 
■when he maintains that faith is no where in 
Scripture called the ow/y instrument of justifica- 
tion. " Te obtester," says the Bishop, in his 
Examen CensurtB, " ut locum monstres, si poteris, 
" ubi Spiritus Sanctus dicit fidem esse unicum 
*' justijicationis instrumenlum ; qui modus lo- 
*' quendi solus hie a me rejicitur." (P. 554, 
Animadv. 9.) The Bishop says to his opponent, 
" You presume, that in the sacred Scriptures 
" justificatiou is every where ascribed to Faith, 
" and no where to works ; on the contrary, I 
" affirm that justification is ascribed not to faith 
" alone, but also to other virtues; nay, oftener 
" to other virtues than to faith. Freesumis jus- 
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'* tilicatioiiem in sacris Scripturis iibiqiic Fulei 
** tribui, nullibi Operibus ; coiilra afi'iniio jua- 
" ticatioiiem noQ Fidel soli, sed et aliis vii-- 
" tutibiix tribuii iuio aliis virtutibu tribiii 
" SEepius quam Fidei." The Bishop there- 
fore observes, (p. 55(i,) " that the question is, 
'* whether faith alone be sufHcient for the jus- 
" tification of man, or whellier repentance, and 
** coDversioii from sin to God, proceeding from 
*' a. sincere love to God, be not also required for 

• man's justification. Qusestio est," &c. The 
Archdeacon admits, that repentance, or conver- 
sion from am to God, is requisite for man's jus- 
tification j which is conceding all that is con- 
tended for by Bishop Bull, who says, " if any 
*' one in this matter ascribe the Jirst place, to 
" Faith, no temperate or peaceable man will 
'' dispute with Iiim on this account, provided 

' ** he does but acknowledge the absolute necesi 
' sity, also, of repentance to man's justification. 

* Where this is granted, good men may differ 
" on other points of this inquiry without any 
** ritik of their salvation. Qui primas partes in 
*• hoc negotio Fidei," &,c. (P. 556.) 

This pacific passage, perhaps, has escaped 
the Archdeacon's attention, fur he pt'ofesiseii to 
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notice only some of the Bishop's arg^nlenttf, 
(Append, p. 43,) and to have taken a cursory 
view of some parts of the Bishop^s first disserta^ 
tion, and to animadvert on two or three passages 
of the second. (P. 58.) It is much to be re- 
grettedy that, in treating so very important and 
so much disputed a subject as justification, which 
had been so fully discussed by so learned a theo^ 
logian as Bishop Bull, the Archdeacon should 
not have more thoroughly studied the Harmonia 
ApostoKca, with its two elaborate defences, the 
Examen Cinsur^Bf and Apologia pro Harmonia^ 
than he appears to have done, before he ventured 
to bring against the Bishop the heavy charges 
of *^ congeniality with the sentiments of the 
^* Romanists,'* of " contrariety to the Articles 
*' and Homilies of our Church,'* and of << com- 
'* plete and radical inconsistency with the ad- 
<' vocates of the Reformation.** 

The Church of Rome, though it '' hath 
'< erred not only in their living and manner of 
** ceremonies, but also in matters of faith,** yet 
is not so entirely abhorrent from all the doc- 
trines of the Gospel as not to have many things 

* 

in common with the Reformed Churches, and 
therefore with the Church of England; as 



105 

Hooker has shewn in his Discourse of Justiti- 
cation. " They teach, as we do, that infants 
" that never did actually offend, have their na- 
" tures defiled, destitute of justice, averted from 
" God ; that in making man righteous, none do 
" efficiently work with God, but God. They 
" teach, as we do, that unto justice no man ever 
*' attained but by the merits of Jesus Christ. 
" They teach, as we do, that although Christ as 
" God be the efficient, as man, the meritorious 
" cause of our justice, yet in us also there is 
" something required. God is the cause of our 
" natural life, in him we live ; but he quickeneth 
"not the body without the soul in the body. 
*' Christ bath merited to make us just : but as a 
" medicine, which is made for health, doth not 
*' heal by being made, but by being applied, so 
" by the merits of Christ there can be no justi- 
*' 6cation without the application of his merit. 
*' Thus far we join hands with the Church of 
" Rome." (P. 433, 434.) 

Again, " Our countrymen in Rhemes make 
" answer, that they seek salvation in no otlier 
" way than by the blood of CItristj and that 
" humbly they do use prayers, fastings, alms, 
'* faitii, charity, sacrifice, sacraments, priests. 
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•* onlv as the tneans appointed by' Christ to 
** apply the benefit of iiis holy blood unto them i 
** touching^ our good works, that in their own 
•' nature they are not meritorrous, nor answer- 
« able to the joys of heaven,^ &c. (P. 480.) 

This charge of coincidence with Romanism 
Bishop Bull repels in his Examen Censune, (p. 
692,) and in his Apologia pro Harmonia, (p. 
666 ;) and in the latter retorts the charge upon 
Dr. Tnlly. The Archdeacon speaks of Bishop 
Bnir^ coincidence with the Church of Rome as 
a recent discovery and detection, which he has 
made. (P. 43, 57.) Bat he has not the merit 
of this discovery; for it was objected to the 
Harmania Apostolica both by Gataker and 
Tnlly, tind reftrted by Bishop Bull in the two 
defences before mentioned. There might have 
been some excuse for such It charge in the acri- 
mony of controversy before the publication of 
the Bishop's tract on the Corruptions of the 
Church of Rome;* but was not to be expected 



* Latelj reprinted at Batb, and subjoined to a Review 
and Analysis of Bishop Bull's Exposition of the Doetrine 
of Justification, by Robert Nelson, Esq. extracted from 
,ki8 Life of Bishop Bull. 
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from anv reader of that admirable refutation of 
the errors of Popery. It is unnecessary to add 
any thin^ to liis own defences of himself before 
mentioned. I proceed, therefore, to the Arch- 
deacon's other objections to the two dissertations 
of the Harmonia Apostoiica. 

The first dissertation of the Harmonia coo- 
tains a discussion of St. James's doctrine by 
faith and works. The second dissertation inves- 
tigates and proves the agreement of St. James's 
doctrine with that of St. Paul, interpreting St. 
Paul by St. James, and not St. James by St. 
Paul. The Archdeacon objects to this method 
of inquiry ; and, to the question, which of the 
two Apostles should be interpreted by the other, 
he says, " it would appear almost an insult to 
" the reader's understanding to suggest a reply 
" to it." Yet the Bishop gives a substantial 
reason for bis method, observing, that St. 
James's Epistle was obviously written after St. 
Paul's, and with a view to some pernicious 
errors which had arisen from an almse of St; 
Paul's doctrine ; and therefore that it may be 
considered as an interpretation of St. Paul's 
language, The Bishop gives another reasoa 
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for his method, namely, that the proposition of 
St. Paal is ambiguous, and St. James'M explicit, 
and therefore that the latter is the proper cri- 
terion of the meaning of the former. 

The Archdeacon, observing as a proof that 
St. Paul ought not to be interpreted by St. 
James^ says, that ** it is especially deserving of 
** remark, that in the Homily on Salvation 
V exclusive deference is paid to the authority of 
** St. Paul; and that it contains no less than 
** ten citations from his writings, while not a 
** sinffle one is quoted from the Epistle of St. 
« James/' (P. 46. ) The writer of this Homily 
hy justification means remission of sin; and his 
main object is to prove that we are justified from 
sin hy faith only. St. James, on the contrary, 
teaches that we are justified by works, and not 
hy faith only. If, therefore, not a single verse 
had been quoted from the epistle of St. James, 
it would not have been surprising. But even in 
this Homily, (p. 25,) the authority of St. James, 
as well as of St. Paul, is quoted to shew that 
** faith with evil works, or rvithout repentance 
" and good works, is not a lively, but a dead, 
*< devilish, counterfeit, and feigned faith." And 



in the suci^eeding Homily on a "true, )ively> 
" nnd Christian faith," St, James's epistle is 
twice quoted. (P. 27, 36.) I conceive, there- 
fore, tliat the Bishop's method of inquiry is 
neither " fundamentally erroneous," nor " mani- 
*' festly absurd," as the Archdeacon pronounces 
it to be. 

Quitting this untenable ground, the Arch- 
deacon proceeds (p. 46,) to consider the subject 
of the second chapter of the first dissertation ; 
in which he says, that " Bishop Bull endea- 
" vours to establish the conclusion which he 
" deduces from St. James by arguments drawn 
" from Scripture. With this view, he cites 
" many passages, chiefly from the New Testa- 
" ment, inculcating the love of God and man, 
*' and enforcing the necessity of repentance and 
** universal holiness. But may it not be asked 
" in what way does any one of these passages 
"go to prove the doctrine of justification by 
*' works ? Can any man be found who Julfills 
" the precepts which they contain perfectly, 
" without any defect — constantly, without any 
** intermission ? If there be not, how is it pos- 
" siA/efor jiiNtificatiou to be obtained hj works?" 
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The Archdeacon asks, '^how is it possible 
'^ for justification to be obtained by \vorks?'' 
St. James affirms, that it is to be obtained bj 
works, but not by works onfy ; and the Apostle 
shews how it is to be obtained, namely, as 
Abraham's was; that is, hy faith and obedieMe. 
Bishop Jewell shews by what works Abraham's 
justification was obtained. ** St. James, when 
** he saith Abraham was justified by works, and 
*^ not by faith only, he speaketh of the works 
'' that follow justification, and of the fruits of 
'' faith, without which fruits Abraham's faitb 
<< had been no faith." (Defence oi the Apolog^y , 
part i. ch. 10, div. 1.) To the same purpose 
the Homily on Salvation, (p. 10,) << Neither 
<^doth faith shut out the justice of our good 
<< works, necessary to be done afterwards^ of 
<' duty towards God, (for we are most bounden 
^ to serve God by doing good deeds, commanded 
« hy him in his Holy Scriptures, all the days of 
<^ our life;) but it eXcludeth them, so that we 
^' must not do them to the intent to be made just 
'< by doing them." Good works must be done^ 
because th^ey are commanded by God in his 
Holy Scriptures ; and if done in faith and obe* 
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dience, as by Abraham, we shall also be justified 
by them through faith. If to this passage of 
the Homily we add the declaration before 
quoted from the same Homily, that " faith jvith- 
" out repentance and good works is dead, and 
" therefore no faith," it will Ije obvious in what 
tvai/ the passages quoted by Bishop Bull from 
the Scriptures, " inculcating the necessity of 
" repentance and universal holiness," prove the 
r doctrine of justification by works and faith. 
r i No one has more successfully reconciled the 
doctrine of the two Apostles than Bishop Jewel 
and Hooker ; the former shewing that the works 
excluded by St. Paul from the office of justifica- 
tion are works done before justification, and that 
the works included by St. James in justification 
are works done aftcrwai'ds ; the latter, by his 
distinction of justification into two kinds, one not 
implying snnctificatiou, and the other implying 
sanctification ; or the righteousness of faith only, 
and the righteousness of good works ; that is, 
justification by faith only, and justification by 
faith and works. 

The Archdeacon (Append, p. 54) observes, 
lat certain positions in the Epistle of St, James 
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*' have long impressed his mind with the convic* 
" tion, that it never could have been the purport 
^' of the latter part of that chapter to inculcate 
f' the doctrine of justification hy fvorks.^* It was» 
I believe, never supposed that St. James incul- 
cated justification by works only ; and yet the 
Archdeacon, when he objects to Bishop BuIFs 
sentiments concerning justification, and to his 

exposition of St. James's words, speaks only of 
fvorks, though the Bishop every where means 

j^tification by faith as well as works, and so 

explains the passage 6f St. James. 

But the Archdeacon appears to exclude 

works from all connection with justification, on 

account of the total degeneracy and depravity 

of human nature (Charge, p. 2) ; and therefore 

he asks (Append, p. 54,) '^ where, among all 

*^ the descendants of fallen Adam, is the man to 

<^ be found who has fulfilled the moral law, as 

** explained and enforced in all its spirituality 

*^ and extent by our blessed Saviour? and, con- 

** sequently, where is the man who is authorized 

** to look for justification from his works ?" 

These passages are founded on certain views of 

human nature, countenaced neither by the Scrip- 



tures, lior by the doctrine of ( 
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For though the nature of every man ilescended 
from Adam is far gone from orisfinal righteous- 
ness, and it is impossible for man without God 
to fulfil the law of God, yet with God all things 
are possible. St. Paul, who knew and lamented 
the weakness of our corrupt nature, said, " with 
" Christ who strengthened me I can do all 
" things." If human nature were so totally de- 
praved and incapable of fulfilling the moral law 
as the Archdeacon's theory supposes, to what 
purpose are all the injunctions, threatenings, and 
promises of the Gospel? " No one indeed is 
" good," absolutely and perfectly good, " save 
" one, that is God." Yet we find in the Gospel 
that Zachartas and Elizabeth " were both righ- 
" teous befuie God, walking in all the commnnd- 
" ments and ordinances of the Lord blameless." 
(Luke i. *>■) When St. John declared, " he 
" that doeth righteousness is righteous j" and 
St. Paul, that " the doers of the law will be 
"justified;" the Apostles could not have sup- 
posed tliat there were no fulfillers of the law, and 
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Iieaven over one sinner 
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** that repenteth, than orer ninety and nine jast 
*^ persons that need no repentance/' he coukt 
not» by those who need no repentance, mean 
either hypocrites or self-righteons persons, who 
trust that they need no repentance, (for over 
snch there could be no joy in heaven,) but such 
righteous persons as Zacharias, Elizabeth, Si- 
meon, and Anna, (Luke ii. 25, 36,) and such as 
Daniel, Noah, and Job. (Ezek. xiv. 14.) And 
though of few men Uvingf can it be said, that 
diey need no repentance, yet as we read of a 
" repentance not to be repented of," they who 
have by such a repentance made their peace 
with God, may certainly be said to need no re- 
pentance. Such, also, our Saviour must have 
meant, when he said, *^ I come not to call the 
'^^ righteous but sinners to repentance/' 

The theory which maintains the total d^e- 
neracy and depravity of man, supposes him to 
be in such a state of apostacy and alienation 
from God, as is wholly inconsistent with his re- 
demption by the death of Christ, and consequent 
reconciliation to God. Can they be said to be 
in a state of apostacy and alienation from their 
Maker, of whom it is said, ^^ after that the kind- 



' ness and love of God our Saviour toward 
* man appeared, not by works of righteousness 
' which we have done, but according to his 
" mercy he .taved its by the washing nf regenera- 
" tion, and renewing of the Holy Ghost; which 
" he shed on us abundantly through Jesus Christ 
" our Saviour, that being Justified by his grace, 
" we should be made heirs according to the hope 
" of eternal life?" (Tit. iii. 4 — 7.) or of them, 
" who sometimes were far off are made nigh by 
" the blood of Christ;" who " now are no more 
" strangers and foreigners, but fellow citizens 
" with the saints, and of the household of God ?" 
|L(Eph. ii. 13, 19.) Has baptism none of the 
Vlienefits which are ascribed to it in the New 
Testament, and by our Church? Our Church 
receives both infants and adults, as regenerated 
by the Holy Spirit, and as the children of God 
by adoption and grace. 

The same theory of man's total depravity 
supposes him so incapable of working out his 
own salvation, " that if a man were guilty 
** but of one single transgression, his uniform 
" subsequent obedience would not save him." 
(Charge, p. 19.) Yet the great moral objects 
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of the Baptist's and the Apontles* preaching; 
were rc[>cntancc and remission of sins ; and 
Christ himself came to call men to repentance. 
If ** God is willing that none should perish, bnt 
*' th&t all shoald come to repentance," that they 
might be saved, can it be said that a whole life 
of repentance shall be of no avail towards his 
italvation, or save htm from the guilt of a single 
sin ? Such a doctrine is contrary to the express 
declarations of Scripture, and to the first and 
fandamental sentence of our Liturgy, " when 
** the wicked man tumeth away from his wick- 
" edness that he hath committed, and doeth that 
" which is lawful and right, he E>hall save his 
** soul alive," (Ezek, xviii. 27,) and to the whole 
tenor of our Common Prayer. 

The same theory states, that " the covenart 
*' of \vorks says, Do this, and thou sJtalt live j 
" the covenant of grace, Believe in the Lord 
" Jesus, and thou shall he saved." (Charge, p. 
Ifl.) The covenant of the Gospel is a covenant 
of works as well as of grace. As a covenant of 
grace it says, " If thou shalt confess with thy 
" mouth the Lord Jesus, and shalt believe in 
** thine heart that God hath raised him from the 
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" dead, thou slialt be saved." (Rom. x. 9.) It 

says, also, " the blood of Clirist cleauseth from 

" all sinj" (1 John i. 7.) again, " repcut, and 

*• be baptized, every one of you, in the name of 

*' Jesus Christ for the remission of sins, and ye 

•* shall receive the Holy Ghost." (Acts ii. 38.) 

As a covenant of morks, it says, " Let your light 

" so shine before men, that they may see your 

" good works, and glorify your Father which is 

I " iu heaven." (Matth, v. 10.) " We are his 

I ** workmanship created in Christ Jesus to good 

^ ** works, which Godhathordained that weshouid 

'* walk in them." (Eph. ii. 10.) " Do good, 

I •* and your reward shall bo great ; and ye shall 

I •' be the chUdren of the Highest." (Luke vi. 

35.) That the Gospel covenant is a covenant of 

works as well as of grace is professed by our 

Church, and practically shewn in the offices of 

Baptism. In that for persons of riper years, 

the priest says to the person who is to be bap- 

I tized, " You have heard that our Lord Jesus 

[ ** Christ hath promised in liis Holy Word to 

I f to grant all the things that we have prayed 

1 1. for," [remission of sins, the Holy Ghost, and 

the blessing of etei'ual life,] " which promise he 
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** will on his part most snrely keep and perform. 
** Wherefore, after this promise made by Christ, 
^^ you most also faithfully, for your part, promise, 
^^ in the presence of these your witnesses, and of 
** this whole congregation, that you will renounce 
*' the devil and all his works, constantly believe 
" God's holy word, and obediently keep his com- 
** mandments.** The person to be baptized ac- 
cordingly promises to renounce all sin, to believe 
the Christian faith, and to keep God's com- 
mandments ; and the priest prays that he may 
be endued with heavenly virtues, and be ever- 
lastingly rewarded through the mercy of God. 
The same doctrine is professed by our Church 
in the baptism of infants, by the stipulation of 
the sponsors for the child's future belief and 
obedience, and by the declaration that the child 
is " regenerate by the Holy Ghost j" and that 
^* baptism doth represent unto us our profession, 
*^ which is to follow the example of our Saviour 
'* Christ, and to be like unto him." 

The Gospel covenant, therefore, as thus de- 
clared by our Church, is a covenant of grace on 
the part of God, and a covenant of works on the 
part of man,— works commanded by God as 
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conditions of man's salvation, namely, faith, re- 
pentance, baptism, and fruits meet for repentance, 
being all indispensably necessiiry for mir salva- 
tion. For we are saved by faith (Eph. ii. 8), 
by repentance (Acts ii. 38), by baptism (John 
iii. 5, Tit. iii. 5, 1 Pet. iii. 21), by works meet 
for repentance, (Matt. iii. 8, Acts xxvi. '20.) 

The terms of the Gospel covenant o^ faith and 
works are not only declared by our Church, but 
practically acted upon throughout the Liturgy, 
in which " respect is had unto the recompense 
" of the reward/' especially in the Collects for 
the first Sunday in Advent, for Ash Wednesday, 
the Sunday before Easter, and for the eleventh, 
thirteenth, fourteenth, and twenty-fifth Sundays 
' after Trinity ; in wlilch we pray that " casting 
" away the works of darknes, and putting upon 
" us the armour of light, we may rise to the life 
•' immortalj" — that "the hearts of the disobe- 
" dient being turned to the wisdom of the just, we 
" may, in the day of judgment, be found an 
" acceptable people in the sight of God ;" — that 
" through contrition and repentance we may 
** obtain perfect remission and forgiveness;" — 
that '* we may follow Christ's example of humi- 
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" lity, and be made partakers of his re«un 
" tioQ ;"■ — that, " running; the way of Crod's 
" commandments, we may obtain his gracious 
*' promises;" — tlmt "we may so faithfully serve 
** God in this life, that we iitially fail not to at- 
•* tain his heavenly promises;" — that " God 
" would give us the increase of faith, hope, and 
*' charity; and" [in ordeT] " that we may ob- 
" tain that which he doth promise, would make 
" us to love that which he doth command ;" — ■ 
and that " plenteously bringing forth the frait 
" good works, we may of God be plenteously 
" rewarded." 

In these Collects our Church has founded the 
hope of obtaining salvation, and therefore final 
justification, not on faith ojihj, but on Christ's 
own promises that he would, in the day of judg- 
ment, reward every man according to his works, 
— not works only, but faith and works, as meaQS 
and conditioua of salvation. 

The third part of the Homily on Good 
Works, after quoting our Saviour's recital of 
the Commandments, adds, '* by which words 
" Christ declared that the laws of God be the 
" vert/ tvay tfmt doUt lead to everlasting li/ef" 





and that " the works of the moral commandment? 
" of God be the very true works of faith, which 
" lead to the blessed life to come." (P. 41') 

If now it should be asked, with respect to 
the preceding extracts from the offices of Bap- 
tism, the Collects, and the Homilies, (as is 
aaked in the Archdeacon's Appendix, p. 4G, 
concerning the passages which Bishop Bull has 
brought from the Scriptures,) " Jn what way 
" does any one of these passages go to prove 
"the doctrine of justification by works?" or 
"how is it possible for justification to be ob- 
" tained by works?" the questions may be 
satisfactorily answered from the Archdeacon's 
own definition of justification : " Thus farjus- 
** tification may be considered synonymous with 
•' remission of sin. But when the word is used 
" interchangeably with the term salvation, (as 
'* it is well known that it has been by our Re- 
** formers,) there results a necessity of affixing 
" to it a more comprehensive meaning. It then 
" appears to imply not only the pardon of past 
" transgressions, but also the admission into 
"positive favour, and t\\e final adjudication to 
*' etemallifey (Charge, p. 7.) 
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If, then, it be asked, with respect to the 
former sig^fication of the irord, how is it pos- 
sible liiat remission of sin should be obtained by 
works ? the Collect for Ash Wednesday will 
answer — ^by repentance, contrition, and confes- 
sion, which are the moral works of faith. If 
ng^in it be asked, with a view to the second 
signification of the term, how is it possible the 
final abjudication to eternal life should be ob- 
tained by works? we answer, from the Scrip- 
tures, and from our Liturgy and Homilies,-— by 
obedience to the Gospel, and the keeping of 
God's commandments. 

These two significations of the term justifi« 
cation are as distinct from each other as pardon 
is from reward; one belonging to this life, and 
the other to the next; one being limited to faith 
only 9 and the other to failh and works j the 
former being oxxv firsts the latter our final, jus- 
tification. 

If, moreover, it should be asked, how is it 
possible for man to obey the Gospel ? we answer, 
that the ^' grace of Christ is sufficient for us j" 
and our Church has taught us to pray to God.tb 
give us his grace, which is done in reliance on 
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oor Saviour's declaration : " If ye, then, bein^ 
" evil, know how to give g"oo(l gifts to your 
*' children, how ranch more shall your heavenly 
" Father give the Holy Spirit to them that ask 
'• him;" (Luke xi. 13.) and on his promise, 
" whatsoever ye shall ask in my name, that will 
" I do ;" (John xiv. 13.) and on the Apostle's 
declaration, " this is the confidence we have in 
" him, that if we ask any thing according^ to hi* 
*' will, he heareth us." (1 John v. 14.) 

In page 4S of the Appendix, the Archdeacon 
observes, "the learned author proceeds, in the 
*' same chapter, to give as his opinion, that what 

I" has been so often asserted of the instrumenta- 
'* litj/ of faith in the business of justification, is 
" a mere fiction, and delusive subtlety. Uere 
** again he stands opposed to the whole current 
" of the purest divinity which has emanated 
** horn the Church of England." The Bishop's 
meram et inanem suhtilitatem redolet is over- 
charged in the Archdeacon's imputation of 
" mere fiction, and delusive subtlety," and his 
opinion misrepresented. The Bishop does not 
deny the iastramentality of faith. He does not 

I hesitate to give the first place to faith in the 
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office of justification ; but he asserts, on the 
authority of Scripture, that faith is not the only 
instrument, not unicum jmtijicationis instrument 
turn. He has defended himself, in^his Examen 
CensuriBf against the misconstruction of his sen- 
timents by Gataker; and, as his learned editor. 
Dr. Grabe, has observed, defended himself with 
ability. Hoc doctissimus auctar egregie defeudit 
in Examine Censune Resp. ad Animadv. ix« 

To prove that by faith alone without works 
no one is acquitted by the law of Christ, the 
Bishop introduces two syllogisms ; the latter of 
which, in the Archdeacon's translation of it, is 
as follows : 

Whoever is acquitted by the law of Christ, 
it is necessary that he should fulfil that law ; 

But by faith alone without works no one 
fulfils the law of Christ ; 

Therefore by faith alone without worjLS no 
one is acquitted by the law of Christ. 

The Archdeacon does not deny either of the 
premises of this syllogism, and therefore leaves 
the conclusion in full force ; but he endeavours 
to defeat it by another syllogism, which be 
** retorts'' upon its author : 
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Whoever is acquitted by the law of Christ, 
it is necessary that he should futBI that law ; 

But in many things we all offend against that 
law by sins both of commission and omission; 

Therefore no man can be acquitted by the 
law of Christ. 

When I find such a conclusion as this, that 
too man can he acquitted (of his sins) by the law 
of Christ, because ali men are sinners, I must 
■uppose that the Archdeacon is not serious in his 
" retort" upon the Bishop. It is as dangerous 
top/cy with syllogisms as with edged tools; and, 
if 1 mistake not, the present experiment is un- 
favourable to the doctrine which it was intended 
to support. The Archdeacon's syllogism offends 
against the first principle of syllogistic reasoning; 
for a syllogism is an argument, in which certaio 
premises being laid down and granted, a con- 
clusion necessarily follows from them;* the pre- 



" Si/llogismvt : Oratio, in qua positis quibuadam et 
esse est alitid evenire prjeter et propter ea 
" quas posita sunt et concesaa." Aldrich. The great 
founder of Logic, as an Art, dclines a syllogism thus: 
" ItrMiiyiff(*o( i<m> i T^aytf, ir if itSintir Tiim irijo ti mif^iitH 
" (alixut prater ea qua po*ila siial) ij ctiayntif ffii/i6aii<« (von- 
" te^ilur) Tf «tr« mcu (propter ea /pia patila mnt,)" 
Arist. AnaJyt. 1. i. c. i. 
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mifles being granted, tbe oondogion cannot be 
denied. And, accordingly, the Biriiop*s oon« 
elusion, ^^ that by faith alone without works no 
*' Qne is acquitted hy the law of Christ^'' neoes* 
aarily follows from the concession of his pre-* 
mises. But both of the Archdeacon's preintses 
may be granted, and yet his conclusion will not 
follow. For admitting that all men offend against 
the law of Christ, yet Christ has promised that 
all sin and wickedness shall be forgiven, except 
the sin against the Holy Ghost. And we find 
in the Gospel, not only how the law of Chist is 
to be fulfilled, but through what acts of obedience 
to the law of Christ our sins will be forgiven, 
for Christ's sake. Charity, or love, is the great 
law of Christ; and '' he that loveth another haUi 
«< fulfilled the law,'' (Rom. xiii. 8,) by all those 
acts of benevolence, long-suffering, humility, 
fidelity, candour, and other attributes of charity, 
which St. Paul has enumerated in 1 Cor. xiii. 4 
—7. And " charity," in this large sense of 
Christian love, ** shall cover the multitude of 
** sins," ?irxu9o€ ifMtfnuf, a multitude of sins. (1 Peteir 
iv. 8.) Filial piety is a law of Christ, and -an 
eminent exercise of christian love ; and the so^ 
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of Sirach ascribes a bigh value to it in the sight 
of God ; for he says, '* whoso honoiireth his 
" father, makcUi an atonement for his sins; and 
" when he maketh bis prayer, be shall be heard." 
(Eccles, iii. 3.) Forgivenesa of injuries is a law 
of Christ; and they that forgive, will be for- 
given. (Luke vi. 37.) Confesition of our sins 
W a law of Christ j and '* if xve confess our sins, 
" God will forgive them, and cleanse us from 
all unrighteousness." (1 John i, 0.) Again, re- 
pentance is a law of Christ ; and if we repent of 
our sins, they will be forgiven, through our re- 
pentance, confession, forgiveness, and other acts 
of christian love and obedience to the law of 
Christ; not on account of such obedience, but 
on account of Christ's atonement for our sins. 

The argument may be thus expressed in 
syllogism ! 

1 Whoever is acquitted by the law of Christ* 
it is necessary that be should fultil the law of 
Christ ; 

He that repenteth of bis sins fulfils the law 
of Christ ; 

He, therefore, that repenteth of Lis sins, is 
acquitted by the law of Christ, .nvoivii** ii^>n: 
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And 90 if we take for the minor proposition. 

He that confesseth his sins fulfils the law of 
Christ ; 

He that forgiveth his brother, fulfils the law 
of Christ, 

the same conclusion will follow, that through 
obedience to these laws of repentance and chris- 
tian charity, with faith, and for Chrisfs sake, 
who died for our sins, men will be acquitted of 
their sins. 

Though in the passages of Scripture respect- 
ing the efiicacy of repentance, confession, for* 
giveness, &c. the atonement of Christ is not 
mentioned, it is always implied, as I before ob- 
served ; and I repeat the observation on account 
of the Archdeacon's censure of the Bishop's 
omission of the atonement in his syllogisms, in 
which it could have no place, either in his pre- 
mises or conclusion. ** Oh a perusal of these 
*^ syllogisms," says the Archdeacon, " must not 
** the reader's mind be struck with astonishment, 
*^ that they should contain no reference to the 
** doctrine of atonement, or to the priestly ofiice 
" of Christ ?" The omission is noticed with as 
much vehemence, as if the syllogisms had be- 



trayed some palpable" coag;eniaIity" with I7ni- 
tarianism, which his contemporary opponents 
most perversely imputed to the Harmonia Apos- 
tolica. Bishop Bull repelled the imputation in 
his Examen Censure, p. 692, when he calls the 
opinions of Socinus " dogmata plane hceretica, 
" longiusque ab ecclesise CathoHca consensu ab- 
*' horrentia," in which he says, " nemo hodie 
*' mortalium vivit qui sit magis infensus" than 
himself. He speaks more fully on the subject 
in his Apologia pro Harmonia, sect. i. §. 8 — 11, 
in which he supports the doctrine of Christ's 
atonement against the Socinians. He had not 
then published his immortal anti-Socioian works, 
Judicium Ecclesiee CatliolictD de necessitate cre- 
dendi gtiod Dominus noster Jesus Chrislus sit 
Verus Deus, and Defensio Ftdei NicaruE. 

The A.rchdcacon, in pursuing his censure of 
the Bishop's omission of the doctrine of atone- 
ment, in syllogisms where it could have no 
place, — Noa erat his locus, — proceeds to say, 
" must the reader not be surprised to find, that 
•' man should again be placed under the cove- 
'* nant of works, and his acquittal or condem- 
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^^ nation should be made to depend upon Im 
^ falfilment of the moral law, as explained and 
^' enforced in all its spiritaality and extent by 
^ our blessed Saviour ?" If the reader recoLf 
lects that our Saviour makes the keeping of 
God's commandments a condition of entering into 
Ufe, (Matth. xix. 17,) and inculcates such obe- 
dience as necessary to the knowledge of the true 
faith, (John vii. 17,) and remembers the exdu* 
sive character of those declarations,—'^ Excepf 
*' your righteousness shall exceed the righteous- 
^^ ness of the Scribes and Pharisees, ye shall in 
<' no case enter into the kingdom of heaven ;' - 
and '^ If ye forgive not men their trespasses^ 
'• neither will your Heavenly Father forgive you \ 
** your trespasses ;" and " Without holiness no 
«%man shall see the Lord,*'— he will not, I think, 
be surprised to find that man is still under the 
covenant of works ; (I do not say offoin under 
the covenant of works, for the Gospel is so £tf 
from having dissolved that covenant, that tt has 
enforced and extended its obligations;) but he 
will, ^ if I mistake not, be surprised that any one 
who has been baptized in the Church of England 
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^onld doubt that we are under the covenant 

of works,* 

He will, too, I conceive, be siirprisetl, that a 
writer who contends for the observance of the 
moral law as iieces.sary to our salvation, should 
be called " a dangerous tamperer with the strict- 
" ness of the divine law," because he contends 
that a life of sinless obedience and fauUless inno- 
cence is not required by that law for our salva- 
tion. The old law says, in the language of God 
himself to the greatest sinners, " wash you, make 
*' you clean; put away the evil of your doings 
" from before mine eyes; cease to do evil; learn 
"to do good; seek judgment; relieve the op- 
•' pressed; judge the fatherless; plead for the 
" widow." And then, the Lord assures them, 
" though your sins be as scarlet, they shall be as 
" white as snow ; though they be red as crimson, 
" they shall be as wool." (Isaiah i. 16 — 18.) 
The new law says, " Repent, and be converted. 



• It hag becQ objected to llie advocates of baptismal 
regeDeration, that they appear to consider baptUm as alone 
sufficient for lalvation. But the olijcction must be made 
by those who forget that the benefits of baptism can never 
be attained but by falfilliog its eoeenanUd conditions. 



183 

«* that your sins may be blotted out ;'* (Acts iii. 
19.) and, accordingly, the Church of England^ 
in her sixteenth Article, pronounces, that ** they 
" are to be condemned, who deny the place of 
*• forgiveness to such as truly repent." The 
tampering with the strictness of the divine law 
IS rather in the theory that asserts the inutility 
of the most perfect obedience after the commis- 
sion of a single crime ; and that tends to equalize 
all crimes by maintaining the inefficiency of all 
virtue, and the impossibility of falling from 
grace which has been once received. 

In page 64 of the Appendix, the Archdeacon 
says, ** the Reformers universally, without any 
exception^ contended that man is not justified 
by works either wholly or in part.'' St. James 
affirms that a man is justified by works, and not 
by faith only. Bishop Jewel interprets this 
passage to mean that Abraham was justified by 

works; works, indeed, which follow after justi- 
fication, but yet works, without which Abraham^s 

faith had been no faith. Cranmer, in the Neces- 
sary Erudition of a Christian Man^ says : " No 
'< faith is sufficient for salvation, but such a faith 
** as worketh by charity.*' (p. 35, ed. Todd.) 
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Hooker, the friend and associate of the Re- 
formers, says, that " tliey who affirm that we 
" are justified by faith only, may yet hold truly 
" that without works we are not justified;" 
(p. 454.) a position which fnliows from the in- 
separable connection of faith with good works. 

The Archdeacon himself proposes a position 
which may go far towards settling all controversy 
on the subject. *' If faith he considered as a 
" principle of sanctiBcation, then, indeed, faith 
" and works are inseparably nnited." (Charg'e, 
p. 19.) Hooker's authority may, perhaps, con- 
firm him in this concession ag-ainst his after- 
thought, that " faith and works are mutually 
" opposed to each other, and that the words of 
" .St. Paul are decisive against their coo/i/ion." 
Hooker considers faith not nnerely as a principle, 
but as a part of sanctification : " Faith is a part 
" of sanctification, and yet unto justification ne- 

* cessary." (P. 4-54.) Augustine says, " Inse- 

* parabills est bona vita a fide, quee per dilec- 
< tionem operatur : imo ea ipsa est bona vita." 

(De Fide Operibus, c. 23.) 

The reason which the Archdeacon g^ives for 
not conceding the inseparable union of faith and 
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Wjorkst arises from his view of &e basis of man's 
jostification. f' If faith be considered with re- 
^' ference to the basis of man's justification and 
acceptance in the sight of God, then they have 
distinct and separate offices assigned themj 
and are mutualfy opposed to each other. The 
** testimony of St. Paul is decisive against their 
" coalition/* 

If good works be essential to a true faith, as 
we are taught by St. John (1 John ii. 4.); if 
faith be identified with good works, by the Pro- 
phet (Jer. xxii. 16) ; if faith be dead without 
good works, according to St. James (ii. 17); 
if faith be perfected by works, according to the 
same Apostle (ii. 22) ; if good works do neces- 
sarily spring out of a true and lively faith, zs 
our Articles declare (Art. xii.); if *^ there is onei 
** work in which be all good works, that \s faith 
" which fvorketh by charity j" (Homily on Good 
Works, p. 39 ;) then faith and works cannot be 
opposed to each other, but most be inseparably 
untied. 

The basis of man's justification is the death 
of Christf who is ** the propitiation for our sins ;" 
and by his merits alone we are justified. If faith. 
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Ibeirefore, be consickred iD reference to the basis 
of inau's justification, we are no more justified 
hy faith than hy works.* They are both of them 
means and conditions, through which we are 
justified and saved, and without which Christ is 
not a propitiation fjr our sins. They cannot, 
therefore, be opposed, but are mutually indis- 
pensable to each other. 

In the mind and conduct of a justified person 
they are nerer separate. *' This sentence, that 
^' we be justified by faith only, is not so meant 
^ of them'* [the Ancient Fathers] " that the said 
^justifying foilh is alone in us, withoul true re- 
** pentance, hope, charity, dread and the fear of 
•* God, at any time or season." (Homily on 
Salvation, p. 21.) ** Neither doth faith shut 
'^ out the justice of our good works, necessarily 
" to be done afterwards of duty towards God ; 



• " The doctrine that we be justified by faith in Christ 
** only i» not, that this our own act to believe in Christ, 
** or this our faith in Christ, which is within us, doth jus- 
** tify us, and deserve our justificatioa unto us, for that 
" were to count ourselves to be justified by some act or 
** virtue that is within ourselves." (Homily on Salvation, 
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(for we are most bounden to serv% God, in 
doing good deeds, commanded by him in his 
" holy scripture, all the days of our life.)*' 

The validity, therefore, of our justification 
in this life by the remission of our sins depends 
not only on the faith and repentance which 
accompany our justification, but also on the good 
works necessarily to be done after the remission 
of our sins, as long as we live ; unless that doc- 
trine were true, that being once in a state of 
grace, in which we are placed by our regenera- 
tion in baptism, we can never fall from it; a 
doctrine not only contrary to Scripture, but to 
our own Articles. (Art. xvi.) Judas fell from 
grace, and was lost. St. Peter fell from grace 
by the denial of his Master, but recovered from 
his fall. St. Paul was anxious lest he should 
fall from grace and be a cast-away ; and advised 
him, that thinketh he standeth, to take heed lest 
he fall. In every justified person, and therefore, 
so long as he is in a justified state, faith and good 
works are inseparably united ; and if he fall into 
sin, he can recover his former state of grace only 
by the renewing of the Holy Spirit, and the re- 
union of faith and repentance, and by fruits meet 
for repentance. 
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The passages of St. Paul (Rom. iv. 4, 5, 
si. 6,) which the Archdeacon thinks " decisive 
*' againut the coalition of faith and woiks," will, 
I think, not bear such an interpretation. It 
amounts only to this, that justification, that is, 
remission of sin, (Rom. iii. 25,) is an act of 
mercy and grace on the part of God, through 
the death of Christ, and therefore not obtained by 
any deeds of the law, the law of 3Ioses. For by 
" Christ," that is, by the blood of Christ, " we are 
" justified from all things from which we could 
" not be justified by the law of Moses, — neither 
" by the blood of bulls and of {/oats, for that can- 
" not put away sin;" (Heb. x. 4.) nor by its 
moral injunctions, for " by the law is the know- 
" ledge of sin," by it men are convicted of sin 
and condemned, and not acquitted. When St. 
Paul therefore says, that " to him that worketh 
*' not, but believeth on him that justifieth," that 
is, pardoneth, " the ungodly, his faith is counted 
*' for righteousness;" it shews, indeed, that as 
the ungodly is without good works, bis faith is 
accepted instead of them, gratuitously and un- 
conditionally, for Christ's sake, as the ground 
of hiajttstyication, <•( Jwdw^yTm, and the remission 
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of his sins. But this does not decide agminst 
the inseparable union of faith and works lo him 
that is justified ; or disprove the language of 
Hooker, that ** faith is a part of mnclifieatum ;^ 
or of the Homily before quoted, that <* justifying 
** faith is not alone in man without true repen* 
'' tance^ hope, charity, dread and the fear of 
'' God, at any time or 9ea$ony The whole of 
the quoted passages (Rom. vt. 4, d, xi. 6) may 
serve as an illustration of the two kinds of justi- 
fication, one without works, the other by warhs, 
yft^ i^yvf and >{ *c^' For in this life the believing 
and repenting sinner is justified from actual sin, 
as infants are from ori^tnaZ sin, exclusively of 
works, and without works : but in the next life^ 
to him that believeth and worketh in obedience 
to the Gospel, the reward of eternal life will be, 
(humanly speaking,) as it were, of debt, because 
it will be the fulfilment of God^s promises; and 
yet will be of grace, because obtained by tlie 
death and resurrection of Christ. The reward 
and its condition are thus expressed by our Sa- 
viour : ** he that is righteous, let him be righ- 
^* leans still ; and he that is holy, let him be 
'< holy still. And, behold, I come quickly, and 
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" my reward is with ine, to give every man ac- 
" cordiag as bis work shall be. — Blessed are 
** they that do his commandments, that they 
" may have right to the tree of life." {Rev. 
xxii. 11, 12, 14.) 

VII. Here, therefore, I rest the inquiry into 
the subject of justificatioD, and conclude, from 
the doctrine of Scripture, and from the testi- 
Qfiony of Craomer, Hooker, and others, that 
there are two kinds of justi6 cation, one by faith 
only, and one by faith and works; that justifi- 
cation by faith only consists in the remission of 
sin " through the redemptiou that is in Christ 
** Jesus" [.. Xp<rr{> iwrov, 6y Christ Jesus] ; tliat it 
is limited to the remission of sin by baptism j 
that this is our first justification, and has no 
other relation to our final justification in the day 
of judgment, than as havings the same basis of 
justification, — the death of Christ, — the two 
kinds of justification difieriiig from each other 
in this, that one belongs to this life, the other 
to the next; the former unconditional, tlie latter 
conditional ; one, justification from sin by faith 
without works, the other, justification of every 
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man according to his works; one throug'h^ifA 
only, the other through^iM and works. 

I conchide, moreover, as every man will be 
"justified or condemned by his words and 
" works," (Matt. xii. 37, xvi. 27,) " the righ- 
" teousness of the righteous being' upon him, 
" and the unrepented wickedness of the wicked 
"being upon him," (Ezek, xxiii. 20;) that 
the righteousness of Christ (a term not used in 
Scripture) which will be imputed to us, will be 
the ex/crna/ justice of Christ, as it is called by 
Hooker, that is, his satisfaction for sin on the 
cross, and not bis sinless holiness of life. 

And, lastly, in the words of the Homily on 
Salvation, that " three things are required to 
" our obtaining our justification and righteous- 
" ness ; that is, God's mercy, Christ's justice, 
*' and a true and lively faith, out of the which 
" faith spring good works." (P. 20.) And that 
" the true understanding and meaning of the 
" doctrine, we be justified by faith in Christ 
" only, is, that although we hear God's word, 
" and believe it ; and although we have faith, 
" hope, charity, repentance, dread and fear of 
" God within us, and we do never so many 
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" good works thereunto; yet we must renounce 
" the merit of all oor said virtues, faith, hope, 
" charity, and all other virtues and good deeds, 
*' which we either have done, shall do, or can 
" do, as things that be too weak, and insufficient, 
" and imperfect, to deserve remission of our sins, 
" and our justification^ and therefore we must 
" trust in God's mercy, and that sacrifice which 
" our High Priest and Saviour, Christ Jesus, 
" once offered for us upon the cross, to obtain 
" thereby God's grace and remission, as well of 
*' our original sin in baptism as of all actual sin 
" committed by us after our baptism, if we 
" truly repent, and turn uufeignedly to him." 



(P. 22.) 
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CONTINUATION 

OJ the Addilitmal Observation*, p. 44 — 50. 
They who interpret nrpn and '"t* in Rfallli. 
3tvi. 18. by the same term, Mock: " Thoa art 
'* Rock, aud on this rock I will batld nj 
"Church;" rest their interpretation on the ' 
meaning of the Syro-chaldaic Cepka, which is 
used for rock and stone. CasauboD rejects this 
defence of their interpretation. Non idem est 
Petrus & Petra: Christus est Ropes; Petnw, 
lapis ex rupe excisns. Id idiomate Syriaco 
eadem distinctio, quod ad rem quidem attinet, 
locum habet, eisi in ipsis vocibus non ita clare 
apparet; apparel lajnen etiam ihi, si res dili^nter 
expendetur. That the distinction was intended 
in the language spoken by our Saviour, and that 
it was so understood, is evident from the change 
in the terms (a-tTpo( and "Tfa) in the Greek text. 
Ilrrant etiam & quidem gravissime, (says Ca- 
saubon) qui exiittimant inter hsec duo nomina, 
Cepha Fetra, and Cepha Petrus, nullum esse 
discrimen, quia literis scribuntur iisdem ; quod 
cam dicunt, grainmaticorum pariter, & phi- 
losophorum pneris propinant sese ridendos. 
(Exercitationes c. Baronium, xv. p. 278. ed. 
Francf. 1615.) 
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Note to p. 123, 124. 

The opinion of Ibe sole instramentality of Faith in tbe 
office of Juati&cation, seems to have derived its main 
strength from a passage of Hooker, the beantj of whose 
metaphorical language appears to have had more than its 
due inflnence on the doctrine. " Faith is the only hand, 
" which pntteth on Christ nnto justiiication ; and Christ 
*' the only garment, which, being so put on, covereth the 
" shame of our defiled natures, hideth the imperfection of 
" our works, preservetb them blameless io the sight of 
" God, before whom, otherwise, the weakness of our 
" faith were cause sufficient to make us culpable, y«a, to 
" shut us from the kingdom of heaven, where nothing 
" that is not absolute can enter." (P. 474, ed. octavo.) 

To ascertain the meaning of this passage it is necessary 
to divest it of its metaphorg. To " put on Christ" la to 
believo in Christ ; and in that sense faith is the only hand 
that can put on Christ, To put on Christ is to he " bap- 
*' tized into Christ," (Gal. iii, 27.) which implies not only 
faith, but repentance, contrition, confession, rennncfation 
of sin, and promise of obedience. But this requires more 
than the single hand of faith to pnt it on. Again, to " put 
" on Christ," (Rom. siii. 14.) is for a Christian to he like 
Christ, to " walk as he walked," to " purify himself as 
" he Is pure," Again, to put on Christ is to be " in Christ," 
that is to be " a new creature," (2 Cor. v. 17.) " created 
" in Christ Jesus unto good works." (Eph. ii, 10.) To be 
" found in Christ" is to persevere in faith and obedience 
nnlo the end. 

The faith, then, that puts on Christ unto justificatioii 
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roust be accompanied by repentance, contrition, confession, 
and renimciation of sin ; and is never without charity and 
good works. Hooker, in order to obviate the misapplica- 
tion of hia doctrine, says: " By tliis speech" [faith aloBo 
JQSlilics] " we never meant to exclude either hope or 
" eharity from being always joined as inseparable mates 
" with faith in the man that is justified ; or works from 
" being added as necessary duties required at the hands of 
" every justified man ;" without which, therefore, be wiB 
[ not be justified ; his sins will not be forgiven ; he will not 
|>e saved. Hooker has said this in fewer words : " Faltb 
I -ff is a part of sanctificatian, and yet unto justification no- 
;* cessary ;" that is, the faith that is necessary to justifi- 
k fffttion is that " work, in uhich he all good works," that is 
I the faith that worketb by charity, to use the language of 
F the Homily before quoted. 
, " No one can come to Christ except the Father draw 
'• him,"' He is drawn by various providences which pre- 
[ pare the way for faith. No one can truly believe in 
I .Christ who does not feel the want of a Saviour. The voice 
[ that cried in the wildemcEs, " Prepare ye the way of the 
'f Lord ; make liis patlis straight ;" fulGIled his olGce by 
preaching repentance. Repentance, therefore, not only 
accompanies, but precedes the operation of a justifying 
Jaith. 

The inseparable union of good works with a true faith, 
evident from this: No one can believe in Christ, who 
does not know him ; and no one can truly know Christ, 
or have any assurance of the sincerity of his faith in him, 
who does not keep his commandments; for the Apostle 
says : " Hereby we knoie that we know him, if we kQ| 
" his commandments/' (1 John ii, 3.) 




APPENDl 



BY THE KING. 

A PROCLAMATION for- the Encouragement of Piety and 

Virtue, and for preventing and punishing of Fice, Profane' 
ness, and Immorality. 

George R. — We most seriously and religiously conaidering that 
it \i an indispensible duty on Us to be careful, above all otber 
things, to preserve and advaDce the Honour and Service of Al- 
mighty God, and to discourage aud suppress all Vice, Profane- 
ness. Debauchery, and Immorality, which are so highly displeasing 
to God, so great a reproach to Our Religion and Government, 
and (by means of the frequent ill examples of the practices thereof) 
hftve so fatal a lendeocy to the corruption of many of Our lov- 
ing subjects, otherwise religiously and virtuously disposed, and 
which (if not timely remedied) may justly draw down the Divine 
vengeance on Us and Our Kingdoms ; We also humbly acknow- 
ledging that We cannot expect the blessing and goodness of 
Almighty God (by whom Kings reign, and on which We en- 
tirely rely) to make Our reign happy and prosperous to Ourself 
and Our people, without a religious observance of God's Holy 
Laws : To the intent, therefore, that religion, piety, and good 
manners may (according to Our most hearty desire) flourish and 
increase under Our Administration and Government, We have 
thought fit, by the advice of Our Privy Council, to issue this Our 
Royal Proclamation, and do hereby declare Our Royal purpose 
and resolution to discountenance and punish all manner of Vice, 
Profaneness, and Immorality, in all persons of whatsoever degree 
or quality, within this Our Realm, and particularly in such as 
are employed near Our Royal Person ; and that, for the encou- 
ragement of Religion and Morality, We will, upon all occasions, 
distinguish persons of piety and virtue by marks of Our Royal 
favour : And We do expect and require, That all persons of ho- 
nour, or in place of authority, wll! give good example by their 
own virtue and piety, and to their utmost contribute to the dis- 
countenancing; persons of dissolute and debauched lives, that 
they, being reduced by that means to shame and contempt for 
their loose and evil actions and behaviour, may be thereby also 
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enforced the sooner to reform their ill habits and practices, and 
that the visible displeasure of good men towards them may (as 
far as it is possible) supply what the laws (probably) cannot alto- 
gether prevent ; and We do hereby strictly enjom and prohibit 
all Our loving subjects, of what degree or quality soever, from 
playing, on the Lord's Day, at dice, cards, or any other game 
whatsoever, either in public or private houses, or other place or 
places whatsoever : And We do hereby require and command 
them, and every of them, decently and reverently to attend the 
Worship of God on every Lord's Day, on pain of Our highest 
displeasure, and of being proceeded against with the utmost rigour 
that may be by law. And, for the more effectual reforming all such 
persons who, by reason of their dissolute lives and conversations, 
are a scandal to Our kingdom, Our further pleasure is, and We 
do hereby strictly charge and command all Our Judges, Mayors, 
Sheriffs, Justices of the Peace, and all other Our Officers and 
Ministers, both Ecclesiastical and Civil, and all other Our subjects 
whom it may concern, to be very vigilant and strict in the dis- 
covery and the effectual prosecution and punishment of all per- 
sons who shall be guilty of excessive drinking, blasphemy, pro- 
fane swearing and cursmg, lewdness, profanation of the Lord's 
Day, or other dissolute, immoral, or disorderly practices ; and 
that they take care also effectually to suppress all public gaming 
houses and places, and other lewa and disorderly houses ; and to 
put in execution the statute made in the twenty-ninth year of the 
reign of the late King Charles the Second, intituled An Act far 
the better Observation of the Lord's Day, commonly cabled Sun- 
day ; and also so much of an Act of Parliament made in the ninth 
year of the reign of the late King William the Third, intituled An 
Act for the more effectual suppressing of Blasphemy and Pro* 
fanenessy as is now in force ; and all other laws now in force for the 
punishing and suppressing any of the vices aforesaid ; and also to 
suppress and prevent all gaming whatsoever, in public or private 
houses, on the Lord's Day ; and likewise that they take effectual 
care to prevent all persons keeping taverns, chocolate houses, coffee 
houses, or other public houses whatsoever, from selling wine, cho- 
colate, coffee, ale, beer, or other liquors, or receiving or permitting 
guests to be or remain in such their houses in the time of Divine 
Service on the Lord's Day, as they will answer it to Almighty 
God, and upon pain of Our highest displeasiire. And for the 
more effectual proceeding herein. We do hereby direct and com- 
mand all our Judges of Assize and Justices of the Peace to give 
strict charges at their respective Assizes and Sessions, for the due 
prosecution and punishment of all persons that shall presume to 
offend in any of the kinds aforesaid ; and also of all persons that, 
contrary to their duty, shall be remiss or negligent in putting the 
said laws in execution : and that they do, at their respective As- 
sizes and Quarter Sessions of the Peace, cause this Our Royal 
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Proclamation to be publicly read in open Court immediately 

before the Cbarge is given. And -we do hereby further charge 
and command every Minister in his respective Pariah Church or 
Chapel to read or cause to be read this Our Proclamation at least 
four times in every year, immediately after Divine Service, and to 
incite and stir up their respective auditories to the practice of 
piety and virtue, and the avoiding of all immorality and profanc- 
ness. And, to the end that all vice and debauchery may be pre- 
vented, and religion and virtue practised by all officers, private 
soldiers, mariners, and others who are employed in Our service 
by sea and land, We do hereby atrictly chaise and command all 
our commanders and officers whatsoever, that they do take care 
to avoid all profaneness, debauchery, and other immoralities, and 
that by their own good and virtuous lives and conversations they 
do set good examples to all aueh as are under their care and au- 
thority ; and likewise take care of and inspect the behaviour of 
all such as are under them, and punish all those who shall be 
guilty of any of the offences aforesaid, as they will be answerable 
for the ill consequences of their neglect herein. 

Given at Our Court at Carlton House, the twelfth day of 

February one thousand eight hundred and twenty, and in 

the first year of Our Reign. 

GOD SAVE THE KING. 



II. 
FIRST CANON OF THE CHURCH OF ENGLAND. 

The King's Supremacy over the Church of England, in Causes 

Ecclesiastical, to be maintained. 
As our duty to the King's most excellent Majesty requiretb, we 
first decree and ordain. That the Archbishop of Canterbury, 
(from time to time), all Bishops of this province, all Deans, 
Archdeacons, Parsons, Vicars, and all other Ecclesiastical Per- 
sons, shall faithfully keep and observe, and (as much as in them 
lieth) shall cause to be observed anfl kept of others, all and sin- 
gular laws and statutes, made for restormg to the Crown of this 
kingdom the ancient jurisdiction over the State Ecclesiastical, 
and abolishing of all foreign power repugnant to the same. Fur- 
thermore, all Ecclesiastical Persons, having cure of souls, and all 
other Preachers, and Readers of Divinity Lectures, shall, to the 
uttermost of their wit, knowledge, and learning, purely and sin- 
cerely, without any colour or dissimulation, teach, manifest, open, 
and declare, four times every year at the least, in their sermons 
and other collations and lectures, that all usurped and foreign 
power (forasmuch as the same hath no establishmenl nor ground 
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by the law of God) is for most just causes taken away and abo- 
Uthed ; and that therefore no manner of obedience^ or sabjectioD, 
within his Majesty's realms and dominions, is due unto any such 
foreign power, but that the King^s power within his realms of 
England, Scotland, and Ireland, and all other his dominions and 
countries, is the highest power under God ; to whom all men, 
as well inhabitants, as bom within the same, do by God's laws 
owe most loyalty and obedience, afore and above all other powers 
and potentates m the earth. 



III. 

INSTRUCTIONS as to the necessary Papers to be presented 
to the Bishop of Salisbury for obtaining Holy Orders. 

Candidates for Orders must be Graduates, or examined Stu- 
dents in Civil Law. 

AS TO DEACON'S ORDERS. 

The following papers are to be sent by a Candidate for Deacon's 
Orders, at least six weeks before the day of Ordination, to the 
Registrar of the Diocese, to be by him transmitted to the Arch- 
deacon of Sarum. 

1 . Letters testimonial from his college : and in case the can- 
didate shall have quitted college, he must also present letters 
testimonial for the period elapsed since he quitted college, in the 
following form, signed by three beneficed clergymen of the Dio- 
cese of Salisbury, and if they are not of the Diocese, such testi- 
monials must be countersigned by the Bishop of the diocese in 
which their benefices are respectively situate. 

2. Form of Letters Testimonial for Orders. 

To the Right Reverend by divine permission Lord 

Bishop of Salisbury. 

Whereas our well-beloved in Christ, A. B. Bachelor of Arts for 
other degree) hath declared to us his intention of ofiering himself 
a candidate for Uie sacred office of a Deacon, and for that end 
hath requested of us letters testimonial of his learning and g^ood 
behaviour : we therefore, whose names are hereunto subscribed, 
do testify that the said A. B. having been personally known to us 

for the space of * last past, hath during that time lived 

piously, soberly, and honestly, and diligently applied himself to 
nis studies, nor hath he at any time, as far as we know or believe, 
held, written, or taught any thing contrary to the doctrine or 



* For three years, or such shorter period as may have elapsed dnce be left 
College. 
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(?ipline of the United Chiireh of England and Ireland ; and more- 
over we believe liim in our consciences to be a person worthy to 
be admitted to the sacred order of Deacons. 

In witness whereof we have hereunto subscribed our names, 
this day of , in the year of our Lord one thou- 
sand eight hundred and 

C. D. Rector of 

E. F. Vicar of 

G. H. Rector of 

3. Form of notice or " Si quia,'* and of the certificate of the 

same having been published in the church of the parish 
where the Candidate usually resides, to be presented by 
tlie Candidate if he shall have quilied College, or if he be 
not resident in College. 

Notice is hereby given that A, B. Bachelor of Arts for other 
degree) of College, Oxford, [or Cambridge], and now resi- 
dent in this parish, intends to ofler himself a Candidate for the 
holy office of a Deacon at the ensuing Ordination of the Lord 
Bishop of Salisbury ; and if any person knows any Just cause 
or impediment for which he ought not to be admitted into Holy 
Orders, he is now to declare the aame, or to signify the same 
forthwith to the Lord Bishop of Salisbury. 

We do hereby certify that the above notice was publicly read 

by the undersigned C. D. in the parish church of , in the 

county of , during the time of divine service on Sunday the 

day of last, (or instant), and no impediment was alleged. 

Witness our hands this day of , in the year of our 

Lord one thousand eight hundred and - — . 

C D. Officiating Minister. 
E. F. Churchwarden. 

4. Certificate from the Professor of Divinity in his respective 
University, that the Candidate has attended one entire course of 
Divinity Lectures. 

5. Certificate of the Candidate's baptism from the Register 
book of the parish where he was baptized, duly signed by the 
Officiating Minister, to shew that he has completed his age of 
twenty-three years; and in case he shall have attained that age, 
but cannot produce a certificate of his baptism, then his father or 
mother, or other competent person, must make an affidavit 
before a justice of the peace of the actual time of his birth ; and 
here it may be necessary to remark, that by an act of the 44th 
Geo. JII. ch. 43. intituled " An Act to enforce the due observ- 
" ance of the canons and rubric, respecting the ages of persons 
" to be admitted into the sacred order of deacon and priest," it 
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if enacted, that thenceforth no person shall be admitted a Deacon 
before he shall have attained the age of three-and-twenty years 
complete ; and that no person shall be admitted a Priest before 
lie snail have attained the age of four-and-twenty years com- 
plete ; -and that if a person shall be admitted a Deacon before he 
shall have attained Uie age of twenty.three years comf^ete, or a 
Priest before he shall have attained uie age of twenty-four yean 
complete, such admission shall be void in law, and the person so 
admitted shall be incapable of holding any ecclesiastical prefer- 
ment, &c. 

6. The form of a Nomination to serve as a Title for Deacon's 
Orders. 

To the Right Reverend Father in God by divine 

permission Lord Bishop of Salisbury, 

These are to certify your lordship, that I, C. D. Rector [or 

Vicar, &c.] of in the county of , and your lordship's 

diocese, having been instituted to my benefice in the year , 

do hereby nominate and appoint A. B. Bachelor of Arts (or other 
degree) to perform the office of a Curate in my church of- 
aforesaid, and do promise to allow him the yearly stipend of 

pounds. \See the act 57 Geo. III. ch. 99. sec. 52 to 63. 

as to stipend], for his maintenance in the same, with the sur- 
plice fees, (if they are intended to he allowed,) and the use of the 
(A.) rectory-house, garden, and offices ; and to continue him to 
officiate in my said church, until he shall be otherwise provided 
of some ecclesiastical preferment, unless, for any fault by him 
committed, he shall be lawfully removed from the same ; and 1 
hereby solemnly declare that I do not fraudulently give this cer- 
tificate to entitle the said A. B. to receive Holy Orders, but with 
a real intention to employ him in my said church, according to 
what is before expressed ; and, pursuant to the act of parliament, 

I do hereby state that the said purposes to reside in my said 

rectory house ; that the gross annual value of the said rectory is 
■ " pounds ; and that the population of the said parish of ■ 

amounts to persons. 

Witness my hand this day of , in the year of our 

Lord one thousand eight hundred and . 

C. D. Incumbent. 
[Add address."] 

Instructions for altering the above form of a Nomination to meet 

every case. 
Reference. 

(A.)— If the Curate is not to reside in the rectory or vicarage 
house, state why not — and. 

Whether he is to reside in the parish ; if not, where he 
is to reside, and how far from the parish. 
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It' the gTDBs annual value of a benefice vhereoa the incumbent 

IB non-resident for more thaii three months in the year 
amounts to £300 or upwards, aud the population amounts 
to 300 persons or upwards, or if the population amounts to 
1000 persons or upwards, whatever may be the value of 
such benefice, the Curate must be required by the Bishop to 
reside within the pariah, unless it shall be made out to the 
satisfaction of tlie Bishop, that from special and peculiar 
circumstances great inconvenience would arise from his being 
compelled to reside within the parish ; in which case the 
Bishop may allow him to reside in some near and convenient 
place, provided that such special and peculiar circumstances 
be signified in the licence. 
Note. —When the Candidate has obtained all his papers, he must 
send them to Edwaud Davies, Esq. Registrar, Salisbury, 



AS TO PRIEST'S ORDERS. 
The following papers are to be sent by a Candidate for Priest's 
Orders, at least six weeks before the day of Ordination, to the 
Registrar as before. 

1. Letters of Deacon's Orders, [not however required to be 
produced by a Candidate, if ordaioed Deacon in the diocese of 
Salisbury.] 

2. Letters Testimonial of his sound doctrine, good life, and 
behaviour, for the time elapsed siuce he was ordained Deacon, 
signed by three beneficed Clei^men of the Diocese of Salisbury, 
and if they are not of the diocese, such letters testimonial must 
be countersigned by the Bishop of the diocese in which their 
benefices are respectively situate, 

3. Notice or " Si quis," and certificate of the publication 
thereof. {See form thereof in the Instructions as to Deacon's 
Orders. No. 3.] 

4. In case the Candidate was ordained Deacon by the Bishop 
of another diocese, he must produce a certificate of his baptism, 
[See directions as to the same in the Instruclions as to Deacon's 
Orders, No. 5.] 

5. If the Candidate for Priest's Orders is not serving a curacy 
in the diocese of Salisbury, he must produce with the other 
papers a Nomination to a Curacy as a Title. [See/orm No, 6. 
in the Instructions for Deacon's Orders.} — If the Candidate re- 
mains on the Curacy which was his Title for Deacon's Orders, a. 
letter from his Rector, or Vicar, attesting this, will be a sufficient 
title, or the production of his Licence ; but if, since he was or- 
dained Deacon he has removed to another cure, a fresh Title in 
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the nsaal form is necessary. If he is presented to a fectory or 
viearage, or nominated to a perpetual curacy in the diocese^ the 
Presentation or Nomination must be sent as a title. 

Note. — When the Candidate has obtained all his papers, he must 
be careful to send them to the Registrar as before. 



Dissenting Ministers, bom and bred Dissenters from the 
Church of England, and as such excluded from an University 
Deeree, who are desirous of becoming Candidates for Holy 
Orders in the Diocese of Salisbury, must have quitted their 
former Ministry at least twelve months, and have printed their 
reasons for renouncing such Ministry, and for their preference of 
the Church of England. They must send, at least six weeks 
before the day of Ordination, respectable testimonials <^ moral 
character from their old connections, and from beneficed Clergy- 
men of the Church of England, with the usual nomination to 
some Curacy in the Diocese. They must also send a Certificate 
of their Ordination according to the usual form of the religious 
societv to which they belonged, with a Certificate of their Agie, 
and of the public notice of their intention of offering themselves 
Candidates for Holy Orders ; together with a printed declaration 
of their reasons for renouncing their former Ministry^ and attach- 
ing themselves to the Church of England. 



INSTRUCTIONS for obtaining a Licence to a Stipendiary 

Curacy. 

The following papers are to be sent or brought to the R^s- 
trar, as before : 

1, A Nomination by the Incumbent in the following form; 
but if it is intended as a Title for Orders, see form p. 6. : 

To the Right Reverend *^— Lord Bishop of Salisbury. 

I, A. B., Rector of , in the county of , and diocese 

of Salisbury, do hereby nominate the reverend to perform 

the office of a Curate in my parish church of , and do promise 

to allow him the yearly stipend of \_See the act 57 Oeo, III. ch. 99. 
sect. 52 to 63, as to stipend"] pounds, with the surplice fees Cif 
they are intended to be allowed), and the use of the (A.) rectory- 
house, garden, and offices. And, pursuant to the act of parlia- 
ment, I do hereby state that the said reverend -^ — purposes to 
reside (B.) in my said rectory-house ; that the said reyet&ad . 
(B.) does not serve any other parish as Curate or Incumbent^ 
and has not any other ecclesiastical preferment^ and does not 
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hold any dooative, perpetual curacy, or parochial chapelry, and 
does not officiate in any other church or chapel ; that the grow 
annual value of the said rectory is pounds ; that the popu- 
lation of the said parish amounts to persons : and that I 

was instituted to the said living of in the year 1 8 

Witness my hand this day of in the year of our 

Lord one tliousand eight hundred and 

A. B. incumbent. 
l^Add address.'] 



Instruct ions foi' altering the above Form of a Nomination to meet 
every case. 

(A.)— If the Curat* is not to reside in the rectory or vicarage 

house, state why not — and. 

Whether he is to reside in the parish ; if not, where he is 

to reside, and how far from the parish. 
(B,) — To he altered according to the fact ; and if the Curate haa 



any preferment, or any other cure, &c. the s 



specially stated and distinguished ; and if the Curate is to 
serve more than one church, the distance of each from his 
place of residence most be stated with precision. 
Note. — If the gross annual value of a benefice whereon the in- 
cumbent is non-resident for more than three months in the 
year, amounts to i^300 or upwards, and the population 
amounts to 300 persons or upwards, or if the population 
amounts to 1000 persons or upwards, whatever may be the 
value of such benefice, the Curate must be required by the 
Bishop to reside within the parish, unless it be made out to 
the satisfaction of the Bishop, that from special and peculiar 
circumstances great inconvenience would arise from his being 
compelled to reside within the parish ; in which case the 
Bishop may allow him to reside in some near and convenient 
place, provided that such special and peculiar circumstances 
be signified in the Licence. 

2. Letters of Orders. 

3, Letters Testimoniats from his college ; or if he came not im- 

mediately from a college, thea to be signed by tliree beneficed 
Clergymen, in the following form : 

To the Right Reverend Lord Bishop of Salisbury. 

We, whose names are hereunder written, testify and make 
known that A. B. clerk, Bachelor of Arts (or other degree) no- 
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minated to serve the cure of in the county of- , having 

been personally known to us for the space of three yearn last past, 
hath during that time lived piously, soberly, and honestly ; nor 
hath he at any time, as far as we know or believe, held, written, 
or taueht any thing contrary to the doctrine or discipline of the 
United Church of England and Ireland ; and moreover we believe 
him in our consciences to be a person worthy to be licensed to 
the said curacy. 

In witness whereof we have hereunto set our hands, this 

day of , in the year of our Lord one thousand eight 

hundred and . 

C. D. Rector of — ^— 
E. F. Vicar of 



G. H. Rector of • 



To be countersigned, (if all or either of the subscribers to the 
Testimonial are not beneficed in the Diocese of Salisbury), 
I^ the Bishop of the J^iocese where their benefices are re- 
spectively situate. 

Within three months after he is licensed, he is to read in the 
Church the declaration appointed by the Act of Uniformity, and 
also the certificate of his having subscribed it before the Bishop. 



IV. 

QUEEN ANNE'S BOUNTY. 

At a General Court of the Governors of the Bounty of Queen 
Anne, for the Augmentation of the Maintenance of the Poor 
Clergy, held on the 26th day of May, 1825 :— 

Ordered, 

That, in future, the Treasurer do pay interest on augmenta- 
tions made by the Governors out of the parliamentary grants, and 
also on benefactions given in order to obtain augmentations out 
of the said grants, yearly, at Lady-day, to every Incumbent of a 
living so augmented, who, during the space of nine months in 
the preceding year, ending on the 31st day of December, shall 
have resided partly thereon or performed the duty thereof, and 
partly on or performed the duty of another living possessed by 
him, provided that such residence or performance of duty be not 
for a less period than four months at each of the said livings; 
and that every such Incumbent, before the receipt of interest, do 
produce a certificate by two neighbouring Clergymen under their 
hands, countersigned by their Diocesan, in the form subjoined. 



Form of Certificate of Residence or Performance of Duty, at two 

Livings, for llie period of nine months in the year, and not 
leas than four months at each Living. 

To the Governors of Queen Anne's Bounty. 

We do hereby certify, that A. Rector, Vicar, or Perpe- 
tual Curate of B. in the County of and Diocese of 
and also Rector, Vicar, or Perpetual Curate of C in the same 
County and Diocese, resided on [or performed the duty in person 
of] his said of B. for the space of months, in the 
year ending on the 31st day of December last; and that he also 
resided on [or performed the duty in person of] his said 
of C. for the space of months in the same year. 

Witness our hands this day of in the year 182 
To be signed by two Clergymen, and countersigned bif their 
Diocesan. 

In case the two Livings happen to be in different Dioceses, a 
separate Certificate of residence or performance of duty, in re- 
spect of each living, must be produced, making up together the 
full period of nine months, and not less than four months at 
each Living; each of the two Certificates to be in the following 

To the Governors of Queen Anne's Bounty. 

We do hereby certi^, that A, Rector, Vicar, or Perpe- 
tual Curate of in the County of and Diocese of 
resided on [or performed the duty in person of] his said 
of for the space of months in the year ending on the 
31st day of December last. 

Witness our hands this day of in the year 
To be signed and countersigned as the before-mentioned Form, 

Form of Certificate of Residence, or Performance of Duty, as 
required by the Governors of the Bounty of Queen Anne; 
to be signed by two neighbouring Clergymen, and counter- 
signed by their Diocesan. 

To the Governors of Queen Anne's Bounty, 

We do iiereby certify, that A. B. Rector, Vicar, or Per- 
petual Curate of in the County of and Diocese of 
resided on his said in the half-year" ending for the 

time required by the statute of the 57th Geo, 111. c. 99. or per- 
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fbnned tbe duties of his said in peison for tfn eqiud time 

ID tbe said balf-year, (as the ctue majf be.) 

Witness our hands the day of 182 

C. D. Rector of 
E. F. Vicar of 



Copy of the Rule under the Royal Siok Makcai., dated 

11th May, 1827. 

Tkejirst of the two Rules given by Sign Mamialf dated I2tk 

September 9 1809^ it rescinded. 

That no interest on augmentations to Livings out of the 
Pariiamentary Grant Fund by lot or benefaction , or g^ven by 
benefactors to obtain augmentations out of that fand^ be paid 
to the Incumbents thereof in any year, unless such Incumbents 
do bona fide reside thereon, or perform the duties thereof for 
the period required by law, in the year for which such interest 
shall be demanded; but, nevertheless, that in cases where the 
non residence or non performance of duty by any such Incum- 
bents shall be proved, to the satisfaction of the said Governors, 
to have been solely occasioned by the actual illness or infirmity 
of mind or body of such Incumbents, or by some other unavoid- 
able cause, or pressing emergency of a temporary nature, to be 
allowed by the Bishop of the Diocese, by wnting under his 
hand — it shall be lawful for the Governors, at their discretion, 
to allow the interest to Incumbents so circumstanced ; and also, 
that it shall be lawful for the Governors, at their discretion, to 
allow interest on such augmentations and benefactions as afore- 
said, to Clergymen who shall perform the duties of Livings so 
augmented, during the vacancy thereof; and also, that it shall 
be lawful for the said Governors, at their discretion, to aUow 
such interest, or a sufficient part thereof, to the Curates of Liv- 
ings so augmented, during the absence of the Incumbents thereof, 
in cases where it shall be certified to the Governors by the Bishop 
of the Diocese, that the stipends to such Curates can not be paid 
by the Incumbents out of their own private resources, and that 
the profits of such Livings, without such interest, or a part thereof, 
being so allowed, are insufficient to pay such stipends ; and that 
the interest on such augmentations and benefactions to Livings 
augmented as aforesaid, which shall not be payable to the Incum- 
bents entitled to the same by their residence or performance of ^ 
the duty of their Livings respectively, or which shall not be al- 
lowed by the Governors to the Incumbents or Curates of such 
Livings in any of the special cases before mentioned, shall be 
added to the principal appropriated to such Livings respectively 
for the further augmentation thereof. 




CURATES' STIPENDS. 
Extracts from the Act 57 Geo, 3. e. 99. 

LIV. And be it further enacted. That it shall be lawful for the 
Bishop to appoint for the Curate any stipend or allowance not 
exceeding eeventy-five pounds per annum, and also the use of 
the house of residence, with the gardens and stables belonging 
thereto, or a further sum of fifteen pounds in lieu of the use of 
the rectory or vicarage house, or other houses of residence, in 
cose there shall be no house, or it shall not appear to the Bishop 
convenient to allot or assign the house to the Curate, in respect 
of any benefice to which the spiritual person holding the same 
was instituted or appointed before the twentieth day of July one 
thousand eight hundred and thirteen ; but it shall not be lawful 
for the Bishop to assign any greater stipend or allowance than 
aforesaid, in respect of any such benefice during the incumbency 
of any spiritual person as aforesaid, unless with the consent of 
the spiritual person holding the benefice, or in case of neglect to 
appomt or to nominate to the Bishop a proper Curate. 

LV, And be it further enacted. That in every case in which 
any spiritual person shall have been, after the tweniieth day of 
July one thousand eight hundred and thirteen, or shall hereafter 
be instituted or inducted, or nominated or appointed to, or other- 
wise become incumbent or possessed of any benefice, and shall 
not duly reside thereon, unless such person shall do the duty of 
the same, having a legal exemption from residence, or a licence 
to reside out of the same, or to reside out of the parsonage or 
vicarage or other usual house of residence belonging to the same, 
the Bishop shall appoint for the Curate licensed to serve such 
benefice of such non-resident incumbent or person as aforesaid, 
in his absence, such salary as is hereinafter next mentioned ; 
(that is to say), such salary shall in no case he less than eighty 
pounds per annum, or than the annual value of the benefice, if 
the gross value thereof shall not amount to eighty pounds per 
annum ; and such salary shall not be less than one hundred 
pounds per annum, or than the whole value aa aforesaid, if the 
said value shall not amount to one hundred pounds per annum, 
in any parish or place where the population", according to the 
returns then last made in pursuance of any act or acts of parlia- 
ment, shall amount to or exceed three hundred persons ; and 
such salary shall not be less than one hundred and twenty pounds 
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per annum, or the whole value as aforesaid, if the said value 
shall not amount to one hundred and twenty pounds per annum, 
in any parish or place where the population shall appear as afore^ 
said to amount to or to exceed five hundred persons ; and such 
salary shall not be less than one hundred and fifty pounds per 
annum, or than the whole value as aforesaid, if the said value 
shall not amount to one hundred and fifty pounds per annum, 
in any parish or place where the population shall appear as afore- 
said to amount to or to exceed one thousand persons : Provided 
always, that the annual value of all benefices of which the value, 
estimated as is herein provided, does not amount to one hundred 
and fifty pounds per annum, shall be estimated from the retoms 
made by the Bishops of the several dioceses to the governors of 
Queen Anne's bounty ; or from any future returns which may 
be made by the said Bishops to the said governors respecting 
parishes or places omitted in the said returns : or respecting pa- 
rishes or places in the actual income of which it shall be made 
appear to the Bishops that any considerable variation has taken 
place, either by augmentation made by the said governors or 
otherwise. 

LVL And be it further enacted, That in any puish or place 
where it shall appear to the satisfaction of the Bishop that the 
actual annual income of the benefice, clear of all deductions, 
exceeds the sum of four hundred pounds per annum, it shall be 
lawful for the Bishop to assign to the Curate of such parish or 
place, being resident within the same, and serving no other core, 
a salary or allowance of one hundred pounds per annum, not- 
withstanding the population of such parish or place may not 
appear as aforesaid to amount to three hundred persons ; and 
that iir ai^y parish or place where the actual annual income shall 
appear to exceed four hundred pounds as aforesaid, and where 
the population shall also appear as aforesaid to amount to or 
exceed five hundred persons, it shall be lawful for the Bishop to 
assign to the Curate of such parish or place, being resident within 
the same, and serving no other cure, any larger stipend or allow- 
ance, so that the same shall not exceed by more than fifty pounds 
per annum the amount of the stipend or allowance herein before 
respectively required to be assigned to any such Curate. 



VI. 
DIRECTIONS relative to the Copies of Parish Registers. 

The Minister and Church (or Chapel) Wardens are to observe. 
It the Copies of their Parish Registers are to be made accord- 

10 
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ing to the several Forms prescribed by the Schedules marked A, 
B, and C, at the end of the Act of Parliament of tlie 52d Geoi^ 
HI. chapter 146, and which is placed in the Register Book pro- 
vided for Baptisms. 

Tlie Copies must be made on Parchment, at the expiration of 
two months after the end of every year, and contain every Bap- 
tism, Marriage and Burial which shall haye taken place up to the 
31st day of December preoedLog. The contents of such Copies 
must then be verified and signed by the Incumbent, Curate, or 
Officiating Minister, immediately after the last entry in the Bu- 
rials, in the following Form ; and his Signature must be wit- 
nessed by the Churchwardens, or one of them ; — 

I A.B. Rector [or, ns the case mag be} of the parish of C. [or, 
of the chapelry of DJ] in the county of E. do hereby solemuly 
declare, that the several writings hereto annexed, purporting to 
be Copies of the several Entries contained in the several Register 
Books of Baptisms, Marriages, and Burials, of the parish or 

chapelry aforesaid, from the day of to the day of 

are true copies of all the several Entries in the said several 

Register Books respectively from the said day of to 

the said day of {and that no other entry during such 

period is contained in any of such books respectively) are truly 
made according to the best of my knowledge and belief, 

I Rector. 

Signed, A. B.l Vicar. 

l Curate. 

Witness, C.D.j Churchwardens. 

The Church (or Chapel) Wardens must send these copies to 
Salisbury on or before the 1st of June in every year, in a cover, 
BT THE Post, which they should he careful to direct precisely 
in the following form, and which they will find in Schedule E, 
thus:— 

To the Registrar 

of ike Diocese of Salisbury, 
al Salisburi/. 

^- ^-1 Chwchw-ardens of 
. . ., : \ t!>e Parish of {ben \aaat the Parisli.) 
(Signing iheir Names.) J •' 



By using this Direction, without any variation, the Packet will 
go free of Postage, which otherwise they will be obUged to pay. 

N.B. Printed Forms, on parchment, by the King's Printers, 
conformably to the new R«gisters, may be had at the Statiosera' 
Shops. 



iriO APPENDIX. 



VII. 

DIRECTIONS for the Preparatory Studies of Ckmdidates for 

Holy Orders. 

Subjects, which should engage the serious attention of future 
Candidates for Orders, especicdly durine the two years imme- 
diately preceding the full age of tnree and twenty : 

1. Self-knowledge, personal religion, and the qualifications 
necessary for the due discharge of the Pastoral Office. 

2. Knowledge of the Bible, and its doctrines, spiritual and 
moral, including a summary of the Old and New Testaments, 
with the evidences of Christianity, and theT general history of 
the Christian Church, with a particular attention to the distinct 
character of every successive Century, from the first to the 
sixteenth. 

3. Liturgy of the Church of England, with the history of 
Christianity in the British Islands, and especially of the Refor- 
mation in the sixteenth century, with the previous progress of 
religious knowledge from the time of Wiclif, and the charac- 
teristic differences between the Churches of England and of 
Rome; and between the Church of England and the Sects 
which have separated from it. 

4. Practical duties of their future profession in its various 
branches of Ecclesiastical Discipline, — reading the Liturgy, the 
delivery of Sermons, —the distinct characteristics of prayings and 
of preaching, — visiting the Sick and the Poor, — Madras teach- 
ing, Infant Schools, Adult Schoob, Sunday Schools. 



A List of Books to be read or abridged by the Candidates in 

their preparatory Studies. 

1, Mason on Self-knowledge. 
Dewar on Personal and Family Religion. 
Wilks*s Essay on the Signs of Conversion and Unconversion in 
Ministers of the Church. 



Bishop Bull's Companion for Candidates for Holy Orders. 
Bishop Burnet's Pastoral Care. 
Bishop Taylor's Advice to the Clergy. 
William Law's Advice to the Clergy. 
Baxter's Reformed Pastor. 
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2. The Bible. 

Bishop of Bristors Key to the Old Testament. 

Percy's Key to the New Testament. 

CoUyer's Sacred Interpreter. 

Bishop Tomline's Elements of Christian Theology. 

Butler's Analogy. 

Grotius De Veritate Religionis Christianee. 

Paley's Evidences, and Horee Paulinae. 

Burton's Testimonies of the Three First Centuries. 

Bull's Judicium Ecclesioe Catholicee. 

Pearson on the Creed. 

Gibson's Pastoral Letters. 

Granville Sharp's Tract on the Greek Article. 

Dr. Wordsworth's Six Letters to Cfranville Sharp. 

Bishop Middleton's Treatise on the Greek Article. 

Mosheim's Ecclesiastical History. 

Milner's History of the Church of Christ 



3. Wheatley on the Common Prayer. 
Burnet on the Articles. 

Bishop Bull's Letter to Nelson on the Errors of the Church of 

Rome. 
Sir H. Lynd's Via Tuta and Via Devia, 
Jewell's Apologia Ecclesice Anglicanee. 
Stillingfleet's Origines Britannicee. 
Collier's Ecclesiastical History of Great Britain. 
Grant's Summary of the History of the English Church, and 

of the Sects which have separated from it. 
Stillingfleet's Unreasonableness of Dissent. 
Nichols's Defence of the Church of England. 

4. Herbert's Priest to the Temple. 

Faulkner's Remarks on Reading the Church Service. 

Howlett's Instructions on Reading the Liturgy. 

Stonhouse's Every Man's Assistant, and the Sick Man's Friend. 

The Clergyman's Instructor. 

Napleton's Tracts. 

A Manual for a Parish Priest. 

Parochial Minister's Assistant. 



Grey's Ecclesiastical Law. 
Burn's Ecclesiastical Law. 
Clergyman's Assistant. 
Hodgson's Instructions. 



M 
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VIII. 

CHURCH UNION SOCIETY, 

IN THE 

DIOCESE OF SALISBURY. 



Resolutions proposed at two Meetings of the Rural Deans, at the 
Palace^ ^disbury, Augtt9t 1th, and September \2th, 1827. 

1 . That the chief objects of this Society be to afford to super- 
annuated and disabled Curates the means of retiring from duties 
to which they are no longer equal, and to enable aged and infirm 
Incumbents of small incomes to provide an assistant Curate. 

2. That Subscribers of Ten Shillings annually be Members of 
the Society. 

3. That Subscribers of One Guinea and upwards annually be 
eligible to the Committee. 

4. That Subscriptions to the Society be due on the Ist of 
January for the year then commencing. 

5. That all Subscriptions and Benefactions, amountmg toge- 
ther to the sum of thirty pounds, be vested in the Three per 
Cents. Consols. 

6. That all relief granted by the Society be from the interest 
of the Subscriptions and Benefactions vested in the public 
Funds. 

7. That the Bishop of Salisbury be requested to be the 
Patron, and the Dean the President of the Society ; and that 
the Precentor, the Chancellors of the Diocese and of the Church, 
the Treasurer, the Sub-Dean, the Archdeacons, the Canons, and 
Prebendaries, &c. Vice-Presidents. 

8. That the Rural Deans be Members of the Committee of 
the Society ; and that any number of the Committee not less 
than three be a Quorum. 

9. That the Patron, the President, and the Secretary of the 
Society be ex officio Members of the Committee. 

10. That an annual meeting of the Committee be held on the 
second Wednesday in August. 

10 
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11. Tbat Messrs. Brodie, Dow ding, and Brodie, Bankeia, 

Salisbury, be Bankera to the Society. 

12. That W. B. Brodie, Esq. be requested to be the Trea- 
surer to the Society. 

13. That the Rev. Archdeacok Clarke be provisional Se- 
cretary to the Society. 

14. That the Rural Deans be requested to aolicit Subscrip- 
tions and Benefactions from the Clergy and others in their re- 
spective Deanriea, and to transmit them quarterly to the Bank 
of Messrs. Brodie, Dowding, and Brodie. 

15. That an Account of the Receipt and Expenditure beprinted 
annually, with the List of Subscribers and Benefactors. 

16. That as soon as the amount of the Subscriptions and 
Benefactions shall be productive of Interest sufficient for the pur- 
pose, the Widow and Orphan Charity be relieved by the Church 
Union Society from all charitable charges that do not relate to 
the Widows and Orphans of the Clergy. 



TO THE CLERGY OF THE DIOCESE OF SALISBURY. 



Palace, Salisburs, Sept. 25, 1827. 



Reve: 



) Brethren, 



The annexed Resolutions for the formation and estab- 
lishment of a Church Union Society in this Diocese are the result 
of two Meetings of the Rural Deans this year in this house. I 
have reason to hope, from the opinion of the Rural Deans pre- 
sent at these Meetings, and from Letters of others who were 
unable to attend, that 1 shall not lie disappointed in the expec- 
tation which I expressed in my Charge delivered to you last 
year, of tlie success likely to attend our endeavours to promote 
that Union, which in every Christian and professional view is 
so desirable; which subsists most beneficially for themselves 
among Dissenters of every denomination; and the want of 
which has been often spoken of as a reproach to the Established 
Church, and has sometimes been felt by individuals to their 
irreparable distress. Nest to this great principle of Christian 
Union, the immediate objects of the Society are to provide re- 
lief for superannuated Curates, who are become unequal to their 
Duties ; and for aged and infirm Incumbents, whose small in- 
comes are insufficient to provide an assistant Curate. In both 
cases the relief intended will, in fact, operate for the benefit of 
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tke parishes which are suffering from duties inadequately per- 
formed. The aidy therefore, which is proposed to be proYided^ 
is an object of vital interest to the Laity, as well as the Clergy ; 
that is, to all, who have any feeling for the credit and efficiency 
of the Christian Ministry, and the success of parochial instruc- 
tion. From the Laity, therefore, as well as from the Clergy, a 
Church Union Society with such objects, may hope for counte- 
nance and support. If union, zeal, and perseverance, in another 
Diocese with less promising means, have enabled a Church 
Union Society to provide both a College for the young, and Re- 
lief for the superannuated and infirm, we may confidently trust 
that an appeal to the public for the latter only of these objects 
will not be made in vain. An annual Subscription of ten shil- 
lings, which will constitute a Member of the Society, need not 
be a burden or tax on any one. They who can contnbute it, will 
not feel the want of it ; and they who cannot^ will not be ex- 
cluded by non*subscription from the benefits of the relief intended 
by the Society. I will only add, as a further motive for Sub- 
scription and Benefaction to this Society, that, by the sixteenth 
Resolution, the success of the Society will relieve the Widow and 
Orphan Charity from all charitable charges, which do not relate 
to the Widows and Orphans of the Clergy. 

I am, Reverend Brethren, 

Your affectionate Brother and Friend, 

T. SAR^TM. 



THE END. 



' - k. 



